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FOREWORD 

Long before man warred with man. the gods battled among them- 
selves. Indeed, it was as the Wars of the Gods that the Wars of" Man 
began. 

And the Wars of the Gods, for control of this Earth, had begun 
on their own planet. 

It was thus that mankind’s first civilization succumbed to a nu- 
clear holocaust. 

This is fact, not fiction; it has all been written down long ago�in 
the Earth Chronicles. 

vi 
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THE WARS OF MAN 

In the spring of 1947, a shepherd boy searching for a lost sheep in 
the barren cliffs overlooking the Dead Sea, discovered a cave that 
contained Hebrew scrolls hidden inside earthenware jars. Those 
and other scrolls found in the area in subsequent years�collec- 
tively spoken of as the Dead Sea Scrolls�had lain u ndisturbed for 
nearly two thousand years, carefully wrapped and hidden away 
during the turbulent years when Judea challenged the might of the 
Roman empire. 

Was this part of the official library of Jerusalem, carted away to 
safety before the city and its temple fell in A.D. 70, or�as most 
scholars assume�a library of the Essenes, a sect of  hermits with 
messianic preoccupations? The opinions are divided, for the li- 
brary contained both traditional biblical texts as well as writings 
dealing with the sect’s customs, organization, and beliefs. 

One of the longest and most complete scrolls, and perhaps the 
most dramatic, deals with a future war, a kind of Final War. Titled 
by scholars The War of the Sons of Light Against the Sons of Dark- 
ness, it envisages spreading warfare�local battles that will first in- 
volve Judea’s immediate neighbors, which shall increase in feroc- 
ity and scope until the whole ancient world would be engulfed: 
"The first engagement of the Sons of Light against the Sons of 
Darkness, that is against the army of Belial, shall be an attack upon 
the troops of Edom, Moab, the Ammonites and the Philistine area; 
then upon that of the Kittians of Assyria: and upon those violators 
of the Covenant who give them aid. . . ." And after those battles, 
"they shall advance upon the Kittians of Egypt" and "in due time 
. . . against the kings of the north." 

In this War of Men, the scroll prophesied, the God of Israel shall 
take an active role: 

On the day the Kittians fall, there shall be mighty combat and 
carnage, in the presence of the God of Israel; 

For that is the day which He appointed of old for the final bat- 
tle against the Sons of Darkness. 

1 
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The Prophet Ezekiel had already prophesied the Last Battle, "in 
the latter days," involving Gog and Magog, in which the Lord 
himself shall "smite thy bow out of thy left hand, and will cause 
thine arrows to fall out of thine right hand." But the Dead Sea 
scroll went further, foreseeing the actual participation of many 
gods in the battles, engaged in combat side by side with mortal 
men: 

On that day, the Company of the Divine and the Congregation 
of the Mortals shall engage side by side in combat and carnage. 

The Sons of Light shall battle against the Sons of Darkness 
with a show of godlike might, amid uproarious tumult, amid the 
war cries of gods and men. 

Though Crusaders. Saracens, and countless others in historical 
times have gone to war "in the name of God," the belief that in a 
war to come the Lord himself shall be actually present on the bat- 
tlefield, and that gods and men would fight side by side, sounds as 
fantasy, to be treated allegorically at best. Yet it is not as extraordi- 
nary a notion as it may appear to be, for in earlier times, it was in- 
deed believed that the Wars of Men were not only decreed by the 
gods but were also fought with the gods’ active participation. 

One of the most romanticized wars, when "love had launched a 
thousand ships," was the War of Troy, between the Achaean 
Greeks and the Trojans, ft was, know we not, launched by the 
Greeks to force the Trojans to return the beautiful Helen to her law- 
ful spouse. Yet an epic Greek tale, the Kypria, represented the war 
as a premeditated scheme by the great god Zeus: 

There was a time when thousands upon thousands of men en- 
cumbered the broad bosom of the Earth. And having pity on 
them, Zeus in his great wisdom resolved to lighten Earth’s bur- 
den. 

So he caused the strife at Ilion (Troy) to that end; that through 
death he might make a void in the race of men. 

Homer, the Greek storyteller who related the war’s events in the 
Iliad, blamed the whim of the gods for instigating the conflict and 
for turning and twisting it to its ultimate major proportions. Acting 
directly and indirectly, sometimes seen and sometimes unseen, the 
various gods nudged the principal actors of this human drama to 
their fates. And behind it all was Jove (Jupiter/Zeus): "While the 
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other gods and the armed warriors on the plain slept soundly, Jove 
was wakeful, for he was thinking how to do honor to Achilles and 
destroy much people at the ships of the Achaeans." 

Even before the battle was joined, the god Apollo began the hos- 
tilities: "He sat himself down away from the ships with a face as 
dark as night, and his silver bow rang death as he shot his arrow in 
the midst of them [the Achaeans] . . . For nine whole days he shot 
his arrows among the people. . . . And all day long, the pyres of 
the dead were burning." When the contending sides agreed to 
postpone hostilities so that their leaders might decide the issue in 
hand-to-hand combat, the unhappy gods instructed the goddess 
Minerva: "Go at once into the Trojan and Achaean hosts, and con- 
trive that the Trojans shall be the first to break their oaths and set 
upon the Achaeans." Eager for the mission, Minerva "shot 
through the sky as some brilliant meteor ... a fiery train of light 
followed in her wake." Later on, lest the raging warfare cease for 
the night, Minerva turned night into day by lighting up the battle- 
field: She "lifted the thick veil of darkness from their eyes, and 
much light fell upon them, both on the side of the ships and on 
where the fight was raging; and the Achaeans could see Hector and 
all his men." 

As the battles raged on and on, sometimes pitching one hero 
against another, the gods, too, kept a watchful eye over individual 
warriors, swooping down to snatch away a beleaguered hero or to 
steady a driverless chariot. But when the gods and goddesses, find- 
ing themselves on opposing sides, began to hurt each other, Zeus 
called a halt, ordering them to keep out of the mortals’ fighting. 

The respite did not last long, for many of the leading combatants 
were sons of gods or goddesses (by human mates). Especially an- 
gered was Mars, when his son Ascalaphus was pierced to death by 
one of the Achaeans. "Do not blame me, ye gods that dwell in 
heaven, if I go to the ships of the Achaeans and avenge the death of 
my son," Mars announced to the other Immortals, "even if in the 
end I shall be struck by Jove’s lightning and shall lie in blood and 
dust among the corpses." 

"So long as the gods held themselves aloof from the mortal war- 
riors," wrote Homer, "the Achaeans were triumphant, for Achil- 
les who has long refused to fight was now with them." But in view 
of the mounting anger among the gods, and the help the Achaeans 
were now getting from the demigod Achilles, Jove changed his 
mind: 
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"For my own part, I shall stay here. 
seated on Mount Olympus, and look on in peace. 
But you others, do go among the Trojans and Achaeans, 
and help either side as you might be disposed." 
Thus spake Jove, and gave the word for war; 
Whereon the gods took their several sides 
and went into battle. 

The Battle of Troy, indeed Troy itself, were long thought of as 
just part of the fascinating but incredible Greek legends, which 
scholars have tolerantly called mythology. Troy and the events 
pertaining to it were still considered to be purely mythological 
when Charles McLaren suggested, back in 1822, that a certain 
mound in eastern Turkey, called Hissarlik. was the site of the Ho- 
meric Troy. It was only when a businessman named Heinrich 
Schliemann, risking his own money, came up with spectacular dis- 
coveries as he dug up the mound in 1870, that scholars began to 
acknowledge the existence of Troy. It is now accepted that the Bat- 
tle of Troy had actually taken place in the thirteenth century B.C. It 
was then, according to the Greek sources, that gods and men had 
fought side by side: in such beliefs the Greeks were not alone. 

In those days, though the tip of Asia Minor facing Europe and 
the Aegean Sea were dotted with what were essentially Greek set- 
tlements, Asia Minor proper was dominated by the Hittites. 
Known at first to modem scholars only from biblical references, 
then from Egyptian inscriptions, the Hittites and their kingdom� 
Hatti�also came to life as archaeologists began to uncover their 
ancient cities. 

The decipherment of the Hittite script and their Indo-European 
language made it possible to trace their origins to the second 
millennium B.C., when Aryan tribes began to migrate from the 
Caucasus area�some southeast to India, others south west to Asia 
Minor. The Hittite kingdom nourished circa 1750 B.C. and began 
to decline five hundred years later. It was then that the Hittites 
were harassed by incursions from across the Aegean Sea. The Hit- 
tiles spoke of the invaders as the people of Achiyawa; many schol- 
ars believe that they were the very same people whom Homer 
called Achioi�the Achaeans, whose attack upon the w estern tip of 
Asia Minor he immortalized in the Iliad. 

For centuries prior to the war of Troy, the Hittites expanded 
their kingdom to imperial proportions, claiming to have done so 
upon the orders of their supreme god TESHUB ("The Stormer"). 
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His olden title was "Storm God Whose Strength Makes Dead." 
and Hittite kings sometimes claimed that the god had actually taken 
a hand in the battle: "The mighty Stormgod, my Lord," [wrote the 
king Murshilis]. "showed his divine power and shot a thunder- 
bolt" at the enemy, helping to defeat it. Also aiding the Hittites in 
battle was the goddess ISHTAR, whose epithet was "Lady of the 
battlefield." It was to her "Divine Power" that many a victory 
was attributed, as she "came down [from the skies] to smile the 
hostile countries." 

Hittite influence, as many references in the Old Testament indi- 
cate, extended south into Canaan; but they were there as settlers, 
not as conquerors. While they treated Canaan as a neutral zone, 
laying to it no claim, this was not the attitude of the Egyptians. Re- 
peatedly the Pharaohs sought to extend their rule northward to Ca- 
naan and the Cedar Land (Lebanon); they succeeded in doing so. 
circa 1470 B.C.. when they defeated a coalition of Canaanite kings 
at Megiddo. 

The Old Testament, and inscriptions left by the Hit t i tes’ foes, 
pictured the Hittites as expert warriors who perfected the use of the 
chariot in the ancient Near East. But the Hittites’ own inscriptions 
suggest that they went to war only when the gods gave the word, 
that the enemy was offered a chance to surrender peacefully before 
hostilities began, and that once a war was won, the Hittites were 
satisfied to receive tribute and take captives: the cities were not 
sacked; the populace was not massacred. 

But Thothmes III. the Pharaoh who was victorious at the battle 
of Megiddo. was proud to say in his inscriptions: "Now his maj- 
esty went north, plundering towns and laying encampments 
waste." Of a vanquished king the Pharaoh wrote: "I desolated his 
towns, set fire to his encampments, made mounds of them; t h e i r  
resettlement can never take place. All the people I captured. I made 
prisoners; their countless cattle I carried off, and their goods as 
well. I took away every resource of life; I cut down their grain and 
felled all their groves and all their pleasant trees. I totally destroyed 
it." It was all done, the Pharaoh wrote, on the say-so of AMON- 
RA, his god. 

The vicious nature of Egyptian warfare and the pitiless destruc- 
tiveness they inflicted upon a vanquished foe were subjects of 
boastful inscriptions. The Pharaoh Pepi I, for example, commemo- 
rated his victory over the Asiatic "sand-dwellers" in a poem which 
hailed the army which "hacked up the land of the sand-dwellers 
.  .  . cut down its fig trees and vines .  .  . cast fire into all its dwell- 
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ings. killed its people by many tens of thousands." The commem- 
orative inscriptions were accompanied by vivid depictions of the 
battle scenes (Fig. 1). 

 

Adhering to this wanton tradition, the Pharaoh Pi-Ankhy, who 
sent troops from Upper Egypt to subdue the rebellious Lower 
Egypt, was enraged by his generals’ suggestion that adversaries 
who survived the battle be spared. Vowing "destruction forever," 
the Pharaoh announced that he would conic to the captured city "to 
ruin that which had remained." For this, he stated, "My father 
Amon praises me." 

The god Amon, to whose battle orders the Egyptians attributed 
their viciousness, found his match in the God of Israel. In the 
words of the Prophet Jeremiah, "Thus sayeth the Lord of Hosts, 
the God of Israel: ’I will punish Amon, god of Thebes, and those 
who trust in him, and shall bring retribution upon Egypt and its 
gods, its Pharaoh and its kings.’ " This, we learn from the Bible, 
was an ongoing confrontation; nearly a thousand years earlier, in 
the days of the Exodus, Yahweh, the God of Israel, smote Egypt 
with a scries of afflictions intended not only to soften the heart of 
its ruler but also as "judgments against all the gods of Egypt." 

The miraculous departure of the Israelites out of bondage in 
Egypt to the Promised Land was attributed in the biblical tale of 
Exodus to the direct intervention of Yahweh in those momentous 
events: 



The Wars of Man 7 

And they journeyed from Succoth 
and encamped at Etham, at the edge of the desert. 
And Yahweh went forth before them, 
by day in a pillar of cloud to lead them the way, 
and by night in a pillar of fire to give them light. 

There then ensued a sea battle of which the Pharaoh preferred to 
leave no inscriptions; we know of it from the Book of Exodus: 

And the heart of the Pharaoh and his servants 
was changed with respect to the people. . . . 
And the Egyptians pursued after them, 
and they overtook them encamped by the sea. . . . 

And Yahweh drove back the sea with a strong east wind 
all that night, and dried up the waters; 
and the waters separated. 
And the Children of Israel went into the midst of the sea 
upon dry ground. . . . 

At daybreak, when the Egyptians realized what had happened, 
the Pharaoh ordered his chariots after the Israelites. But: 

It came to pass at the time of the morning watch 
that Yahweh surveyed the camp of the Egyptians 
from the pillar of fire and cloud; 
And he stunned the Egyptian camp 
and loosened the wheels of their chariots, 
making their driving difficult. 
And the Egyptians said: 
"Let us flee from the Israelites, 
for Yahweh fighteth for them against Egypt." 

But the Egyptian ruler pursuing the Israelites ordered his chariots 
to press on with the attack. The result was calamitous for the Egyptians: 

And the waters returned, 
and covered the chariots and the horsemen 
and all the host of the Pharaoh that was following them; 
not one of them remained. . . . 
And Israel beheld the great power 
which Yahweh had shown upon the Egyptians. 
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The biblical language is almost identical to the words of a later 
Pharaoh, Ramses II, used by him to describe the miraculous ap- 
pearance of" Amon-Ra at his side during a decisive battle fought 
with the Hittites in 1286 B.C. 

Taking place at the fortress of Kadesh in Lebanon, the battle pit- 
ted four divisions of the Pharaoh Ramses II against forces mobi- 
lized by the Hittite king Muwatallis from all parts of his empire. It 
ended with an Egyptian retreat, cutting short Egypt’s northward 
thrust toward Syria and Mesopotamia. It also drained Hi t t i te  re- 
sources and left them weakened and exposed. 

The Hittite victory might have been more decisive, for they had 
almost captured the Pharaoh himself. Only partial Hittite inscrip- 
tions dealing with the battle have been found; but Ramses, on his 
return to Egypt, saw fit to describe in detail the miracle of his es- 
cape. 

 
Fig. 2 

His inscriptions on temple walls, accompanied by detailed illus- 
trations (Fig. 2), relate how the Egyptian armies had reached Ka- 
desh and encamped south of it. readying themselves for the battle. 
Surprisingly the Hittite enemy did not step forward to do battle. 
Ramses then ordered two of his divisions to advance toward the 
fortress. It was then that the Hittite chariots appeared as if from no- 
where, attacking the advancing divisions from behind and causing 
havoc in the encampments of the two others. 

As the Egyptian troops began to flee in panic. Ramses suddenly 
realized that "His Majesty was all  alone with his bodyguard": and 
"when the king looked behind him, he saw that he was blocked off 
by 2,500 chariots"�not his own but of the Hittites.  Abandoned by 
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his officers, charioteers, and infantry, Ramses turned to his god, 
reminding him that he finds himself in this predicament only be- 
cause he had followed the god’s orders: 

And His Majesty said: 
"What now, my Father Amon? 
Has a father forgotten his son? 
Have I ever done anything without you? 
Whatever I did or did not do, 
was it not in accordance with your commands?" 

Reminding the Egyptian god that the enemy was beholden to 
other gods, Ramses went on to ask: "What are these Asiatics to 
you. O Amon? These wretches who know nothing of thee, O 
God?" 

As Ramses went on pleading with his god Amon to save him, for 
the god’s powers were greater than those of "millions of foot sol- 
diers, of hundreds of thousands of chariot-soldiers," a miracle 
happened: the god showed up on the battlefield! 

Amon heard when I called him. 
He held out his hand to me, and I rejoiced. 
He stood behind me and called out: 
"Forward! Forward! 
Ramses, beloved of Amon, I am with thee!" 

Following the command of his god, Ramses tore into the enemy 
troops. Under the influence of the god the Hittites were inexplica- 
bly enfeebled: "their hands dropped to their sides, they were un- 
able to shoot their arrows nor raise their spears." And they called 
unto one another: "This is no mortal who is among us: this is a 
mighty god; his deeds are not the deeds of a man; a god is in his 
limbs." Thus unopposed, slaying the enemy left and right, Ramses 
managed to escape. 

After the death of Muwatallis, Egypt and the Hittite kingdom 
signed a peace treaty, and the reigning Pharaoh took a Hittite prin- 
cess to be his principal wife. The peace was needed because not 
only the Hittites but also the Egyptians were increasingly coming 
under attack by "Peoples of the Sea"�invaders from Crete and 
other Greek islands. They gained a foothold on the Mediterranean 
coast of Canaan to become the biblical Philistines; but their attacks 
on Egypt proper were beaten back by the Pharaoh Ramses III, who 
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commemorated the battle scenes on temple walls (Fig. 3). He at- 
tributed his victories to his strict adherence to "the plans of the All- 
Lord, my august divine father, the Lord of the Gods." It was to his 
god Amon-Ra, Ramses wrote, that the credit for the victories was 
due: for it was "Amon-Ra who was after them, destroying them." 

 
Fig. 3 

The bloody trail of man’s war against his fellow men in behalf of 
the gods now takes us back to Mesopotamia�the Land Between 
the Rivers (Euphrates and Tigris)�the biblical Land  of Shin’ar. 
There, as is related in Genesis 11, the first-ever cities arose, with 
buildings made with bricks and towers that scraped the skies. It 
was there that recorded history began; it was there that prehistory 
began with the settlements of the Olden Gods. 

It is a tale of long ago, which we will soon unfold. But right now 
let us return to a thousand years before the dramatic times of Ram- 
ses II in Egypt. Then, in faraway Mesopotamia, kingship was 
taken over by an ambitious young man. He was called Sharru- 
Kin�"Righteous Ruler": our textbooks call him Sargo n the First. 
He built a new capital city, calling it Agade, and established the 
kingdom of Akkad. The Akkadian language, written in a wedge- 
like (cuneiform) script, was the mother tongue of all the Semitic 
languages, of which Hebrew and Arabic are still in use. 

Reigning for the better part of the twenty-fourth century B.C., 
Sargon attributed his long reign (fifty-four years) to the special sta- 
tus granted him by the Great Gods, who made him "Overseer of 
Ishtar. Anointed Priest of ANU. Great Righteous Shepherd of 
ENLIL." It was Enlil, Sargon wrote, "who did not let anybody 
oppose Sargon" and who gave Sargon "the region from the Upper 
Sea to the Lower Sea" (from the Mediterranean to the Persian 
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Gulf). It was therefore to "the gate of the House of Enlil" that Sar- 
gon brought the captive kings, ropes tied to the dog collars around 
their necks. 

In one of his campaigns across the Zagros mountains, Sargon 
experienced the same godly feat that the combatants at Troy had 
witnessed. As he ’"was moving into the land of Warahshi . . . 
when he pressed forward in the darkness . . . Ishtar made a light to 
shine for him." Thus was Sargon able to "penetrate the gloom" of 
darkness as he led his troops through the mountain passes of to- 
day’s Luristan. 

The Akkadian dynasty begun by Sargon reached its peak under 
his grandson Naram-Sin ("Whom the god Sin loves"). His con- 
quests, Naram-Sin wrote on his monuments, were possible be- 
cause his god had armed him with a unique weapon, the "Weapon 
of the God," and because the other gods granted him their explicit 
consent�or even invited him�to enter their regions.  

Naram-Sin’s principal thrust was to the northwest, and his con- 
quests included the city-state of Ebla, whose recently discovered 
archive of clay tablets has caused great scientific interest: "Al- 
though since the time of the separation of mankind none of the 
kings has ever destroyed Annan and Ibla, the god Nergal did open 
up the path for the mighty Naram-Sin and gave him Annan and 
Ibla. He also gave him as a present Amanus, the Cedar Mountain, 
to the Upper Sea." 

Just as Naram-Sin could attribute his successful campaigns to his 
heeding the commands of his gods, so was his downfall attributed 
to his going to war against the word of the gods. Scholars have put 
together from fragments of several versions a text that has been ti- 
tled The Legend of Naram-Sin. Speaking in the first person. Naram- 
Sin explains in this talc of woe that his troubles began when the 
goddess Ishtar "changed her plan" and the gods gave their blessing to 
"seven kings, brothers, glorious and noble; their troops numbered 
360,000." Coming from what is now Iran, they invaded the mountain 
lands of Gutium and Elam to the east of Mesopotamia and were threat- 
ening Akkad itself. Naram-Sin asked the gods what to do and was told 
to put aside his weapons and, instead of going to battle, to go sleep 
with his wife (but, for some deep reason, avoid making love): 

The gods reply to him: 
"O Naram-Sin, this is our word: 
This army against you . .  . 
Bind your weapons, in a corner place them! 
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Hold back your boldness, stay at home! 
Together with your wife, in bed go sleep. 
but with her you must not . . . 
Out of your land, unto the enemy, you must not go." 

But Naram-Sin. announcing that he would rely on his own weap- 
ons, decided to attack the enemy in spite of the gods’ advice. 
"When the first year arrived, I sent out 120,000 troops, but none of 
them returned alive," Naram-Sin confessed in his inscription. 
More troops were annihilated in the second and third years, and 
Akkad was succumbing to death and hunger. On the fourth anni- 
versary of the unauthorized war, Naram-Sin appealed to the great 
god Ea to overrule Ishtar and put his case before the other gods. 
They advised him to desist from further fighting, promising that 
"in days to come, Enlil will summon perdition upon the Sons of 
Evil," and Akkad would have respite. 

The promised era of peace lasted about three centuries, during 
which the olden part of Mesopotamia. Sumer, reemerged as the 
center of kingship, and the oldest urban centers of the ancient world 
�Ur, Nippur, Lagash, Isin, Larsa�flourished again. Sumer, un- 
der the kings of Ur, was the center of an empire that encompassed 
the whole of the ancient Near East. But toward the end of the third 
millennium B.C., the land became the arena for contending loyalties 
and opposing armies; and then that great civilization�man’s first 
known civilization�succumbed to a major catastrophe  of unprece- 
dented proportions. 

It was a fateful event which, we believe, was echoed in biblical 
tales. It was an event whose memory lingered on for a long time, 
commemorated and bewailed in numerous lamentation poems; 
they gave a very graphic description of the havoc and desolation 
that befell that great heartland of ancient civilization. It was, those 
Mesopotamian texts stated, a catastrophe that befell Sumer as a re- 
sult of a decision of the great gods sitting in council. 

It took southern Mesopotamia almost a century to be resettled 
and another century to fully recover from the divine annihilation. 
By then, the center of Mesopotamian power had shifted northward, 
to Babylon. There, a new empire was to rise, proclaiming an ambi- 
tious god. MARDUK, as its supreme deity. 

Circa 1800 B.C.. Hammurabi, the king renowned for his law 
code, ascended the throne in Babylon and began to extend its 
boundaries. According to his inscriptions the gods not only told 
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him if and when to launch his military campaigns but were literally 
leading his armies: 

Through the power of the great gods 
the king, beloved of the god Marduk. 
reestablished the foundations of Sumer and Akkad. 
Upon the command of Anu. and 
with Enlil advancing in front of his army, 
with the mighty powers which the great gods gave him. 
he was no match for the army of Emutbal 
and its king Rim-Sin.  .  .  . 

To defeat more enemies the god Marduk granted Hammurabi a 
"powerful weapon" called "Great Power of Marduk": 

With the Powerful Weapon 
with which Marduk proclaimed his triumphs, 
the hero [Hammurabi] overthrew in battle 
the armies of Eshnuna, Subartu and Gutium. . . . 
With the "Great Power of Marduk" 
he overthrew the armies of Sutium, Turukku, Kamu. . . . 
With the Mighty Power which Anu and Enlil had given him 
he defeated all his enemies 
as far as the country of Subartu. 

But before long Babylon had to share its might with a new rival 
to its north�Assyria, where not Marduk but the bear ded god 
ASHUR ("The All-Seeing") was proclaimed supreme. While 
Babylon tangled with the lands to its south and east, the Assyrians 
extended their rule northward and westward, as far as "the country 
of Lebanon, on the shores of the Great Sea." These were lands in 
the domains of the gods NINURTA and ADAD, and the Assyrian 
kings carefully noted that they launched their campaigns on the ex- 
plicit commands of these great gods. Thus, Tiglat-Pileser I com- 
memorated his wars, in the twelfth century B.C., in the following 
words: 

Tiglat-Pileser. the legitimate king, king of the world, king of 
Assyria, king of all the four regions of the earth; 

The courageous hero who is guided by the trust-inspiring 
commands given by Ashur and Ninurta, the great gods, his 
lords, thus overthrowing his enemies.  .  . . 
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At the command of my lord Ashur, my hand conquered from be- 
yond the lower Zab River to the Upper Sea which is in the west. 
Three times I did march against the Nairi countries. ... I made 
bow to my feet 30 kings of the Nairi countries. 1 took hostages from 
them, I received as their tribute horses broken to the yoke. . . . 

Upon the command of Anu and Adad, the great gods, my 
lords, I went to the Lebanon mountains; I cut cedar beams for 
the temples of Anu and Adad. 

In assuming the title "king of the world, king of the four regions 
of the Earth," the Assyrian kings directly challenged Babylon, for 
Babylon encompassed the ancient region of Sumerand Akkad. To 
legitimize their claim the Assyrian kings had to take control of 
those olden cities where the Great Gods had their homes in olden 
times; but the way to these sites was blocked by Babylon. The feat 
was achieved in the ninth century B.C. by Shalmaneser III; he said 
thus in his inscriptions: 

I marched against Akkad to avenge . . . and inflicted de- 
feat. ... I entered Kutha, Babylon and Borsippa. 

I offered sacrifices to the gods of the sacred cities of Akkad. I 
went further downstream to Chaldea, and received tribute from 
all the kings of Chaldea. . . . 

At that time, Ashur, the great lord . . . gave me scepter, staff 
... all that was necessary to rule the people. 

I was acting only upon the trustworthy commands given by 
Ashur, the great lord, my lord who loves me. 

Describing his various military campaigns, Shalmaneser asserted 
that his victories were achieved with weapons provided by two gods: 
"I fought with the Mighty Force which Ashur, my lord, had given 
me; and with the strong weapons which Nergal, my leader, had pre- 
sented to me." The weapon of Ashur was described as having a "terri- 
fying brilliance." In a war with Adini the enemy fled on seeing "the 
terrifying Brilliance of Ashur; it overwhelmed them." 

When Babylon, after several acts of defiance, was sacked by the 
Assyrian king Sennacherib (in 689 B.C), its demise was made possi- 
ble because its own god, Marduk, became angry with its king and 
people, and decreed that "seventy years shall be the measure of its 
desolation"�exactly as the God of Israel had later decreed for Jerusa- 
lem. With the subjugation of the whole of Mesopotamia, Sennacherib 
was able to assume the cherished title "King of Sumer and Akkad." 
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In his inscriptions, Sennacherib also described his military cam- 
paigns along the Mediterranean coast, leading to battles with the 
Egyptians at the gateway to the Sinai peninsula. His list of con- 
quered cities reads like a chapter in the Old Testament�Sidon, 
Tyre, Byblos, Akko, Ashdod, Ashkalon�"strong cities " that 
Sennacherib "overwhelmed" with the aid of "the awe-inspiring 
Brilliance, the weapon of Ashur, my lord." Reliefs that illustrate 
his campaigns (as the one depicting the siege of Lachish, Fig. 4) 
show the attackers using rocketlike missiles against their enemy. In 

 
Fig. 4 



16 THE WARS OF GODS AND MEN 

the conquered cities Sennacherib ’"killed their officials and patri- 
cians . . . and hung their bodies on poles surrounding the city; the 
common citizens I considered prisoners of war." 

An artifact known as the Prism of Sennacherib preserved an his- 
torical inscription in which he made mention of the subjugation of 
Judea and his attack on Jerusalem. The quarrel Sennacherib had 
with its king, Hezekiah. was the fact that he held captive Padi, the 
king of the Philistine city of Ekron, "who was loyal to his solemn 
oath to his god Ashur." 

"As to Hezekiah, the Judean." Sennacherib wrote, "who did 
not submit to my yoke, I laid siege to forty-six of his strong cities, 
walled forts, and to the countless small villages in their vicin- 
ity. . . . Hezekiah himself I made captive in Jerusalem, his royal 
residence; like a bird in a cage I surrounded him with earth- 
works. . . . His towns which I had plundered I cut off from his 
land and gave them over to Mitinti, king of Ashdod; Padi. king of 
Ekron; and Sillibel, king of Gaza. Thus I reduced his country." 

The siege of Jerusalem offers several interesting aspects. It had 
no direct cause but only an indirect one: the forced holding there 
of the loyal king of Ekron. The "awe-inspiring Brilliance, the 
weapon of Ashur," which was employed to "overwhelm the 
strong cities" of Phoenicia and Philistia, was not used against Je- 
rusalem. And the customary inscriptional ending�"I fought with 
them and inflicted defeat upon them"�is missing in the case of Je- 
rusalem; Sennacherib merely reduced the size of Judea by giving 
its outlying areas to neighboring kings. 

Moreover, the usual claim that a land or a city was attacked upon 
the "trustworthy orders" of the god Ashur was also absent in the 
case of Jerusalem; one wonders whether all this meant that the at- 
tack on the city was an unauthorized attack�a whim of Sennach- 
erib himself but not the wish of his god? 

This intriguing possibility becomes a convincing probability as 
we read the other side of the story�for such an oth er side docs 
exist in the Old Testament. 

While Sennacherib glossed over his failure to capture Jerusalem, 
the tale in II Kings, chapters 18 and 19, offers the full story. We 
learn from the biblical report that "in the fourteenth year of king 
Hezekiah Sennacherib, the king of Assyria, came upon all the 
walled cities of Judea and captured them." He then sent two of his 
generals with a large army to Jerusalem, the capital. But instead of 
storming the city, the Assyrian general Rab-Shakeh began a verbal 
exchange with the city’s leaders�an exchange he ins isted on con- 
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ducting in Hebrew so that the whole populace might understand 
him. 

What did he have to say that the populace ought to have known? 
As the biblical text makes clear, the verbal exchanges concerned 
the question of whether the Assyrian invasion of Judea was autho- 
rized by the Lord Yahweh! 

"And Rab-Shakeh said unto them: Speak ye now to Hezekiah: 
Thus sayeth the great king, the king of Assyria: What confidence is 
it wherein thou trusteth?" 

If ye say unto me: 
"We trust in Yahweh, our God" . . . 
Now then. 
Am I come against this place to destroy it 
without Yahweh? 
Yahweh did say unto me: 
"Go up against this land, and destroy it!" 

The more the ministers of king Hezekiah. standing upon the 
city’s walls, pleaded with Rab-Shakeh to cease saying these untrue 
things in Hebrew and to deliver his message in the then language of 
diplomacy, Aramaic, the more did Rab-Shakeh approach the walls 
to shout his words in Hebrew for all  to hear. Soon he began to use 
foul language against Hezekiah’s emissaries; then he started to de- 
grade the king himself. Carried away by his own oratory. Rab- 
Shakeh abandoned his claim to have had Yahweh’s permission to 
attack Jerusalem and went on to belittle the God himself. 

When Hezekiah was told of the blasphemy, "he rent his clothes, 
and covered himself with sackcloth and went into the House of 
Yahweh. . . . And he sent word to the Prophet Isaiah, saying: 
’This is a day of trouble, of rebuke, of blasphemy. . . . May Yah- 
weh thy Lord hear all the words of Rab-Shakeh, whom his master 
the king of Assyria hath sent to scorn the Living God.’ And the 
word of the Lord Yahweh came back through his Prophet Isaiah: 
’Concerning the king of Assyria . . . the way that he came, he 
shall return; and unto this city he shall not come in . . . for I shall 
defend this city to save it.’ " 

And it came to pass that night, 
that the angel of Yahweh went forth 
and smote in the camp of the Assyrians 
a hundred and eighty-five thousand; 
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and at sunrise, lo and behold, 
they were all dead corpses. 
So Sennacherib, the king of Assyria. 
departed, and journeyed back and dwelt in Nineveh. 

According to the Old Testament, after Sennacherib had returned 
to Nineveh, "it came to pass, as he was worshiping in the temple 
of his god Nisroch, that Adrammelech and Sharezzer his sons 
smote him with a sword; and they escaped unto the land of Ararat. 
And Esarhaddon, his son, reigned in his stead." Assyrian records 
confirm the biblical statement: Sennacherib was indeed so assas- 
sinated, and his younger son Esarhaddon did ascend the throne af- 
ter him. 

An inscription of Esarhaddon known as Prism B describes the 
circumstances more fully. On the command of the great gods, 
Sennacherib had publicly proclaimed his younger son as successor. 
"He called together the people of Assyria, young and old, and he 
made my brothers, the male offspring of my father, take a solemn 
oath in the presence of the gods of Assyria ... in order to secure 
my succession." The brothers then broke their oath, ki l l ing 
Sennacherib and seeking to kill Esarhaddon. But the gods snatched 
him away "and made me stay in a hiding place . . . preserving me 
for kingship." 

After a period of turmoil Esarhaddon received "a trustworthy 
command from the gods: ’Go, do not delay! We will march with 
you!’ " 

The deity who was delegated to accompany Esarhaddon was 
Ishtar. As his brothers’ forces came out of Nineveh to beat off his 
attack on the capital, "Ishtar, the Lady of Battle, who wished me 
to be her high priest, stood at my side. She broke their bows, scat- 
tered their orderly battle array." Once the Ninevite troops were 
disorganized, Ishtar addressed them in behalf of Esarhaddon. 
"Upon her lofty command, they went over in masses to me and 
rallied behind me," Esarhaddon wrote, "and recognized me as 
their king." 

Both Esarhaddon and his son and successor Ashurbanipal at- 
tempted to advance against Egypt, and both employed Weapons 
of Brilliance in the battles. "The terror-inspiring Brilliance of 
Ashur," Ashurbanipal wrote, "blinded the Pharaoh so that he be- 
came a madman." 

Other inscriptions of Ashurbanipal suggest that this weapon, 
which emitted an intense, blinding brightness, was worn by the 
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gods as part of their headgear. In one instance an enemy "was 
blinded by the brightness from the god-head." In another, "Ishtar. 
who dwells in Arbela, clad in Divine Fire and sporting the Radiant 
Headwear, rained flames upon Arabia." 

The Old Testament, too, refers to such a Weapon of Brilliance 
that could blind. When the Angels (literally, emissaries) of the 
Lord came to Sodom prior to its destruction, the populace at- 
tempted to break down the door of the house in which they were 
resting. So the Angels "smote the people at the entrance of the 
house with blindness . . . and they were unable to find the door- 
way." 

As Assyria rose to supremacy, even extending its rule over 
Lower Egypt, its kings, in the words of the Lord through his 
prophet Isaiah, forgot that they were only an instrument of the 
Lord: "Ho Assyria, the whip of mine anger! My wrath is the rod in 
their hands; against impious nations I send them; upon people who 
have crossed me I charge them." But the Assyrian kings went be- 
yond mere punishment; "rather, it is in its heart to annihilate and 
wipe out nations not few." This went beyond the intention of the 
God; therefore, the Lord Yahweh announced, "I shall hold to ac- 
count the king of Assyria, on account of the fruits of the growing 
haughtiness of his heart." 

The biblical prophecies predicting the downfall of Assyria in- 
deed came true: As invaders from the north and cast were joined by 
rebellious Babylonians from the south, Ashur, the religious capi- 
tal, fell in 614 B.C., and Nineveh, the royal capital, was captured 
and sacked two years later. The great Assyria was no more. 

The disintegration of the Assyrian empire was seized by vassal 
kings in Egypt and Babylonia as an opportunity to attempt the res- 
toration of their own hegemonies. The lands between them were 
once again the cherished prize, and the Egyptians, under the Pha- 
raoh Necho, were quicker in invading these territories. 

In Babylonia, Nebuchadnezzar II�as recorded in his inscrip- 
tions�was ordered by the god Marduk to march his ar my west- 
ward. The expedition was made possible because "another god," 
the one who held the original sovereignty over the area, "has not 
desired the cedar land" anymore; and now "a foreign enemy was 
ruling and robbing it." 

In Jerusalem the word of the Lord Yahweh through his prophet 
Jeremiah was to side with Babylon, for the Lord Yahweh�calling 
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Nebuchadnezzar "’my servant"�had decided to make th e Babylo- 
nian king the instrument of His wrath against the gods of Egypt: 

Thus sayeth Yahweh, Lord of Hosts, the God of Israel: 
"Indeed will I send for and fetch Nebuchadnezzar, my ser- 
vant. . . . 
And he shall smite the land of Egypt, 
and deliver such as are for death to death, 
and such as are for captivity to captivity, 
and such as are for the sword to the sword. 
And I will kindle a fire in the house of Egypt’s gods, 
and he will burn them.  .  .  . 
And he will break the obelisks of Heliopolis, 
the one which is in the land of Egypt; 
The houses of the gods of Egypt shall he bum with fire." 

In the course of this campaign the Lord Yahweh announced that 
Jerusalem, too. shall be punished on account of its people’s sins, 
having taken up the worship of the "Queen of Heaven" and of the 
gods of Egypt: "Mine anger and my fury shall be poured upon this 
place. . . and it shall burn and shall not be quenched. . . . In the 
city on which my name has been called, the doom will I begin." 
And so it was that in the year 586 B.C. "Nebuzaraddan, captain of 
the guard of the king of Babylon, came into Jerusalem; and he 
burned the House of Yahweh. and the king’s house, and all the 
houses of Jerusalem . . . and all the walls around Jerusalem were 
torn down by the army of the Chaldeans." This desolation, Yah- 
weh promised, however, would last only Seventy years. 

The king who was to fulfill this promise and enable the re- 
building of the Temple of Jerusalem was Cyrus. His ancestors, 
speaking an Indo-European language, are believed to have mi- 
grated south from the Caspian Sea area to the province of Anshan 
along the eastern coast of the Persian Gulf. There Hakham-Anish 
("Wise Man"), the leader of the migrants, began a dynasty we call 
Achaemenid; his descendants�Cyrus, Darius. Xerxes�m ade his- 
tory as rulers of what was to be the Persian empire. 

When Cyrus ascended the throne of Anshan in 549 B.C., his 
land was a distant province of Elam and Media. In Babylon, then 
the center of power, the kingship was held by Nabunaid, who be- 
came king under most unusual circumstances: not by the custom- 
ary choice by the god Marduk. but as a result of a unique pact 
between a High Priestess (the mother of Nabunaid) and the god 
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Sin. A partly damaged tablet contains the eventual indictment of 
Nabunaid: "He set an heretical statue upon a base ... he called its 
name ’the god Sin’. ... At the proper time of the New Year Fes- 
tival, he advised that there be no celebrations. ... He con- 
founded the rites and upset the ordinances." 

While Cyrus was busy fighting the Greeks of Asia Minor, Mar- 
duk�seeking to restore his position as the national  god of Baby- 
lon�"scanned and looked throughout the countries, s earching for 
a righteous ruler willing to be led. And he called out the name of 
Cyrus. King of Anshan, and pronounced his name to be ruler of all 
the lands." 

After the first deeds of Cyrus proved to be in accord with (he 
god’s wishes. Marduk "ordered him to march against his own city 
Babylon. He made him [Cyrus) set out on the road to Babylon, 
going at his side like a real friend." Thus, literally accompanied by 
the Babylonian god, Cyrus was able to take Babylon without 
bloodshed. On a day equivalent to March 20, 538 B.C.. Cyrus 
"held the hands of Bel [The Lord] Marduk" in Babylon’s sacred 
precinct. On New Year’s Day his son, Cambyses, officiated at the 
restored festival honoring Marduk. 

Cyrus left his successors an empire that encompassed all the 
earlier empires and kingdoms but one. Sumer. Akkad. Babylon, 
and Assyria in Mesopotamia; Elam and Media to the east; the 
lands to the north; the Hittite and Greek lands in Asia Minor; 
Phoenicia and Canaan and Philistia�all had now come  under one 
sovereign king and one supreme god. Ahura-Mazda, God of Truth 
and Light. He was depicted in ancient Persia (Fig. 5a) as a bearded 
deity roaming the skies within a Winged Disc�very m uch in the 
manner in which the Assyrians had depicted their supreme god. 
Ashur (Fig. 5b). 

When Cyrus died in 529 B.C., the only remaining independent 
land with its independent gods was Egypt. Four years later his son 
and successor, Cambyses, led his troops along the Mediterranean 
coast of the Sinai peninsula and defeated the Egyptians at Pelu- 
sium; a few months later he entered Memphis, the Egyptian royal 
capital, and proclaimed himself a Pharaoh. 

Despite his victory, Cambyses carefully refrained from em- 
ploying in his Egyptian inscriptions the usual opening formula 
"the great god. Ahura-Mazda, chose me." Egypt, he recognized, 
did not come within the domains of this god. In deference to the 
independent gods of Egypt, Cambyses prostrated himself before 
their statues, accepting their dominion. In return the Egyptian 



 

priests legitimized his rule over Egypt by granting him the title 
"Offspring of Ra." 

The ancient world was now united under one king, chosen by the 
"great god of truth and light" and accepted by the gods of Egypt. 
Neither men nor gods had cause left to war with each other. Peace 
on Earth! 

But peace failed to last. Across the Mediterranean Sea. the 
Greeks were increasing in wealth, power, and ambitions. Asia Mi- 
nor, the Aegean Sea. and the eastern Mediterranean saw increasing 
clashes, both local and international. In 490 B.C., Darius I at- 
tempted to invade Greece and was defeated at Marathon; nine 
years later Xerxes I was defeated at Salamis. A century and a half 
later Alexander of Macedonia crossed over from Europe to launch 
a campaign of conquest that saw the blood of men flow in all the 
ancient lands as far as India. 

Was he carrying out a "trustworthy command" of the gods? On 
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the contrary. Believing a legend that he was lathered by an Egyp- 
tian god. Alexander at first fought his way to Egypt to hear the 
god’s oracle confirm his semidivine origins. But the oracle also 
predicted his early death, and Alexander’s travels and conquests 
were thereafter motivated by a search for the Waters of Life, so 
that he might drink of them and evade his fate. 

He died, in spite of all the carnage, young and in his prime. And 
ever since, the Wars of Men have been the wars of men alone. 
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THE CONTENDING OF HORUS 

AND SETH 

Was it a sad commentary on the history of warfare that the messi- 
anic Essenes envisioned the Final War of Men as one in which the 
Company of the Divine would join the Congregation of the Mor- 
tals, and the "war cries of gods and men" would mingle on the 
battlefield? 

Not at all. What The War of the Sons of Light Against the Sons of 
Darkness had envisioned was simply that human warfare shall end 
just as it had begun: with gods and men fighting side by side. 

Incredible as it may sound, a document does exist that describes 
the first war in which the gods involved mortal men. It is an in- 
scription on the walls of the great temple at Edfu, an ancient Egyp- 
tian holy city that was dedicated to the god Horus. It was there. 
Egyptian traditions held, that Horns established a foundry of "di- 
vine iron" and where, in a special enclosure, he maintained the 
great Winged Disk that could roam the skies. "When the doors of 
the foundry open," an Egyptian text declared, "the Disk riseth 

up":  
The inscription (Fig. 6), remarkable for its geographical ac- 

curacy, begins with an exact date�a date not in the  affairs of 
men but of the gods. It deals with events when the gods them- 
selves, long before the Pharaohs, reigned over Egypt: 

In the year 363 His Majesty, Ra, the Holy One. the Falcon of 
the Horizon, the Immortal Who Forever Lives, was in the land 
of Khenn. He was accompanied by his warriors, for the enemies 
had conspired against their lord in the district which has been 
called Ua-Ua since that day. 

Ra went there in his boat, his companions with him. He 
landed in the district of the Throne Place of Horus, in the west- 
ern part of this district, east of the House of Khennu, the one 
which has been called Royal Khennu from that time on. 

25 
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Horus. the Winged Measurer, came to the boat of Ra. He said 
to his forefather: "O Falcon of the Horizon, I have seen the en- 
emy conspire against thy Lordship, to take the Luminous Crown 
unto themselves." 

 
Fig. 6 

With a few words the ancient scribe succeeded in drawing the 
background as well as setting the stage for the unusual war that was 
about to unfold. We gather at once that the fighting was brought on by 
a conspiracy by certain "enemies" of the gods Ra and Horus, to take 
away the "Luminous Crown of Lordship" unto themselves. This, ob- 
viously, could have been done only by some other god or gods. To 
forestall the conspiracy Ra�"accompanied by his war riors"�went 
in his boat to a district where Horns had set up his headquarters. 
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The "boat" of Ra, as is known from many other texts, was a Ce- 
lestial Boat in which Ra could soar to the farthest heavens. In this 
instance Ra used it to land far away from any waters, "in the west- 
ern part" of the district of Ua-Ua. There he landed east of the 
"Throne Place" of Horus. And Horus came out to greet his forefa- 
ther and reported to him that "the enemy" was gathering its 
forces. 

Then Ra, the Holy One, the Falcon of the Horizon, said 
unto Horus, the Winged Measurer: "Lofty issue of Ra. my 
begotten: Go quickly, knock down the enemy whom you 
have seen." 

So instructed. Horns took off in the Winged Disk to search for 
the enemy from the skies: 

So Horus, the Winged Measurer, flew up toward the horizon 
in the Winged Disk of Ra; it is therefore that he has been called 
from that day on "Great God. Lord of the Skies." 

From the skies, flying in the Winged Disk. Horus spotted the en- 
emy forces and unleashed upon them a "storm" that could neither 
be seen nor heard, yet it brought instantaneous death: 

In the heights of the skies, from the Winged Disk, he saw the 
enemies, and came upon them from behind. From his forepart 
he let loose against them a Storm which they could neither see 
with their eyes, nor hear with their ears. It brought death to all of 
them in a single moment; not a being remained alive through 
this. 

Horus then flew back to the boat of Ra in the Winged Disk, 
"which shined in many colors." and heard his victory made offi- 
cial by Thoth. the god of magical crafts: 

Then Horus, the Winged Measurer, reappeared in the Winged 
Disk, which shined in many colors; and he came back to the boat 
of Ra, the Falcon of the Horizon. 

And Thoth said: "O Lord of the gods! The Winged Measurer 
has returned in the great Winged Disk, shining with many col- 
ors". . . . 
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Therefore is he named from that day on "The Winged Mea- 
surer." And they named after Horus, the Winged Measurer, the 
city of Hut "Behutet," from that day on. 

It was in Upper Egypt that the first battle, above reported, had 
taken place between Horus and "the enemies." Heinrich Brugsch, 
who first published the text of the inscription back in 1870 (Die 
Sage von der geflugten Sonnenscheibe), suggested that the "Land 
of Khenn" was Nubia, and that Horus had spotted the enemies at 
Syene (today’s Aswan). More recent studies, such as Egypt in Nu- 
bia by Walter B. Emery, agree that Ta-Khenn was Nubia and that 
Ua-Ua was the name of its northern part, the area between the 
Nile’s first and second cataracts. (The southern part of Nubia was 
called Kush.) These identifications seem valid, since the city of 
Behutet. which was granted to Horus as a prize for his first victory, 
was the very city of Edfu, which has been dedicated to Horus ever 
since. 

Traditions held that Edfu was where Horus established a divine 
metal foundry, at which unique weapons made of "divine iron" 
were forged. It was there, too. that Horus trained an army of 
mesniu�"Metal People." They were depicted on the wa lls of the 
temple of Edfu as men with shaven heads, wearing a short tunic 
and a deep collar, carrying weapons in each hand. A depiction of 
an unidentified, harpoonlike weapon  was included in the hi- 
eroglyphic words for "divine iron" and "metal people." 

The mesniu were, according to Egyptian traditions, the first men 
ever to have been armed by the gods with weapons made of metal. 
They also were, as we shall soon gather from the unfolding tale, 
the first men to have been enlisted by a god to fight in the wars be- 
tween the gods. 

The area between Aswan and Edfu now firmly secured, and 
men-warriors armed and trained, the gods were ready to advance 
northward, toward the heartland of Egypt. The initial victories ap- 
parently also strengthened the alliance of the gods, for we are told 
that the Asiatic goddess Ishtar (the Egyptian text calls her by her 
Canaanite name, Ashtoreth) had joined the group. Hovering in the 
sky, Horus called on Ra to scout the land below: 

And Horus said: "Advance, O Ra! Look for the enemies who 
are lying below, upon the land!" 

Then Ra, the Holy One, travelled forth; and Ashtoreth was 
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with him. And they looked for the enemies upon the land; but 
each one of them was hidden. 

Since the enemies on the land were hidden from sight, Ra had an 
idea: "And Ra said unto the gods accompanying him: ’Let us 
guide our vessel toward the water, for the enemy lies in the land.’ 
And they called the waters ’The Travelled Waters’ from that day 
on." While Ra could utilize the amphibious capabilities of his ve- 
hicle, Horus was in need of a waterborne vessel. So they gave him 
a boat, "and called it Mak-A (Great Protector) unto this day." 

It was then that the first battle involving mortal men ensued: 

But the enemies too went into the waters, making themselves 
as crocodiles and hippopotami, and they were striking at the boat 
of Ra, the Falcon of the Horizon. . . . 

It was then that Horus, the Winged Measurer, came along 
with his helpers, those who served as warriors, each one called 
by name, with the Divine Iron and a chain in their hands, and 
they beat off the crocodiles and the hippopotami. 

And they hauled up 651 enemies to that place; they were 
killed in sight of the city. 

And Ra. the Falcon of the Horizon, said unto Horus, the 
Winged Measurer: "Let this place be known as the place where 
thine victory in the southlands has been established." 

Having vanquished their enemies from the skies, on land, and in 
the waters, the victory of Horus seemed complete; and Thoth 
called for a celebration: 

Then said Thoth unto the other gods: "O Gods of Heaven, let 
your hearts rejoice! O Gods of Earth, let your hearts rejoice! The 
young Horus has brought peace, having performed extraordi- 
nary feats in this campaign." 

It was then that the Winged Disk was adopted as the emblem of 
Horus victorious: 

It is from that day that the metal emblems of Horus have 
existed. It was Horus who had fashioned as his emblem the 
Winged Disk, placing it upon the forepart of the boat of Ra. The 
goddess of the north and the goddess of the south, represented as 
two serpents, he placed alongside. 
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And Horus stood behind the emblem, upon the boat of Ra, the 
Divine Iron and the ehain in his hand. 

In spite of the proclamation of Horus by Thoth as a bringer of 
peace, peace was not yet in hand. As the company of the gods kept 
advancing northward, "they glimpsed two brightnesses on a plain 
southeast of Thebes. And Ra said to Thoth: "This is the enemy; 
let Horus slaughter them. ..." And Horus made a great massacre 
among them." 

Once again, with the aid of the army of men he had trained and 
armed, Horus was victorious; and Thoth kept naming the locations 
after the successful battles. 

While the first aerial battle broke through the defenses separat- 
ing Egypt from Nubia at Syene (Aswan), the ensuing battles on 
land and water secured for Horus the bend of the Nile, from Thebes 
to Dendera. There great temples and royal sites proliferated in days 
to come. Now the way was open into the heartland of Egypt. 

For several days the gods advanced northward�Horus keeping 
watch from the skies in the Winged Disk, Ra and his companions 
sailing down the Nile, and the Metal People guarding the flanks on 
land. A series of brief, but fierce, encounters then ensued; the 
place names�well established in ancient Egyptian ge ography- 
indicate that the attacking gods reached the area of lakes that had 
stretched in antiquity from the Red Sea to the Mediterranean 
(some of which still remain): 

Then the enemies distanced themselves from him, toward the 
north. They placed themselves in the water district, facing the 
back-sea of the Mediterranean; and their hearts were stricken 
with fear of him. 

But Horus. the Winged Measurer, followed close behind 
them in the boat of Ra, the Divine Iron in his hand. 

And all his Helpers, armed with weapons of iron forged, were 
staged all around. 

But the attempt to surround and entrap the enemies did not suc- 
ceed: ’"For four days and four nights he roamed the waters in pur- 
suit of them, without seeing even one of the enemies." Ra then 
advised him to go up again in the Winged Disk, and this lime Ho- 
rus was able to see the fleeing enemies; "he hurled his Divine 
Lance after them and he slew them, and performed a great over- 
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throw of them. He also brought 142 enemy prisoners to the forepart 
of the boat of Ra," where they were quickly executed. 

The Edfu temple inscription now shifts to a new panel, for in- 
deed there began a new chapter in that War of the Gods. The ene- 
mies that had managed to escape "directed themselves by the 
Lake of the North, setting themselves toward the Mediterranean, 
which they desired to reach by sailing through the water district. 
But the god smote their hearts [with fear), and when they reached 
the middle of the waters as they fled, they directed themselves 
from the western lake to the waters which connect with the lakes of 
the district Mer, in order to join themselves there with the enemies 
who were the Land of Seth." 

These verses provide not only geographical information; they 
also identify "the enemies" for the first time. The conflict had 
shifted to the chain of lakes that in antiquity, much more than now- 
adays, physically separated Egypt proper from the Sinai peninsula. 
To the east, beyond this watery barrier, lay the domain of Seth� 
the erstwhile adversary and slayer of Osiris, the father of Horns. 
Seth, we now learn, was the enemy against whose forces Horus 
had been advancing from the south. And now Horus reached the 
line dividing Egypt from the Land of Seth. 

For a while there was a lull in the fighting, during which Horus 
brought up to the front line his armed Metal People, and Ra 
reached the scene in his boat. The enemies, too, regrouped and 
crossed back the waters, and a major battle followed. This time, 
381 of the enemy were captured and executed (no casualty figures 
on the side of Horus are ever given in the text); and Horus. in hot 
pursuit, crossed the waters into the territory of Seth. 

It was then, according to the inscription in the great temple 
of Edfu, that Seth was so enraged that he faced Horus for a series of 
battles�on the ground and in the air�for god-to-god  combat. Of 
this combat there have been found several versions, as we shall 
see. What is interesting at this point is the fact brought out by E. A. 
Wallis Budge in The Gods of the Egyptians: that in the first in- 
volvement of men in the Wars of the Gods, it was the arming of 
mankind with the Divine Iron that brought victory to Horus: "It is 
pretty clear that he owed his success chiefly to the superiority of the 
weapons with which he and his men were armed, and to the mate- 
rial of which they were made." 

Thus, according to Egyptian writings, did man learn to lift 
sword against man. 

When all the fighting was over, Ra expressed satisfaction with 
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the works of "these Metal People of Horus," and he decreed that 
henceforth they "shall dwell in sanctuaries" and shall be served 
with libations and offerings "as their reward, because they have 
slain the enemies of the god Horus." They were settled at Edfu, 
the Upper Egypt capital of Horus, and in This (Tanis in Greek, the 
biblical Zo’an), the Lower Egypt capital of the god. In time they 
outgrew their purely military role and attained the title Shamsu-Hor 
("Attendants of Horus"), serving as his human aides and emissar- 
ies. 

The inscription on the temple walls at Edfu. it has been estab- 
lished, was a copy of a text that was known to the Egyptian scribes 
from earlier sources; but when and by whom the original text had 
been composed, no one can really tell. Scholars who have studied 
the inscription have concluded that the accurate geographical and 
other data in the text indicate (in the words of E. A. Wallis Budge) 
"that we are not dealing entirely with mythological events; and it 
is nearly certain that the triumphant progress ascribed to Hor- 
Behutet (Horus of Edfu) is based upon the exploits of some victori- 
ous invader who established himself at Edfu in very early times." 

As with all Egyptian historical texts, this one, too, begins with a 
date: "In the year 363." Such dates always indicate the year in the 
reign of the Pharaoh to whom the event pertains: each Pharaoh had 
his first year, second year, and so on. The text in question, how- 
ever, deals not with the affairs of kings but with divine matters�a 
war among the gods. The text thus relates events that had happened 
in the "year 363" in the reign of certain gods and takes us back to 
the early times when gods, not men, ruled over Egypt. 

That there indeed had been such a time, Egyptian traditions left 
no doubt. The Greek historian Herodotus (fifth century B.C.), on 
his extensive visit to Egypt, was given by the priests details of the 
Pharaonic dynasties and reigns. "The priests," he wrote, "said 
that Men was the first king of Egypt, and that it was he who raised 
the dyke which protects Memphis from the inundations of the 
Nile," diverted the river, and proceeded to build Memphis on the 
reclaimed land. "Besides these works he also, the priests said, 
built the temple of Vulcan, which stands within the city, a vast edi- 
fice, very worthy of mention. 

"Next they read me from a papyrus the names of 330 monarchs 
who were his successors upon the throne. In this number of succes- 
sors there were eighteen Ethiopian kings, and one queen who was a 
native: all the rest were kings and Egyptians." 
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The priests then showed Herodotus rows of statues representing 
the successive Pharaohs and related to him various details per- 
taining to some of these kings and their claims to divine ancestry. 
"The beings represented by these images were very far indeed 
from being gods," Herodotus commented; "however," he went 
on to say: 

In times preceding them it was otherwise: Then Egypt had 
gods for its rulers, who dwelt upon the Earth with men, one of 
them being always supreme above the rest. 

The last of these was Horus, the son of Osiris, whom the 
Greeks called Apollo. He deposed Typhon, and ruled over 
Egypt as its last god-king. 

In his book Against Apion, the first-century Jewish historian 
Flavius Josephus quoted as one of his sources on the history of 
Egypt the writings of an Egyptian priest named Manetho. Such 
writings were never found; but any doubt regarding the existence 
of such a historian was dispelled when it was realized that his writ- 
ings formed the basis for several works by later Greek historians. It 
is now established with certainty that Manetho (his hieroglyphic 
name meant "Gift of Thoth"), indeed a high priest and great 
scholar, compiled the history of Egypt in several volumes at the 
command of king Ptolemy Philadelphus circa 270 B.C. The origi- 
nal manuscript was deposited in the great library of Alexandria, 
only to perish there together with numerous other invaluable docu- 
ments when the building and its contents were set on fire by 
Muslim conquerors in A.D. 642. 

Manetho was the first known historian to have divided the Egyp- 
tian rulers into dynasties�a practice continued to this day. His 
King List�names, lengths of reign, order of success ion, and some 
other pertinent information�has been mainly preserv ed through 
the writings of Julius Africanus and Eusebius of Caesarea (in the 
third and fourth centuries A.D.). These and other versions based 
on Manetho agree that he listed as the first ruler of the first dy- 
nasty of Pharaohs the king Men (Menes in Greek)�the  very 
same king that Herodotus reported, based on his own investi- 
gations in Egypt. 

This fact has since been confirmed by modem discoveries, such 
as the Tablet of Abydos (Fig. 7) in which the Pharaoh Seti I, ac- 
companied by his son, Ramses II, listed the names of seventy-five 
of his predecessors. The first one to be named is Mena. 
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If Herodotus was correct in regard to the dynasties of Egyptian 
Pharaohs, could he also have been right in regard to a "preceding 
time" when ’"Egypt had gods for its rulers"? 

Manetho. we find, had agreed with Herodotus also on that mat- 
ter. The dynasties of the Pharaohs, he wrote, were preceded by 
four other dynasties�two of gods, one of demigods, and a transi- 
tional dynasty. At first, he wrote, seven great gods reigned over 
Egypt for a total of 12,300 years:  

Ptah ruled 9,000 years 
Ra ruled 1,000 years 
Shu ruled 700 years 
Geb ruled 500 years 
Osiris ruled 450 years 
Scth ruled 350 years 
Horns ruled 300 years 

Seven gods ruled 12,300 years 

The second dynasty of gods, Manetho wrote, consisted of 
twelve divine rulers, the first of whom was the god Thoth; they 
reigned for 1,570 years. In all, he said, nineteen gods ruled for 
13,870 years. Then there followed a dynasty of thirty demigods, 
who reigned for 3,650 years; in al l ,  there were forty-nine divine 
and semidivine rulers over Egypt, reigning a total of 17,520 years. 
Then, for 350 years, there was no ruler over the whole of Egypt; it 
was a chaotic time, during which ten human rulers continued the 
kingship at This. Only thereafter did Men establish the first human 
dynasty of Pharaohs and built a new capital dedicated to the god 
Ptah�the "Vulcan" of Herodotus. 

A century and a half of archaeological discoveries and the deci- 
phering of the hieroglyphic writing have convinced scholars that 
the Pharaonic dynasties probably began in Egypt circa 3100 B.C.; 
indeed, under a ruler whose hieroglyph reads Men. He united Up- 
per and Lower Egypt and established his capital at a new city called 
Men-Nefer ("The Beauty of Men")�Memphis in Greek. H is ac- 
cession to this throne of a united Egypt had indeed followed a cha- 
otic period of a disunited Egypt, as Manetho had stated. An 
inscription on an artifact known as the Palermo Stone has pre- 
served at least nine archaic names of kings who wore only the Red 
Crown of Lower Egypt and who ruled before Menes. Tombs and 
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actual artifacts have been found belonging to archaic kings bearing 
such names as "Scorpion," Ka, Zeser, Narmer, and Sma. Sir Flin- 
ders Petrie, the noted Egyptologist, claimed in his The Royal Tombs of 
the First Dynasty and other writings that these names correspond to 
names given by Manetho in the list often human rulers who reigned at 
Tanis during the chaotic centuries. Petrie suggested that this group, 
which preceded the First Dynasty, be called "Dynasty O." 

A major archaeological document dealing with Egyptian kingship, 
the so-called Turin Papyrus, begins with a dynasty of gods that lists 
Ra, Geb, Osiris, Seth, and Horns, then Thoth, Maat, and others, and 
assigns to Horus�just as Manetho did�a reign of 300  years. This 
papyrus, which dates from the time of Ramses II, lists after the divine 
rulers thirty-eight semidivine rulers: "Nineteen Chiefs of the White 
Wall and nineteen Venerables of the North." Between them and 
Menes, the Turin Papyrus states, there ruled human kings under the 
patronage of Horus; their epithet was Shamsu-Hor! 

Addressing the Royal Society of Literature in London in 1843, 
the curator of Egyptian Antiquities at the British Museum, Dr. 
Samuel Birch, announced that he had counted on the papyrus and its 
fragments a total of 330 names�a number that "coinc ided with the 
330 kings mentioned by Herodotus." 

Even if they disagree among themselves on details, Egyptolo- 
gists now agree that the archaeological discoveries sustain the 
information provided by the ancient historians concerning the dy- 
nasties begun by Menes, following a chaotic period of about ten 
rulers in a disunited Egypt; and that there had been a prior period 
when Egypt was united under rulers whose names could have been 
none other than Horus, Osiris, and so on. However, scholars who 
find it difficult to accept that these rulers were "gods" suggest 
that they were only "deified" human beings. 

To throw more light on the subject, we can start with the very place 
chosen by Menes for the capital of the reunified Egypt. The location 
of Memphis, we find, was not a matter of chance; it was related to cer- 
tain events pertaining to the gods. Nor was the manner in which 
Memphis was built unsymbolic: Menes built the city on an artificial 
mound, created through the diversion of the Nile at that spot and other 
extensive damming, dyking, and land-reclamation works. This he did 
in emulation of the manner in which Egypt itself had been created. 

The Egyptians believed that "a very great god who came forth in 
the earliest times" arrived in the land and found it lying under 
water and mud. He undertook great works of dyking and land rec- 
lamation, literally raising Egypt out of the waters�thus explaining 
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Egypt’s nickname "The Raised Land." This olden god was named 
Ptah�a "God of Heaven and Earth." He was considered  to be a 
great engineer and master artificer. 

The veracity of the legend of The Raised Land is enhanced by its 
technological aspects. The Nile is a peaceful and navigable river 
up to Syene (Aswan); beyond that, the river’s southward course is 
treacherous and obstructed by several cataracts. Just as the level of 
the Nile is regulated today by the dams at Aswan, so apparently 
was it in prehistoric Egypt. Ptah, Egyptian legends held, estab- 
lished his base of operations on the island of Abu. the one called 
since Greek times Elephantine on account of its shape: it is located 
just above the first cataract of the Nile, at Aswan. In text and draw- 
ings (Fig. 8) Ptah, whose symbol was the serpent, was depicted as 

 
Fig. 8 
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controlling the Nile’s waters from subterranean caverns. "It 
was he who kept the doors that held the inundations, who drew 
back the bolts at the proper time." In technical language we are 
being informed that at the most appropriate site from an engi- 
neering point of view, Ptah built "twin caverns" (two con- 
nected reservoirs) whose locks could be opened and closed, 
"bolted" and unbolted, thus regulating artificially the level 
and flow of the Nile’s waters. 

Ptah and the other gods were called, in Egyptian, Ntr�"Guard- 
ian, Watcher." They had come to Egypt, the Egyptians wrote, 
from Ta-Ur, the "Far/Foreign Land," whose name Ur meant 
"olden" but could have also been the actual place name�a place 
well known from Mesopotamian and biblical records: the ancient 
city of Ur in southern Mesopotamia. And the straits of the Red Sea, 
which connected Mesopotamia and Egypt, were called Ta-Neter, 
the "Place of the Gods," the passage by which they had come to 
Egypt. That the earliest gods did come from the biblical lands of 
Shem is additionally borne out by the puzzling fact that the names 
of these olden gods were of "Semitic" (Akkadian) derivation. 
Thus Ptah, which had no meaning in Egyptian, meant "he who 
fashioned things by carving and opening up" in the Semitic 
tongues. 

In time�after 9,000 years, according to Manetho�Ra,  a son of 
Ptah, became the ruler over Egypt. His name, too, had no meaning 
in Egyptian, but because Ra was associated with a bright celestial 
body, scholars assume that Ra meant "bright." We do know with 
greater certainty that one of his nicknames, Tem, had the Semitic 
connotation "the Complete, the Pure One." 

It was believed by the Egyptians that Ra, too, had come to Earth 
from the "Planet of Millions of Years" in a Celestial Barge, the 
conical upper part of which, called Ben-Ben ("Pyramidion Bird"), 
was later on preserved in a specially built shrine in the sacred city 
Anu (the biblical On, which is better known by its Greek name He- 
liopolis). In dynastic times Egyptians made pilgrimages to this 
shrine to view the Ben-Ben and other relics associated with Ra and 
the celestial travels of the gods. It was to Ra as Tern that the Israel- 
ites were forced to build the city called in the Bible Pi-Torn� "The 
Gateway of Tern." 

It was the Heliopolitan priests who first recorded the traditions 
of the gods of Egypt and who related that the first "company" of 
the gods headed by Ra consisted of nine "Guardians"�Ra and 
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lour divine couples who followed him. The first divine couple to 
rule when Ra tired of staying in Egypt were his own children, the 
male Shu ("Dryness"’) and the female Tefnut ("Moisture"): their 
main task, according to Egyptian talcs, was to help Ra control the 
skies over the Earth. 

Shu and Tefnut set the example for mortal Pharaohs in later 
times: the king selected his own half-sister as his royal spouse. 
They were followed on the divine throne�as both leg ends and 
Manetho inform us�by their children, again a brothe r-sister cou- 
ple: Geb ("Who Piles Up the Earth") and Nut ("The Stretched-out 
Firmament"). 

The purely mythological approach to the Egyptian tales of the 
gods�that of primitive people watching Nature and s eeing "gods" 
in its phenomena�has led scholars to assume that Ge b represented 
the Earth deified, and Nut the Heavens: and that by calling Geb 
and Nut Father and Mother of the gods who thereafter reigned over 
Egypt, the Egyptians believed that the gods were born of the 
union of Earth and Heaven. But if the legends and verses in the 
Pyramid Texts and The Book of the Dead are to be taken more 
literally, it appears that Geb and Nut were so named on account 
of activities related to the periodic appearance of the Bennu 
bird, from which the Greeks obtained the legend of the Phoe- 
nix: an eagle whose feathers were red and gold, which died and 
reappeared at intervals lasting several millennia. It was for that 
bird�whose name was the same as that of the contrap tion in 
which Ra landed on Earth�that Geb engaged in great earth- 
works and Nut "stretched out the firmament of the sky." These 
feats, it appears, were carried out by the gods in the "Land of 
the Lions"; it was there that Geb "hath opened up the earth" 
for the great spherical object that came from the "stretched-out 
skies" and appeared on the horizon. 

In the aftermath of the above-described feats, Geb and Nut 
turned over the direct rule of Egypt to their four children: Asar 
("The All-Seeing"), whom the Greeks called Osiris, and his sister- 
wife Ast, better known as Isis; and Seth and his wife Nephtys 
(Nebt-Hat, "Lady of the House"), the sister of Isis. It was with 
these gods, who were truly gods of Egypt, that the Egyptian tales 
most concerned themselves; but in depicting them (Fig. 9) Seth 
was never shown without his animal disguise: his face was never 
seen, and the meaning of his name still defies Egyptologists, even 
if it is identical to the name given in the Bible to Adam and Eve’s 
third son. 
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With two brothers who married their own two sisters, the gods 
confronted a serious problem of succession. The only plausible so- 
lution was to divide the kingdom: Osiris was given the northern 
lowlands (Lower Egypt), and Seth was given the southern, moun- 
tainous part (Upper Egypt). How long this arrangement lasted we 
can only guess from Manetho’s chronicles: but it is certain that 
Seth was not satisfied with the division of sovereignty and resorted 
to various schemes to gain control over the whole of Egypt. 

Scholars have assumed that the sole motive of Seth was a crav- 
ing for power. But once one grasps what the gods’ rules of succes- 
sion were, it becomes possible to understand the profound effect 
these rules had upon the affairs of the gods (and then of human 
kings). Since the gods (and then men) could have, in addition to the 
official spouse, one or more concubines, as well as beget children 
through illicit love affairs, the first rule of succession was this: the 
son first born to the official spouse was the heir to the throne. If the 
official spouse bore no son, the son first born to any of the concu- 
bines became the heir. However, if at any time, even after the birth 
of the Firstborn heir, a son was born to the ruler by his own half- 
sister, this son superseded the Firstborn and became the Legal 
Heir. 

It was this custom that was the cause of much rivalry and strife 
among the Gods of Heaven and Earth and�we suggest�e xplains 
the basic motivation of Seth. Our source for this suggestion is the 
treatise De hide et Osiride (Of his and Osiris) by Plutarch, a 
historian-biographer of the first century A.D., who wrote 
down for the Greeks and Romans of his time the legendary histo- 
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ries of the Near Eastern gods. The Egyptian sources on which he 
relied were believed at the time to have been writings of the god 
Thoth himself, who. as the Scribe of the Gods, recorded for all 
times their histories and deeds upon this Earth. 

"Now the story of Isis and Osiris, its most significant [retained] 
and superfluous parts omitted, is thus briefly related," wrote Plu- 
tarch in his opening sentence and went on to tell that Nut (whom 
the Greeks compared with their goddess Rhea) had mothered three 
sons: the firstborn was Osiris, the last Seth. She also gave birth to 
two daughters, Isis and Nephtys. But not all of these children were 
really fathered by Geb: only Seth and Nephtys were. Osiris and his 
second brother were in truth fathered by the god Ra, who came 
unto his granddaughter Nut in stealth; and Isis was fathered by 
Thoth (the Greek god Hermes) who, "being likewise in love with 
the same goddess," reciprocated in various ways "in recompense 
for the favours which he had received from her." 

The setting, then, was this: the firstborn was Osiris, and. though 
not by Geb. his claim to the succession was even greater, having 
been fathered by the great Ra himself. But the legitimate heir was 
Seth, having been born to the ruling Geb by his half-sister Nut. As 
if this were not enough, matters were further complicated by the 
race between the two brothers to assure that their son would be the 
next legitimate successor. To achieve that Seth could have fathered 
a son only by his half-sister Isis, whereas Osiris could achieve this 
by fathering a son by either Isis or Nephtys (both being only half- 
sisters to him). But Osiris deliberately blocked Seth’s chances to 
have his descendants rale over Egypt by taking Isis as his spouse. 
Seth then married Nephtys; but as she was his full sister, none of 
their offspring could qualify. 

So was the stage set for Seth’s increasingly violent rage against 
Osiris, who deprived him both of the throne and of the succession. 

The occasion for Seth’s revenge, according to Plutarch, was the 
visit to Egypt of "a certain queen of Ethiopia named Aso. "In con- 
spiracy with his supporters Seth held a banquet in her honor, to 
which all the gods were invited. For his scheme Seth had a magnif- 
icent chest constructed, large enough to hold Osiris: "This chest he 
brought into the banqueting room; where, after it had been much 
admired by all who were present, Seth�as though in jest- 
promised to give it to any one of them whose body it would fit. 
Upon this the whole company, one after the other, went into the 
chest. 

"Last of all, Osiris lay himself down in it, upon which the con- 
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spirators immediately ran together, clapped the cover upon it, and 
then fastened it down on the outside with nails, pouring likewise 
melted lead over it." They then carried the chest in which Osiris 
was imprisoned to the seashore, and where the Nile flows into the 
Mediterranean at Tanis sank the chest in the sea. 

Dressed in mourning apparel and cutting off a lock of her hair as 
a sign of grief. Isis went in search of the chest, "At length she re- 
ceived more particular news of the chest, that it had been carried by 
the waves of the sea to the coast of Byblos" (in what is now 
Lebanon). Isis retrieved the chest holding the body of Osiris and 
hid it in a deserted place until she could figure out how to resurrect 
Osiris. But Seth somehow found all that out, seized the chest, and 
cut up the body of Osiris into fourteen pieces, which he dispersed 
all over Egypt. 

Once again Isis went in search of the scattered limbs of her 
brother-husband. Some versions say that she buried the pans where 
she found them, starting the worship of Osiris at those places: 
others say she bound together the parts she found, starting the cus- 
tom of mummification. All agree that she found all parts except 
one�the phallus of Osiris. 

Nevertheless, before finally disposing of the body, she managed 
to extract from the body of Osiris its "essence," and self-insemi- 
nated herself with his seed, thus conceiving and giving birth to the 
boy Horus. She hid him from Seth in the papyrus swamps of the 
Nile delta. 

Many legends have been found concerning the events that fol- 
lowed: legends copied and recopied on papyri, forming chapters of 
The Book of the Dead, or used as verses in the Pyramid texts. Put 
together they reveal a major drama that involved legal maneuver- 
ing, kidnapping for purposes of state, a magical return from the 
dead, homosexuality, and finally a great war�a dram a in which 
the stake was the Divine Throne of the gods. 

Since all seemed to believe that Osiris had perished without 
leaving an heir, Seth saw this as his chance to obtain a legitimate 
heir by forcing Isis to espouse him. He kidnapped her and held her 
prisoner until she consented, but with the aid of the god Thoth, Isis 
managed to escape. A version recorded on the so-called Metternich 
Stela, composed as a tale by Isis in her own words, describes her 
escape in the night and her adventures until she reached the 
swamps where Horus was hidden. She found Horus dying from a 
scorpion’s sting (Fig. 10). One can infer from the text that it was 
word of her son’s dying that prompted her escape. The people who 
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Fig. 10 

lived in the swamps came out at her cries but were helpless to be of 
any aid. Then help came from a spacecraft: 

Then Isis sent forth a cry to heaven and addressed her appeal 
to the Boat of Millions of Years. 

And the Celestial Disk stood still, and moved not from the 
place where it was. 

And Thoth came down, and he was provided with magical 
powers, and possessed the great power which made the word be- 
come indeed. And he said: 

"O Isis, thou goddess, thou glorious one, who has knowledge 
of the mouth; behold, no evil shall come upon the child Horus, 
for his protection cometh from the Boat of Ra. 

"I have come this day in the Boat of the Celestial Disk from 
the place where it was yesterday. When the night cometh, this 
Light shall drive away [the poison] for the healing of Ho- 
rus. . . . 

"I have come from the skies to save the child for his mother." 

Revived from death by the artful Thoth and, some texts say, immu- 
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nized forever as a result of Thoth’s treatment, Horus grew up as 
Netch-atef, "Avenger of his Father." Educated and trained in mar- 
tial arts by goddesses and gods who sided with Osiris, he was 
groomed as a Divine Prince worthy of celestial association. Then, 
one day, he appeared before the Council of the Gods to claim the 
throne of Osiris. 

Of the many gods who were surprised by his appearance, none 
was more so than Seth. All seemed to wonder: Did Osiris indeed 
father this son? As described in a text known as the Chester Beatly 
Papyrus No. 1, Seth suggested that the gods’ deliberations be re- 
cessed so as to give him a chance to discuss the problem peacefully 
with his newly appeared nephew. He invited Horus to "come, let us 
pass a happy day in my house," and Horus agreed. But what Seth had 
in mind was not peacemaking; his mind was set on trickery: 

And when it was eventide, the bed was spread for them, and 
the twain lay thereon. 

And in the night Seth caused his member to become stiff, and 
he made it go between the loins of Horus. 

When the gods next met in council, Seth demanded that the Of- 
fice of Ruler be resolved as his, for Horus was disqualified: 
whether or not he was of the seed of Osiris, the seed of Seth was 
now in him. entitling him to succeed, not precede, Seth! 

Now it was the turn of Horus to surprise the gods. When Seth 
poured out his semen, "I caught the seed between my hands," Ho- 
rus said. In the morning he showed it to his mother, telling her 
what had happened. Isis then made Horus erect his member and 
pour his semen into a cup. Then she went to the garden of Seth and 
poured the semen of Horus on the lettuce that Seth then unknow- 
ingly ate. So, announced Horus, "Not only is Seth’s seed not in 
me, but my seed is in him! It is Seth who has been disqualified!" 

Baffled, the gods called upon Thoth to resolve the issue. He 
checked the semen that Horus had given his mother, which Isis 
kept in a pot; it was found to be indeed the semen of Seth. He then 
scanned the body of Seth and confirmed that it contained the semen 
of Horus.  .  .  . 

Enraged, Seth did not wait for the discussions to continue. Only a 
fight to the bitter end could now settle the issue, he shouted as he left. 

Seth had by then, per Manctho, ruled 350 years. If we add to this 
the time�thirteen years, we believe�it had taken Is is to find the 
thirteen parts of the dismembered Osiris, it was indeed "in the year 
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363" that Ra joined Horus in Nubia, from there to accompany Ho- 
rus on his war against "the Enemy." In Horus, Royal God of 
Egypt, S. B. Mercer summed up the scholarly opinions on the sub- 
ject with these emphatic words: "The story of the conflict between 
Horus and Seth represents a historical event." 

According to the Edfu temple inscription, the first face-to-face 
battle between Horus and Seth took place at the "Lake of the 
Gods," thereafter known as the "Lake of Battle." Horus managed 
to hit Seth with his Divine Lance; when Seth fell down, Horus cap- 
tured him and brought him before Ra. "His spear was in his 
(Seth’s] neck, and the legs of the evil one were chained, and his 
mouth had been closed by a blow from the club of the god [Ho- 
rus]." Ra decided that Isis and Horus could do with Seth and the 
other captured "conspirators" as they pleased. 

But as Horus began to slay the captives by cutting off their 
heads, Isis had pity on her brother Seth, and set him free. There are 
several versions of what ensued, including one known as the 
Fourth Sallier Papyrus; and, according to most, the release of Seth 
so infuriated Horus that he beheaded his own mother, Isis; but the 
god Thoth put her severed head back in place and resurrected her. 
(This incident is also reported by Plutarch.) 

After his escape Seth at first hid in a subterranean tunnel. After a 
lull of six days, a series of aerial battles ensued. Horus took to the 
air in a Nar (a "Fiery Pillar"), which was depicted as an elon- 
gated, cylindrical vessel equipped with fins or short wings. Its 
bulkhead contained two "eyes," which kept changing color from 
blue to red and back to blue; from the rear, jetlike trails were 
shown (Fig. 11); from the front, the contraption spewed out rays. 

 
Fig. 11 
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(The Egyptian texts, all written by the followers of Horus, contain 
no description of Seth’s aerial vehicle.) 

The texts describe a battle that ranged far and wide, and the first 
to be hit was Horus�struck by a bolt of light from Seth’s vehicle. 
The Nar lost one of its "eyes.’’ and Horus continued the fight from 
the Winged Disk of Ra. From out of this he shot a "harpoon’" at 
Seth; now Seth was hit. and lost his testicles.  .  .  . 

Dwelling on the nature of the weapon. W. Max Muller wrote in 
Egyptian Mythology that it had "a strange, practically impossible 
head" and was nicknamed in the hieroglyphic texts "the weapon 
of thirty."  As ancient depictions reveal (Fig. 12a). the "harpoon" 
was indeed an ingenious three-in-one rocket: as the first, larger 
missile was fired, the way was opened for the two smaller missiles 
to be launched. The nickname ("Weapon of Thirty") suggests that 
the missiles were what we nowadays call Multiple Warhead Mis- 
siles, each missile holding ten warheads. 

Through sheer coincidence, but probably because similar cir- 
cumstances result in similar connotations, the McDonnell Douglas 
Corporation of St. Louis, Missouri, has named its newly devel- 
oped naval guided missile "The Harpoon" (Fig. 12b). 

The great gods called a truce and once again summoned the ad- 
versaries before the Council of the Gods. We glean details of the 
deliberations from a text inscribed on a stone column by the Pha- 
raoh Shabako (eighth century B.C.), who stated that the text is a 
copy made from a very old leather scroll, "devoured by worms," 
which was found buried in the great temple of Ptah at Memphis. 
The Council, at first, redivided Egypt between Horus and Seth 
along the lines of the division at the time of Osiris, but Geb had 
second thoughts and upset the decision, for he was concerned with 
the question of continuity: Who would "open the body" to succes- 
sive generations? Seth, having lost his testicles, could no longer 
have offspring. . . . And so Geb, "Lord Earth, gave as a heritage 
to Horus" the whole of Egypt. To Seth a dominion away from 
Egypt was to be given; henceforth, he was deemed by the Egyp- 
tians to have become an Asiatic deity. 

The Council of the Gods adopted the recommendations unani- 
mously. Its final action is thus described in the Papyrus of 
Hunefer: 

Horus is triumphant in the presence of the whole company of 
the gods. The sovereignty over the world hath been given unto 
him. and his dominion is in the uttermost parts of Earth. 
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The throne of the god Geb hath been adjudged unto him. 
along with the rank which hath been founded by the god Shu. 

This legitimization, the Papyrus went on to say: 

Hath been formalized by deerees [lodged] in the Chamber of 
Records; 

It hath been inscribed upon a metal tablet according to the 
commandments of thy father Ptah. . . . 

Gods celestial and gods terrestrial transfer themselves to the 
services of thy son Horns. They follow him to the Hall of De- 
crees. He shall lord over them. 



3 

THE MISSILES OF ZEUS 

AND INDRA 

After Herodotus had visited Egypt in the fifth century B.C., he was 
convinced that it was from the Egyptians that the Greeks had ob- 
tained their notions and beliefs of the gods; writing for his country- 
men, he employed the names of Greek gods to describe the 
comparable Egyptian deities. 

His conviction of the Egyptian origin of Greek theology 
stemmed not only from comparable attributes and meanings of the 
gods’ names, but also (and mostly) from similarities in the tales 
concerning them. Of these, one uncanny parallel certainly must 
have struck him as no mere coincidence: it was the tale of the cas- 
tration of one god by another in a struggle for supremacy. 

The Greek sources from which Herodotus could have drawn are. 
fortunately, still available: various literary works, such as Homer’s 
Iliad; the Odes of Pindar of Thebes, written and well known just 
before Herodotus’ time; and first and foremost, the Theogony 
("Divine Genealogy") by Hesiod, a native of Askara in central 
Greece who composed this work and another (Works and Days) in 
the eighth century B.C. 

A poet, Hesiod chose to attribute the writing of the Theogony to 
the Muses, goddesses of music, literature, and art, who, he wrote, 
encouraged him "to celebrate in song" the histories "of the re- 
vered race of gods, from the beginning . . . and then to chant of 
the race of men and strong giants; and so gladden the heart of Zeus 
within Olympus." This all happened when he was "shepherding 
his lambs" one day near the Holy Mountain which was their 
abode. 

In spite of this pastoral introduction, the tale of the gods as re- 
vealed to Hesiod was mostly one of passion, revolt, cunning, and 
mutilation; as well as of struggle and global wars. In spite of all the 
hymnal glorification of Zeus, there is no apparent attempt to cover 
up the chain of bloody violence that had led to his supremacy. 

49 
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Whatever the Muses sang of, Hesiod wrote down; and "these 
things did sing the Muses, nine daughters begotten of Zeus": 

Verily, at first Chaos came to be, 
and next the wide-bosomed Gaea .  .  . 
And dim Tartarus, in the depths of wide-pathed Earth, 
and Eros, fairest among the deathless gods .  .  . 
From Chaos came forth Erebus and black Nyx; 
And of Nyx were born Aether and Hemera. 

This first group of celestial gods was completed when Gaea 
("Earth") brought forth Uranus ("Starry Heaven") and then es- 
poused her own firstborn son so that he might be included in the 
First Dynasty of the gods. Besides Uranus, and soon after he was 
born, Gaea also gave birth to his graceful sister, Uraea, and to 
"Pontus, the fruitless Deep with his raging swell." 

Then the next generation of gods were bom�offspring  of 
Gaea’s mating with Uranus: 

Afterwards she lay with Uranus, 
and bare deep-swirling Oceanus; 
Coeus and Crius and Hyperion and Iapetus; 
Theia and Rhea, Themis and Mnemosyne: 
And gold-crowned Phoebe, and lovely Thetys. 
After them was born Cronos, the wily, 
youngest and most terrible of her children. 

In spite of the fact that these twelve were offspring of the mating 
of a son with his own mother, the children�six male s, six fe- 
males�were worthy of their divine origins. But as U ranus got 
lustier and lustier, the offspring that followed�th ough formidable 
in might�displayed various deformities. First of th e "monsters" 
to be born were the three Cyclopes, Brontes ("The Thunderer"), 
Steropes ("The Maker of Lightning"), and Arges ("Who Makes 
Radiation"); "in all else they were like the gods, but one eye only 
was set in the midst of their foreheads: and they were named ’Orb- 
eyed’ (Cyclopes) because one orbed eye was set in their fore- 
heads." 

"And again three more sons were born of Gaea and Uranus, 
great and valiant beyond telling: Cottus and Briareos and Gyes, au- 
dacious children." Of giant size, the three were called Hekaton- 
cheires ("The Hundred-Armed"): "From their shoulders sprang 
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an hundred arms, not to be approached, and each had fifty heads 
upon his shoulders." 

"And Cronos hated his lusty sire," Hesiod wrote; but "Uranus 
rejoiced in his evil doing." 

It was then that Gaea "shaped a great sickle and told her plan to 
her dear sons," whereby their "sinful father" would be punished 
for his "vile outrages": to cut off the genitals of Uranus and put an 
end to his sexual drives. But "fear seized them all"; and only 
"great Cronos, the wily, took courage." 

And so it was that Gaea gave Cronos the sickle she had made of 
gray Hint and hid him "in an ambush" in her quarters, which were 
by the Mediterranean Sea. 

And Uranus came at nighttime, longing for love; 
and he lay about Gaea, spreading himself upon her. 
Then the son from his ambush 
stretched forth his left hand to grasp; 
and in his right hand he held 
the great long sickle with jagged teeth. 
Swiftly, he cut off his own father’s genitals, 
and cast them away, to fall behind him .  .  . 
into the surging sea. 

The deed was done, but the castration of Uranus did not com- 
pletely terminate his line of offspring. As his blood gushed forth, 
some of the blood drops impregnated Gaea, and she conceived and 
bore "the strong Erinyes" (female Furies of vengeance) "and the 
great Gigantes with gleaming armor, holding long spears in their 
hands; and the Nymphs whom they call Meliae [’the Nymphs of the 
ash tree’]." Of the castrated genitals, leaving a trail of foam as the 
surging sea carried them to the island of Cyprus, "there came forth 
an awful and lovely goddess . . . gods and men call her Aphrodite 
[’She of the Foam’]." 

The incapacitated Uranus called out to the monster-gods for ven- 
geance. His own children, he cried out, had become Titans, Strain- 
ers who had "strained and did presumptuously the dreadful deed"; 
now the other gods had to make sure "that vengeance for it would 
afterwards come." The frightened Cronos then imprisoned the Cy- 
clopes and the other monstrous giants far away, so that none would 
answer the call of Uranus. 

All along, while Uranus was busy bringing forth his own off- 
spring, the other gods were also proliferating; their children bore 
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names indicating their attributes�by and large bene volent. Now, 
after the evil deed, the goddess Nyx responded to his call by bring- 
ing forth the deities of evil: "She bare the Destinies and the ruth- 
less avenging Fates: Clotho [’The Spinner’] and Lachesis [’The Dis- 
poser of Lots’] and Atropos [’Inevitable’]. . . . She bare Doom and 
Black Fate and Death . . . and Blame and Painful Woe . . . Famine 
and Sorrows." And she also brought into the world "Deceit and Strife 
... as also Fighting, Battles, Murders, Killings, Quarrels, Lying 
Words, Disputes, Lawlessness and Ruin." Lastly there was borne by 
Nyx Nemesis ("Retribution"). The call of Uranus has been answered: 
fighting, battles, and war came to be among the gods. 

It was into this dangerous world that the Titans were bringing 
forth the third generation of the gods. Fearful of retribution, they 
kept closely to each other, five of the six brothers espousing five of 
their own six sisters. Of these divine brother-sister couples, most 
important was that of Cronos and Rhea, for it was Cronos, by rea- 
son of his bold deed, who had assumed the leadership among the 
gods. Of this union, Rhea gave birth to three daughters and three 
sons: Hestia, Demeter, and Hera: and Hades, Poseidon, and Zeus. 

No sooner had one of these children been bom than "the great 
Cronos swallowed each . . . intent that no other of the proud Sons 
of Heaven should hold kingly office among the deathless gods." 
The reason for eliminating his own offspring by swallowing them 
was a prophecy he had learned of, that "strong though he was, he 
was destined to be overcome by his own son": Fate was to repeat 
unto Cronos that which he had done unto his father. 

But Fate could not be evaded. Wisened to the tricks of Cronos, 
Rhea hid her last-born son Zeus on the island of Crete. To Cronos 
she gave instead of the baby "a great stone wrapped in swaddling 
clothes." Not realizing the deception, Cronos swallowed the 
stone, thinking it was the baby Zeus. Soon thereafter he began 
vomiting, disgorging one by one all the children he had previously 
swallowed. 

"As the years rolled on, the strength and glorious limbs of the 
prince [Zeus] increased quickly." For a while, as a worthy grand- 
son of the lusty Uranus, Zeus chased lovely goddesses, often get- 
ting into trouble with their companion gods. But then he turned his 
mind to affairs of state. For ten years a war had been raging be- 
tween the older Titans, "the lordly Titans from high Mount 
Othyres" (which was their abode), and the younger gods "whom 
rich-haired Rhea bare in union with Cronos" and who settled on 
the opposite Mount Olympus. "With bitter wrath they were fight- 
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ing continually with one another at that time for ten full years, and 
the hard strife had no close or end for either side, and the issue of 
war hung evenly balanced." 

Was this fighting merely the culmination of deteriorating rela- 
tions between neighboring godly colonies, an outbreak of rivalry 
between intermingled and unfaithful gods and goddesses (where 
mothers slept with their sons, and uncles impregnated their nieces), 
or the first instance of the everlasting rebellion of the young against 
the old regime? The Theogony does not provide a clear answer, but 
later Greek legends and plays suggest that all these motives com- 
bined to create a prolonged and "stubborn war" between the young- 
er and the older gods. 

It was this ongoing war that was seen by Zeus as his chance to 
seize the lordship over the gods and thereby�knowin gly or 
unknowingly�fulfill the destiny to which his father  Cronos had 
been fated, by deposing him. 

As his first step Zeus "set free from their deadly bonds the 
brothers of his father, sons of Uranus, whom his father in his fool- 
ishness had bound." In gratitude, the three Cyclopes gave him the 
divine weapons Gaea had hidden away from Uranus: "The Thun- 
der, and the Radiating Thunderbolt and the Lightning." They also 
gave Hades a magic helmet, which made its wearer invisible; and 
Poseidon received a magical trident, which could make the earth 
and sea shake. 

To refresh the Hekatoncheires after their long captivity and re- 
turn their vigor to them, Zeus provided the trio with "nectar and 
ambrosia, the same that the gods cat": then he addressed them and 
said: 

Hear me, 
O bright children of Uranus and Gaea, 

that I may say what my heart within bids me. 
A long while now have we, 

who are sprung from Cronos, and the Titan gods, 
fought with each other every day, 
to get victory and to prevail. 

Would you now show your great might and strength. 
and face the Titans in the bitter strife? 

And Cottus, one of the Hundred-Armed, answered him and 
said:  "Divine one, you speak that which we know well  .  .  . 
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through your devising we are come back from the murky gloom 
and from our merciless bonds. And so now, with fixed purpose and 
deliberate counsel, we will aid your power in the dreadful strife, 
and fight against the Titans in hard battle." 

So "all that were bom of Cronos, together with those dreaded 
mighty ones of overwhelming strength whom Zeus brought up to 
light. . . they all, both male and female, stirred up the hated battle 
that day." Arrayed against these Olympians were the older Titans, 
who also "eagerly strengthened their ranks." 

As the battle was joined it ranged all over the Earth and in the 
skies: 

The boundless sea rang terribly around. 
and the earth crashed loudly; 

Wide heaven was shaken and groaned, 
and high Olympus reeled from its foundations 
under the charge of the undying gods. 

From the deep sound of the gods’ feet, 
and the fearful onset of their hard missiles, 
the heavy quaking reached even far Tartarus. 

In a verse reminiscent of the Dead Sea Scroll text, the Theogony 
recalled the war cries of the battling gods: 

Thus, then, they launched their grievous 
bolts at one another; 

And the cry of both armies as they shouted 
reached to the starry heaven 
as they clashed with a great battle-cry. 

Zeus himself was fighting with all his might, using his Divine 
Weapons to the utmost. "From the skies, opposite Mount 
Olympus, he came forthwith, hurling his lightning. The bolts 
flew thick and fast from his strong hand, Thunder and Light- 
ning together, whirling as an awesome flame. The fertile earth 
crashed around in burning, and the vast wood crackled aloud 
with fire all about. All the land seethed, as did the sweetwater 
streams and the salty sea." 

Then Zeus hurled a Thunder-Stone (Fig. 13) against Mount 
Othyres; it was, indeed, nothing short of an atomic explo- 
sion: 
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Fig. 13 

The hot vapor lapped around the Titans. 
of Gaea born; 

Flame unspeakable rose bright to the upper air. 
The Flashing glare of the Thunder-Stone, 

its lightning, blinded their eyes� 
so strong it was. 

Astounding heat seized Chaos . . . 
It seemed as if Earth and wide Heaven above 

had come together; 
A mighty crash, as though Earth was hurled to ruin. 
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’"So great a crash was there while the gods clashed together in 
strife." 

In addition to the awesome sound, the blinding Hash, and the ex- 
treme heat, the hurling of the Thunder-Stone also created an im- 
mense wind storm: 

Also were the winds brought rumbling, 
earthquake and duststorm, 
thunder and lightning. 

All this did the Thunder-Stone of great Zeus bring about. And 
when the two contending camps heard and saw what had hap- 
pened, "an horrible uproar of terrible strife arose; mighty deeds 
were shown; and the battle inclined." The fighting was abating; 
for the gods had the upper hand over the Titans. 

"Insatiated for war." the three Cyclopes set upon the Titans, 
overpowering them with hand-held missiles. "They bound them in 
bitter chains." and hurled them into captivity to far Tartarus. 
"There, by the counsel of Zeus who rides the clouds, the Titan 
gods are hidden under misty gloom, in a dank place at the ends of 
huge Earth." The three Cyclopes stayed there, too, as "trusty 
warders of Zeus," to watch over the imprisoned Titans. 

As Zeus was about to claim "the aegis." the suzerainty over all 
the gods, a sudden challenger appeared on the scene. For, "when 
Zeus had driven the Titans from heaven, great Gaea bare her 
youngest child Typhoeus of the love of Tartarus, with the aid of 
golden Aphrodite." Typhoeus ("Typhon") was a real monster: 
"Strength was with his hands in all that he did, and the feet of the 
strong god were untiring. From his shoulders grew an hundred 
heads of a snake, a fearful dragon, with dark, flickering tongues. 
From under the brows of his eyes, in his marvellous heads, fire 
flashed; and fire burned from his heads as he glared. And there 
were voices in all his dreadful heads, which uttered incredible 
sounds": the sound of a man as he speaks, and the sound of a bull, 
and that of a lion, and the sound of a puppy. (According to Pindar 
and Aeschylus, Typhon was gigantic in height, "and his head 
reached to the stars.") 

"Truly a thing past help would have happened on that day," the 
Muses revealed to Hesiod; it was almost inevitable that Typhoeus 
"would have come to reign over mortals and immortals." But 
Zeus was quick to perceive the danger and lost no time in attacking 
him. 
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The series of battles that ensued were no less awesome than the 
fighting between the gods and the Titans, for the Snake-God Ty- 
phon was equipped with wings and could fly about just as Zeus 
(Fig. 14). "Zeus thundered hard and mightily, and the earth 
around resounded terribly, as did the wide heaven above and the 
sea and the watery streams, even the nether parts of the Earth." Di- 
vine Weapons were again employed�by both combatants : 

 
Fig, 14 

Through the two of them, 
through the thunder and lightning. 
heat engulfed the dark-blue seas; 

And through the fire from the Monster, 
and the scorching winds and blazing Thunderbolt, 
the whole Earth seethed, and sky and sea. 

Great waves raged along the beaches . . . 
And there arose an endless shaking. 

In the Lower World, "Hades trembled where he ruled": 
tremble did the Titans imprisoned at the ends of earth. Chasing 
each other in the skies and over land, Zeus managed to be the 
first to achieve a direct hit with his "lurid Thunderbolt." The 
bolt "burned all the marvelous heads of the monster, all that 
were around him"; and Typhoeus crashed down to earth in his 
marvelous contraption: 
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When Zeus had vanquished h i m 
and lashed him with his strokes, 
Typhoeus was hurled down a maimed wreck. 

The huge earth groaned. 
A flame shot forth from the stricken lord 

in the dim, rugged, secluded valley of the Mount. 
when he was smitten. 

A great part of huge earth was scorched 
by the terrible vapor, 
melting as tin melts when heated by man’s art . .  . 

In the glow of a blazing fire 
did the earth melt down. 

In spite of the crash and the tremendous impact of Typhon’s ve- 
hicle, the god himself remained alive. According to the Theogony, 
Zeus cast him, too, "into wide Tartarus." With this victory his 
reign was secure; and he turned to the important business of pro- 
creation, bringing forth progeny by wives and concubines alike. 

Though the Theogony described only one battle between Zeus 
and Typhon, the other Greek writings assert that that was the final 
battle, preceded by several others in which Zeus was the first one 
to be hurt. Initally Zeus fought with Typhon at close quarters, 
using the special sickle his mother had given him for the "evil 
deed," for it was his purpose also to castrate Typhon. But Typhon 
enmeshed Zeus in his net. wrested his sickle away, and with it cut 
out the sinews of Zeus’ hands and feet. He then deposited the help- 
less Zeus, his sinews, and his weapons in a cave. 

But the gods Aegipan and Hermes found the cave, resurrected 
Zeus by restoring his sinews, and returned his weapons to him. 
Zeus then escaped and flew back "in a Winged Chariot" to Olym- 
pus, where he acquired a new supply of bolts for his Thunderer. 
With these Zeus renewed the attack on Typhon, driving him to 
Mount Nyssa, where the Fates tricked Typhon into eating the food 
of mortal men; whereupon he was weakened instead of being 
strengthened. The renewed fighting began in the skies over Mount 
Haemus in Thrace, continued over Mount Etna in Sicily, and 
ended over Mount Casius on the Asiatic coast of the eastern 
Mediterranean. There Zeus, using his Thunderbolt, shot Typhon 
down from the skies. 

The similarity between the battles, the weapons used, the loca- 
tions, as well as the tales of castration, mutilation, and resurrec- 
tion�all in the course of a struggle for succession �convinced 
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Herodotus (and other Greek classical historians) that the Greeks 
had borrowed their theogony from the Egyptians. Aegipan stood 
for the African Ram God of Egypt, and Hermes paralleled the god 
Thoth. Hesiod himself reported that when Zeus came unto the mor- 
tal beauty Alcmena so that she might bear him the heroic 
Heracles, he slipped at night from Mount Olympus and went to the 
land of Typhaonion, resting there atop the Phikion (The Sphinx 
Mountain). "The deadly Sphinx that destroyed the Cadmeans" 
("The Ancients"), which featured in the doings of Hera, the offi- 
cial spouse of Zeus, was also connected in these legends with Ty- 
phon and his domain. And Apollodorus reported that when 
Typhon was born and grew to an incredible size, the gods rushed to 
Egypt to take a look at the awesome monster. 

Most scholars have held that Mount Casius, the site of the final 
battle between Zeus and Typhon, was located near the mouth of 
the Orontes river in today’s Syria. But as Otto Eissfeldt has shown 
in a major study (Baal Zaphon, Zeus Kasios und der Durchgang 
der Israelilen durches Meer), there was another mount called by 
that name in antiquity�a promontory on the Serbonic  Sealet that 
juts out of the Sinai peninsula into the Mediterranean Sea. He sug- 
gested that that was the mount referred to in the legends. 

Once again, all one had to do was to trust the information given 
to Herodotus in Egypt. Describing the land route from Phoenicia to 
Egypt via Philistia (History, Book III, 5), he wrote that the Asian 
lands ’ ’extend to Lake Serbonis, near the place where Mount Casius 
juts out into the sea. Egypt begins at Lake Serbonis, where the tale 
goes that Typhon hid himself." 

Once again, Greek and Egyptian tales converged, with the Sinai 
peninsula as the climax. 

Notwithstanding the many connecting threads the ancient Greeks 
had found between their theogony and that of Egypt, it was much 
farther away�in India�that nineteenth-century Europ ean scholars 
have found even more amazing parallels. 

No sooner had Sanskrit, the language of ancient India, been 
mastered at the end of the eighteenth century than Europe began to 
be enchanted by translations of hitherto unknown writings. At first 
a field dominated by the British, the study of Sanskrit literature, 
philosophy, and mythology was by the mid-nineteenth century a 
favorite of German scholars, poets, and intellectuals, for Sanskrit 
turned out to be a mother tongue of the Indo-European languages 
(to which German belonged), and its bearers to India were mi- 
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grants from the shores of the Caspian Sea�"Aryans,"  as the Ger- 
mans believed their ancestors, too, to have been. 

Central to this literature were the Vedas, sacred scriptures be- 
lieved by Hindu tradition to be "not of human origin," having 
been composed by the gods themselves in a previous age. They 
were brought to the Indian subcontinent by the Aryan migrants 
sometime in the second millennium B.C., as oral traditions. But as 
time went on, more and more of the original 100,000 verses were 
lost; so, circa 200 B.C., a sage wrote down the remaining verses, 
dividing them into four parts: the Rig-Veda (the "Veda of 
Verses"), which is made up of ten books; the Sama-Veda (the 
"Chanted Vedas"); the Yajur-Veda (mostly sacrificial prayers); and 
the Atharva-Veda (spells and incantations). 

In time, the various components of the Vedas and the auxiliary 
literature that stemmed from them (the Mantras, Brahmanas, 
Aranyakas, Upanishads) were augmented by the non-Vedic Pura- 
nas ("Ancient Writings"). Together with the great epic tales of the 
Mahabharata and the Ramayana, they make up the sources of the 
Aryan and Hindu tales of Heaven and Earth, gods and heroes. 

Because of the long oral interval, the length and profusion of 
texts finally written down over many centuries, the many names, 
generic terms, and epithets employed for the deities interchange- 
ably�and the fact that many of these original names  and terms 
were non-Aryan after all�consistency and precision are not hall- 
marks of this Sanskrit literature. Yet some facts and events emerge 
as basic tenets of the Aryan-Hindu legacy. 

In the beginning, these sources relate, there were only the celes- 
tial bodies, "The Primeval Ones Who Flow." There was an up- 
heaval in the heavens, and "The Dragon" was split in two by the 
"Flowing One of Storms.’’ Calling the two parts by names of non- 
Aryan origin, the tales assert that Rehu, the upper part of the de- 
stroyed planet, unceasingly traverses the heavens in search of 
vengeance; the lower part, Ketu ("The Cut-off One"), has joined 
the "Primeval Ones" in their "flowing" (orbits). Many Ages then 
passed, and a dynasty of Gods of Heaven and Earth made its ap- 
pearance. The heavenly Mar-Ishi, who headed them, had seven (or 
ten) children by his consort Prit-Hivi ("The Broad One"), who 
personified the Earth. One of them, Kas-Yapa ("He of the 
Throne"), made himself chief of the Devas ("The Shiny Ones"), 
seizing the title Dyaus-Pitar ("Sky Father")�the un doubted 
source of the Greek title-name Zeus ("Dyaus") and its Roman 
parallel Jupiter ("Dyauspiter"). 
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Quite prolific, Kasyapa begot many gods, giants, and monstrous 
offspring by diverse wives and concubines. Most prominent, and 
individually known and revered since Vedic times, were the 
Adityas�some born to Kasyapa by his consort Aditi ( "Bound- 
less"). Numbering seven at first, they were Vishnu, Varuna, Mi- 
tra, Rudra, Pushan, Tvashtri, and Indra. Then the Aditis were 
joined by Agni, a son of Kasyapa either by his spouse Aditi or (as 
some texts suggest) by his own mother Prithivi. As in the Greek 
Olympian circle, the number of the Aditis finally rose to twelve. 
Among them were Bhaga, who is believed by scholars to have be- 
come the supreme Slavic god Bogh. The last one to be born by 
Aditi�though whether he was fathered by Kasyapa was  uncer- 
tain�was Surya. 

Tvashtri ("Fashioner"), in his role as "All-Accomplishing," 
the artisan of the gods, provided them with aerial cars and magical 
weapons. From a blazing celestial metal he fashioned a discus for 
Vishnu, a trident for Rudra, a "fire weapon" for Agni, a "bolt- 
hurling Thunderer" for Indra, and a "flying mace" for Surya. In 
ancient Hindu depictions, all these weapons appeared as hand-held 
missiles of diverse shapes (Fig. 15). In addition, the gods acquired 
other weapons from Tvashtri’s assistants; Indra, for example, ob- 
tained an "aerial net" with which he could snare his foes during 
sky battles. 

 
Fig. 15 
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The celestial chariots or "aerial cars" were invariably described 
as bright and radiant, made of or plated with gold. India’s Vimana 
(aerial car) had lights shining at its sides and moved "swifter than 
thought," traversing rapidly vast distances. Its unseen steeds were 
"Sun-eyed," emitting a reddish hue, but also changing colors. In 
other instances the aerial cars of the gods were described as 
multitiered; sometimes they could not only fly in the air, but also 
travel under water. In the epic tale of the Mahabharata, the arrival 
of the gods for a wedding feast in a fleet of aerial cars is described 
thus (we follow the translation of R. Dutt in Mahabharata, The 
Epic of Ancient India): 

The gods, in cloud-borne chariots, 
came to view the scene so fair: 

Bright Adityas in their splendor, 
Maruts in the moving air; 

Winged Suparnas, scaly Nagas, 
Deva Rishies pure and high, 

For their music famed, Gandharvas; 
(and) fair Apsaras of the sky. . . . 

Bright celestial cars in concourse 
sailed upon the cloudless sky. 

The texts also speak of the Ashvins ("Drivers"), gods who spe- 
cialized in piloting aerial chariots. "Swift as young falcons," they 
were "the best of charioteers who reach the heavens," always pi- 
loting their craft in pairs, accompanied by a navigator. Their vehi- 
cles, which sometimes appeared in groups, were golden-made, 
"bright and radiant . . . with easy seat and lightly rolling." They 
were constructed on a triple principle, having three levels, three 
seats, three supporting poles, and three rotating wheels. "That 
chariot of yours," Hymn 22 of Book VIII of the Rig-Veda said in 
praise of the Ashvins, "hath a triple seat and reins of gold�the 
famous car that traverses Heaven and Earth." The rotating wheels, 
it appears, served diverse functions: one to raise the craft, another 
to give it direction, the third to speed it along: "One of your chari- 
ot’s wheels is moving swiftly around; one speeds for you its on- 
ward course." 

As in the Greek tales, so did the gods of the Vedas display little 
morality or restraint in sexual matters�sometimes g etting away 
with it, sometimes not, as when the indignant Adityas selected 
Rudra ("The Three-Eyed") to kill their grandfather Dyaus for 



The Missiles of Zeus and Indra 63 

having violated their sister Ushas. (Dyaus, wounded, saved his life 
by fleeing to a distant celestial body.) Also as in the Greek tales, so 
did the gods according to Hindu lore mingle, in later times, in the 
loves and wars of mortal kings and heroes. In these instances the 
aerial vehicles of the gods played roles even greater than their 
weapons. Thus, when one hero drowned, the Ashvins appeared in 
a fleet of three aerial chariots, "self-activated watertight ships 
which traverse the air," dived into the ocean, retrieved the hero 
from the watery depths, and "conveyed him over land, beyond the 
liquid ocean." And then there was the tale of Yayati, a king who 
married the daughter of a god. When the couple bore children, the 
happy grandfather gave the king "a highly effulgent golden celes- 
tial chariot, which could go everywhere without interruption." 
Without losing time, "Yayati ascended the chariot and, irrepress- 
ible in battle, within six nights conquered the entire Earth." 

As in the Iliad, so did Hindu traditions tell of wars of men and 
gods over beautiful heroines. Best known of these tales is the Ra- 
mayana, the long epic tale of Rama the prince whose beautiful wife 
was abducted by the king of Lanka (the island of Ceylon, off In- 
dia). Among the gods who turned out to help Rama was Hanuman, 
the god with a monkey face, who conducted aerial battles with the 
winged Garuda (Fig.   16), one of the monstrous offspring of 

 

Fig. 16 
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Kasyapa. In another instance, Sukra, a god "sullied by immoral- 
ity," abducted Tara, the beautiful wife of Indra’s charioteer. 
"The Illustrious Rudra" and other gods then came to the aid of the 
aggrieved husband. There ensued "a terrible battle, destructive of 
gods and demons, on account of Tara." In spite of their awesome 
weapons, the gods were bested and had to seek refuge with "the 
Prime Deity." Thereupon the grandfather of the gods himself 
came to Earth, and put an end to the fighting by returning Tara to 
her husband. Then Tara gave birth to a son "whose beauty over- 
clouded the celestials .... Filled with suspicion, the gods de- 
manded to know who the true father was: the lawful husband or the 
abductor-god." She proclaimed that the boy was the son of Soma, 
"Celestial Immortality"; and she named him Budah. 

But all that was in times yet to come; in the olden days the gods 
battled among themselves for more important causes: supremacy 
and rule over the Earth and its resources. With so many offspring 
of Kasyapa by diverse wives and concubines, as well as the de- 
scendants of the other olden gods, conflict soon became inevitable. 
The dominance of the Adityas was especially resented by the Asu- 
ras, elder gods whose mothers bore them to Kasyapa before the 
Adityas were born. Bearing a non-Aryan name of a clear Near 
Eastern origin (being akin to names of the supreme gods of As- 
syria. Babylon, and Egypt�Ashur, Asar, Osiris), the y eventually 
assumed in the Hindu traditions the role of the evil gods, the "de- 
mons." 

Jealousy, rivalry, and other causes of friction finally led to war 
when the Earth, "which at first produced food without cultiva- 
tion," succumbed to a global famine. The gods, the texts reveal, 
sustained their immortality by drinking Soma, an ambrosiac that 
was brought down to Earth from the Celestial Abode by an eagle 
and was drunk mixed with milk. The "kine" ("cow-cattle") of the 
gods also provided the gods’ favored "sacrifices" of roasted meat. 
But a time came when all these necessities became scarcer and 
scarcer. The Satapatha Brahmana describes the events that fol- 
lowed: 

The gods and the Asuras, both sprung from the Father of 
Gods and Men, were contending for superiority. The gods van- 
quished the Asuras; yet afterwards, these once more harassed 
them. . . . 

The gods and the Asuras, both of them sprung from the Father 
of Gods and Men, were [again] contending for superiority. This 
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time, the gods were worsted. And the Asuras thought: "To us 
alone assuredly belongs this world!" 

They thereupon said: "Well, then, let us divide this world be- 
tween ourselves; and having divided it, let us subsist thereon." 
Accordingly, they set about dividing it from west to east. 

Hearing this, the defeated Adityas went to plead for a share in 
Earth’s resources: 

When they heard this, the gods said: "The Asuras are actually 
dividing this Earth! Come, let us go where the Asuras are divid- 
ing it; for what would become of us if we were to get no share of 
Earth?" 

Placing Vishnu at their head, they went to the Asuras. 

Haughtily the Asuras offered to give the Adityas only as much of 
Earth as Vishnu could lie upon. . . . But the gods used a subter- 
fuge and placed Vishnu in an "enclosure" that could "walk in 
three directions." thereby regaining three of the Earth’s four re- 
gions. 

The outsmarted Asuras then attacked from the south; and the 
gods asked Agni "how they could vanquish the Asuras forever." 
Agni suggested a pincer maneuver: while the gods attack from 
their regions, "I will go round to the northern side, and you will 
shut them in from here; and whilst shutting them in, we will put 
them down." Having so vanquished the Asuras, the Satapatha 
Brahmana records, "the gods were anxious as to how they might 
replenish the sacrifices"; accordingly, many of the battle segments 
of the ancient Hindu writings deal with the recapture of the kine 
and the resupply of the Soma beverage. 

These wars were fought on land, in the air, and beneath the seas. 
The Asuras, according to the Mahabharata, made for themselves 
three metal fortresses in the skies, from which they attacked the 
three regions of the Earth. Their allies in the war with the gods 
could become invisible and used invisible weapons; and others 
fought from a city beneath the sea, which they had captured from 
the gods. 

One who excelled in these battles was Indra ("Storm"). On land 
he smote ninety-nine strongholds of the Asuras, killing great num- 
bers of their armed followers. In the skies he fought from his aerial 
car the Asuras, who were hiding in their "cloud fortresses." 
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Hymns in the Rig-Veda list groups of gods as well as individual de- 
ities defeated by Indra (we follow the translation by R. T. Griffith, 
The Hymns of the Rig-Veda): 

Thou slewest with thy bolt the Sasyu . . . 
Far from the floor of Heaven in all directions, 

the ancient riteless ones fled to destruction . . . 
The Dasyu thou hast burned from the heavens. 

They met in fight the army of the blameless, 
then the Navagvas put forth all their power. 

Like emasculates contending with men they fled, 
by steep paths from Indra they scattered. 

Indra broke through Ilibsa’s strong castles, 
and Sushna with his horn he cut to pieces . . . 

Thou slewest thy fighting foe with thy Thunder . . . 
Fierce on his enemies fell Indra’s weapon. 

with his sharp rushing Thunderbolt 
he rent their towns to pieces. 

Thou goest forth from fight to fight intrepidly, 
destroying castle after castle with thy strength. 

Thou Indra, with thy friend who makes the foe bow down, 
slowest from far away the guileful Namuchi. 

Thou hast struck down in death Karanja, Parnaya . . . 
Thou hast destroyed the hundred towns of Vangrida. 

The ridges of the lofty heaven thou madest shake 
when thou, daring, by thyself smote Sambara. 

Defeating the gods’ enemies in groups as well as in single com- 
bat, and making them "flee to destruction," Indra turned his ef- 
forts to the freeing of the kine. The "demons" hid them inside a 
mountain, guarded by Vala ("Encircler"); Indra, aided by the 
Angirases, young gods who could emit divine flames, smashed 
into the fortified hideaway and freed the kine. (Some scholars, as 
J. Herbert in Hindu Mythology, hold that what Indra released or re- 
trieved was a Divine Ray, not cows, for the Sanskrit word go has 
both meanings.) 

When these wars of the gods began, the Adityas named Agni 
("Agile") as Hotri, their "Chief of Office." As the wars pro- 
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gressed�some texts suggest for well over a thousand  years- 
Vishnu ("Active") was made the Chief. But when the fighting was 
over, Indra, having contributed so much to the victory, claimed the 
supremacy. As in the Greek Theogony, one of his first acts to es- 
tablish his claim was to slay his own father. The Rig-Veda (Book 
iv: 18, 12) asks Indra rhetorically: "Indra, who made thy mothera 
widow?" The answer follows also as a question: "What god was 
present in the fray, when thou didst slay thy father, seizing him by 
the foot?" 

For this crime Indra was excluded by the gods from the drinking 
of the Soma, thereby endangering his continued immortality. They 
"ascended up to Heaven," leaving Indra with the kine he had re- 
trieved. But "he went up after them, with the raised Thunder- 
weapon," ascending from the northern place of the gods. Fearing 
his weapon, the gods shouted: "Do not hurl!" and agreed to let In- 
dra share once again in the divine nourishments. 

Indra’s seizing of the leadership of the gods, however, did not 
go unchallenged. The challenge came from Tvashtri, to whom 
oblique references are made in the Hymns as "the Firstborn"�a fact 
that may explain his own claim to the succession. Indra smote him 
quickly with the Thunder-Weapon, the very weapon that Tvashtri 
had fashioned for him. But then the struggle was taken over by 
Vritra ("The Obstructor"), whom some texts call the firstborn of 
Tvashtri but whom some scholars interpret as having been an artifi- 
cial monster, because he quickly grew to an immense size. At first 
Indra was bested, and he fled to a far corner of Earth. When all the 
gods then abandoned him, only the twenty-one Maruts stood by his 
side. They were a group of gods who manned the fastest aerial 
cars, who "loud roaring as the winds make the mountains rock and 
reel" as they "lift themselves aloft": 

These verily wondrous, red of hue, 
Speed on their course with a roar 

over the ridges of the sky . . . 
And spread themselves with beams of light . . . 
Bright, celestial, with lightning in their hands 

and helmets of gold upon their heads. 

With the aid of the Maruts, Indra returned to battle Vritra. The 
hymns which describe the fight in glowing terms have been trans- 
lated by J. Muir (Original Sanskirt Texts) into rhyming poetic 
verses: 
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The valiant god his car ascends, 
Swept by his fervid bounding speeds, 
Athwart the sky the hero speeds, 
The Marut-hosts his escort form, 
Impetuous spirits of the storm. 
On flashing lightning-cars they ride. 
And gleam in warlike pomp and pride . . . 
Like lions’ roar their voice of doom; 
With iron force their teeth consume. 
The hills, the earth itself, they shake; 
All creatures at their coming quake. 

While earth quaked and all creatures ran for cover, only Vritra, 
the foe, calmly watched their approach: 

Perched on a steep aerial height 
Shone Vritra’s stately fortress bright. 
Upon the wall, in martial mood, 
The bold gigantic demon stood. 
Confiding in his magic arts. 
And armed with store of fiery darts. 

"Without alarm, defying the might of Indra’s arm," unafraid of 
"the terrors of the deadly flight" rushing toward him, Vritra stood 
in wait. 

And then was seen a dreadful sight. 
When god and demon met in fight. 
His sharpened missiles Vritra shot, 
His thunderbolts and lightnings hot 

he hurled as thick as rain. 
The god his fiercest rage defied; 
His blunted weapons glanced aside, 

at Indra launched in vain. 

When Vritra spent all his fiery missiles, Indra was able to take 
over the offensive; 

The lightnings then began to flash. 
The direful thunderbolts to crash, 
by Indra proudly hurled. 
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The gods themselves with awe were stilled 
And stood aghast: and terror filled 
the universal world. . . . 

The Thunderbolts hurled by Indra, "forged by the master hand 
of Tvashtri" of divine iron, were complex, blazing missiles: 

Who the arrowy shower could stand. 
Discharged by Indra’s red right hand� 
The thunderbolts with hundred joints. 
The iron shafts with thousand points. 
Which blaze and hiss athwart the sky, 
Swift to their mark unerring fly. 
And lay the proudest foeman low. 
With sudden and resistless blow. 
Whose very sound can put to flight 
The fools who dare the Thunderer’s might. 

Unerringly the guided missiles hit their target: 

And soon the knell of Vritra’s doom 
Was sounded by the clang and boom 

of Indra’s iron shower: 
Pierced, cloven, crushed, with horrid yell 
The dying demon headlong fell 

down from his cloud-built tower. 

Fallen to the ground "as trunks of trees that axe had felled." 
Vritra lay prostrate; but though "footless and handless, still he 
challenged Indra." Then Indra gave him the coup-de-grace, and 
"smote him with his bolt between the shoulders." 

Indra’s victory was complete; but as Fate would have it, the 
fruits of victory were not his alone. As he was claiming the throne 
of Kasyapa, his father, old doubts surfaced concerning his true par- 
enthood. It was a fact that upon his birth his mother had hid him 
from Kasyapa’s wrath. Why? Was there truth to the rumors that his 
true father was his own elder brother, Tvashtri? 

The Vedas lift the veil of mystery only partly. They tell, how- 
ever, that Indra, great god that he was, did not rule alone: he had to 
share powers with Agni and Surya his brothers�just as Zeus had to 
share dominions with his brothers Hades and Poseidon. 
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THE EARTH CHRONICLES 

As if the similarities of the genealogies and warfare between the 
Greek and Hindu gods were not enough, tablets discovered in the 
Hittite royal archives (at a site nowadays called Boghazkoi) con- 
tained more tales of the same story: how. as one generation waned 
unto the other, one god fought another for supremacy. 

The longest texts discovered dealt, as could be expected, with 
the Hittite supreme deity Teshub: his genealogy; his rightful as- 
sumption of dominion over Earth’s upper regions; and the battles 
launched against him by the god KUMARBI and his offspring. 
As in the Greek and Egyptian tales, the Avenger of Kumarbi was 
hidden with the aid of allied gods until he grew up somewhere in a 
"dark-hued" part of Earth. The final battles raged in the skies 
and in the seas; in one battle Teshub was supported by seventy 
gods riding in their chariots. At first defeated and either hiding or 
exiled, Teshub finally faced his challenger in god-to-god combat. 
Armed with the "Thunder-stormer which scatters the rocks for 
ninety furlongs" and "’the Lightning which flashes frightfully," 
he ascended skyward in his chariot, pulled by two gold-plated 
Bulls of Heaven, and "from the skies he set his face" toward his 
enemy. Though the fragmented tablets lack the tale’s ending, it is 
evident that Teshub was finally victorious. 

Who were these ancient gods, who fought each other for su- 
premacy and sought dominion over Earth by pitting nation against 
nation? 

Fittingly, perhaps, treaties that had ended some of the very wars 
launched by men for their gods provide important clues. 

When the Egyptians and the Hittites made peace after more than 
two centuries of warfare, it was sealed by the marriage of the daughter 
of the Hittite king Hattusilish III to the Egyptian Pharaoh Ramses II. 
The Pharaoh recorded the event on commemorative stelae which he 
placed at Kamak, at Elephantine near Aswan, and at Abu Simbel. 

Describing the journey and the arrival of the princess in Egypt, 
the inscription relates that when "His Majesty saw that she was as 
beautiful of face as a goddess," he at once fell in love with her and 

70 
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deemed her to be "something lovely granted him by the god Ptah" 
and a sign of Hittite acknowledgment of his "victory." What all 
this diplomatic maneuvering had entailed was clarified by other 
parts of the inscription: thirteen years earlier, Hattusilish had sent 
to the Pharaoh the text of a Peace Treaty; but Ramses II, still 
brooding over his near-fatal experience in the battle of Kadesh, ig- 
nored it. "The great Chief of Hatti then wrote appeasingly to His 
Majesty year after year; but the King Ramses paid no attention." 
Finally, the King of Hatti, instead of sending messages inscribed 
on tablets, "sent his eldest daughter, preceded by precious tribute" 
and accompanied by Hittite nobles. Wondering what all these gifts 
meant, Ramses sent an Egyptian escort to meet and accompany the 
Hittites. And, as related above, he succumbed to the beauty of the 
Hittite princess, made her a queen, and named her Maat-Neferu-Ra 
("The Beauty Which Ra Sees"). 

Our knowledge of history and antiquity has also profited by that 
love at first sight, for the Pharaoh then accepted the lingering Peace 
Treaty, and proceeded to inscribe it, too, at Kamak, not far from 
where the tale of the Battle of Kadesh and the Tale of the Beautiful 
Hittite Princess had been commemorated. Two copies, one almost 
complete, the other fragmentary, have been discovered, deciphered, 
and translated by Egyptologists. As a result we not only have the full 
text of the Treaty but also know that the Hittite king wrote down the 
treaty in the Akkadian language, which was then (as French was a 
century and two ago) the common language of international relations. 

To the Pharaoh he sent a copy of the Akkadian original written 
on a silver tablet, which the Egyptian inscription at Karnak de- 
scribed thus: 

What is in the middle of the tablet of silver, on the front side: 
Figures consisting of an image of Seth, embracing an image 

of the Great Prince of Hatti, surrounded by a border with the 
words "the seal of Seth, ruler of the sky; the seal of the regula- 
tion which Hattusilish made" .  . . 

What is within that which surrounds the image of the seal of 
Seth on the other side: 

Figures consisting of a female image of the goddess of Hatti 
embracing a female image of the Princess of Hatti, surrounded 
by a border with the words "the seal of the Ra of the town of 
Arinna, the lord of the land" . . . 

What is within the [frame) surrounding the figures: the seal of 
Ra of Arinna, the lord of every land. 
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In the royal Hit t i te  archives, archaeologists have in fact discov- 
ered royal seals depicting the chief Hi t t i te  deity embracing the Hit- 
tite king (Fig. 17), exactly as described in the Egyptian record, 
even including the inscription surrounding the border of the seal. 
Against all odds, the original treaty itself, inscribed on two tablets 
in the Akkadian language, was also found in these archives. But 
the Hittite texts called their chief deity Teshub, not "Seth of 
Hatti." Since Teshub meant "Windy Storm." and Seth (to judge 
by his Greek name Typhon) meant "Fierce Wind," it appeared 
that the Egyptians and Hittites were matching their pantheons ac- 
cording to the epithet-names of their gods. In line with that, 
Teshub’s spouse HEBAT was called "Lady of the Skies" to paral- 
lel the goddess by that title in the Egyptian version of the treaty; Ra 
("The Bright One") was paralleled by a Hittite "Lord of the Sky" 
whom the Akkadian version called SHAMASH ("The Bright 
One"), and so on. 

The Egyptians and the Hittites, it became evident, were match- 
ing separate, but parallel, pantheons; and scholars began to wonder 
what other ancient treaties would reveal. One that provided surpris- 
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ing information was the treaty made circa 1350 B.C. between the 
Hittite king Shuppilulima and Mattiwaza, king of the Human king- 
dom of Mitanni, which was situated on the Euphrates river midway 
between the Land of the Hittites and the ancient lands of Sumer and 
Akkad. 

Executed as usual in two copies, the treaty’s original was depos- 
ited in the shrine of the god Teshub in the Human city Kahat�a 
place and a tablet lost in the sands of time. But the duplicate tablet, 
deposited in the Hittite holy city of Arinna "in front of the goddess 
of the Rising Disc," was discovered by archaeologists some 3,300 
years after it was written! 

As did all treaties in those days, the one between the Hi t t i te  
and Mitannian kings ended with a call upon "the gods of the con- 
tracting parties to be present, to listen and to serve as witnesses," 
so that adherence to the treaty shall bring divine bliss, and its viola- 
tion the wrath of the gods. These "gods of the contracting parties" 
were then listed, beginning with Teshub and his consort Hebat as 
the supreme reigning gods of both kingdoms, the gods "who regu- 
late kingship and queenship" in Hatti and Mitanni and in whose 
shrines the copies of the treaty were deposited. Then, a number of 
younger deities, both male and female, offspring of the two 
reigning gods, were listed by the provincial capitals where they 
acted as governing deities, representing their parents. 

Here, then, was a listing of the very same gods in the very same hi- 
erarchical positions; unlike the Egyptian instance, when different 
pantheons were being matched. As other discovered texts proved, the 
Hittite pantheon was in fact borrowed from (or through) the Humans. 
But this particular treaty held a special surprise: toward the end of the 
tablet, among the divine witnesses, there were also listed Mitra-ash. 
Uruwana, Indar, and the Nashatiyanu gods�the very M itra, Varuna, 
Indra, and the Nasatya gods of the Hindu pantheon! 

Which of the three�Hittite, Hindu, Human�was then t he com- 
mon source? The answer was provided in the same Hittite- 
Mitannian treaty: none of them; for those so-called "Aryan" gods 
were listed in the treaty together with their parents and grandpar- 
ents, the "Olden Gods": the couples Anu and Antu, Enlil and his 
spouse Ninlil, Ea and his wife Damkina; as well as "the divine 
Sin, lord of the oath . . . Nergal of Kutha ... the warrior god 
Ninurta ... the warlike Ishtar." 

These are familiar names; they had been invoked in earlier days 
by Sargon of Akkad, who had claimed that he was "Overseer of 
Ishtar, anointed priest of Anu, great righteous shepherd of Enlil." 
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His grandson Naram-Sin ("Whom the god Sin loves") could at- 
tack the Cedar Mountain when the god Nergal "opened the path" 
for him. Hammurabi of Babylon marched against other lands "on 
the command of Anu, with Enlil advancing in front of the army." 
The Assyrian king Tiglat-Pileser went conquering on the command 
of Anu, Adad, and Ninurta; Shalmaneser fought with weapons 
provided by Nergal; Esarhaddon was accompanied by Ishtar on his 
march to Nineveh. 

No less illuminating was the discovery that the Hittites and the 
Hurrians. though they pronounced the deities’ names in their own 
language, wrote the names employing Sumerian script; even the 
"divine" determinative used was the Sumerian DIN.GIR, literally 
meaning "The Righteous Ones" (DIN) "Of the Rocketship" 
(GIR). Thus the name of Teshub was written DIN. GIR IM ("Di- 
vine Stormer"), which was the Sumerian name for the god ISHKUR, 
also known as Adad; or it was written DIN.GIR U, meaning "The 
god 10," which was the numerical rank of Ishkur/Adad�that of 
Anu being the highest (60), that of Enlil 50, that of Ea 40, and so 
on down the line. Also, like the Sumerian Ishkur/Adad, Teshub 
was depicted by the Hittites brandishing his lightning-emitting 
weapon, a "Weapon of Brilliance" (Fig. 18). 

 
Fig. 18 
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By the time the Hittites and their writings were reclaimed from 
oblivion, scholars had already determined that before the Hittite 
and Egyptian civilizations, before Assyria and Babylon, even be- 
fore Akkad, there arose in southern Mesopotamia the high civiliza- 
tion of Sumer. All the others were offshoots of that first-known 
civilization. 

And it is by now established beyond doubt that it was in Sumer 
that the tales of gods and men were first recorded. It was there that 
numerous texts�more numerous than can be imagined, more de- 
tailed than could be expected�were first inscribed.  It was there 
that the written records of history and prehistory on our planet 
Earth had originated. We call them THE EARTH CHRONICLES. 

The discovery and understanding of the ancient civilizations has 
been a process of continuous astonishment, of incredible realiza- 
tions. The monuments of antiquity�pyramids, ziggura ts, vast 
platforms, columned ruins, carved stones�would have  remained 
enigmas, mute evidence to bygone events, were it not for the Writ- 
ten Word. Were it not for that, the ancient monuments would have 
remained puzzles: their age uncertain; their creators obscure; their 
purpose unclear. 

We owe what we know to the ancient scribes�a prolif ic and me- 
ticulous lot, who used monuments, artifacts, foundation stones, 
bricks, utensils, weapons of any conceivable material, as inviting 
slates on which to write down names and record events. Above all 
there were the clay tablets: flattened pieces of wet clay, some small 
enough to be held in the palm of the hand, on which the scribe 
deftly embossed with a stylus the symbols that formed syllables, 
words, and sentences. Then the tablet would be left to dry (or be 
kiln-dried), and a permanent record had been created�a record 
that has survived millennia of natural erosion and human destruc- 
tiveness. 

In place after place�in centers of commerce or of a dministra- 
tion, in temples and palaces, in all parts of the ancient Near East� 
there were both state and private archives full of such tablets; and 
there were also actual libraries where the tablets, tens of thousands 
of them, were neatly arranged by subject, their contents entitled, 
their scribe named, their sequel numbered. Invariably, whenever 
they dealt with history or science or the gods, they were identified 
as copies of earlier tablets, tablets in the "olden language." 

Astounded as the archaeologists were to uncover the grandeur of 
Assyria and Babylonia, they were even more puzzled to read in 
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their inscriptions of "olden cities." And what was the meaning of 
the title "king of Sumer and Akkad" that the kings of these em- 
pires coveted so much? 

It was only with the discovery of the records concerning Sargon 
of Agade that modern scholars were able to convince themselves 
that a great kingdom, the Kingdom of Akkad, had indeed arisen in 
Mesopotamia half a millennium before Assyria and Babylonia were 
to flourish. It was with the greatest amazement that scholars read in 
these records that Sargon "defeated Uruk and tore down its 
wall. . . . Sargon, king of Agade, was victorious over the inhab- 
itants of Ur. ... He defeated E-Nimmar and tore down its wall 
and defeated its territory from Lagash as far as the sea. His weap- 
ons he washed in the sea. In the battle with the inhabitants of 
Umma he was victorious. . . ." 

The scholars were incredulous: Could there have been urban 
centers, walled cities, even before Sargon of Agade. even before 
2500 B.C.? 

As is now known, indeed there were. These were the cities and 
urban centers of Sumer, the "Sumer" in the title "king of Sumer 
and Akkad." It was, as a century of archaeological discoveries and 
scholarly research has established, the land where Civilization 
began nearly six thousand years ago; where suddenly and inexpli- 
cably, as though out of nowhere, there appeared a written language 
and literature; kings and priests; schools and temples; doctors and 
astronomers; high-rise buildings, canals, docks, and ships; an in- 
tensive agriculture; an advanced metallurgy; a textile industry; 
trade and commerce; laws and concepts of justice and morality; 
cosmological theories; and tales and records of history and prehis- 
tory. 

In all these writings, be it long epic tales or two-line proverbs, 
in inscriptions mundane or divine, the same facts emerge as an 
unshakable tenet of the Sumerians and the peoples that followed 
them: in bygone days, the DIN.GIR�"The Righteous On es of the 
Rocketships," the beings the Greeks began to call "gods"�had 
come to Earth from their own planet. They chose southern Meso- 
potamia to be their home away from home. They called the land 
KI.EN.GIR�"Land of the Lord of the Rockets" (the Ak kadian 
name, Shumer, meant "Land of the Guardians"); and they estab- 
lished there the first settlements on Earth. 

The statement that the first to establish settlements on Earth 
were astronauts from another planet was not lightly made by the 
Sumerians. In text after text, whenever the starting point was re- 
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called, it was always this: 432,000 years before the Deluge, the 
DIN.GIR ("Righteous Ones of the Rocketships") came down to 
Earth from their own planet. The Sumerians considered it a twelfth 
member of our Solar System�a system made up of the Sun in the 
center, the Moon, all the nine planets we know of today, and one 
more large planet whose orbit lasts a Sar, 3,600 Earth-years. This 
orbit, they wrote, takes the planet to a "station" in the distant 
heavens, then brings it back to Earth’s vicinity, crossing between 
Mars and Jupiter. It was in that position�as depict ed in a 
4,500-year-old Sumerian drawing (Fig. 19) that the planet ob- 
tained its name NIBIRU ("Crossing") and its symbol, the Cross. 

 

The leader of the astronauts who had come to Earth from Nibiru, 
we know from numerous ancient texts, was called E. A ("Whose 
House Is Water"); after he had landed and established Eridu, the 
first Earth Station, he assumed the title EN.KI ("Lord of Earth"). 
A text that was discovered in the ruins of Sumer records his landing 
on Earth as a first-person report: 

When I approached Earth 
there was much flooding. 
When I approached its green meadows, 
heaps and mounds were piled up at my command. 
I built my house in a pure place . . . 
My house�its shade stretches over the Snake Marsh. 




