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STAR STONES

It took a war a fierce and bloody war to bring to | ight,
just decades ago, one of the most enigmatic ancient sites in
the Near East. If not the most enigmatic, it certainly is the
most puzzling, and for sure one rooted in great antiquity. It
is a structure that has no parallel among the remains of the
great civilizations that had flourished in the Near East in past
millennia at least so far as has been uncovered. It s closest
paralels are thousands of miles away, across the seas and on
other continents; and what it mostly brings to mind is Stone-
henge in faraway Britain.

There, on a windswept plain in England about eighty miles
southwest of London, circles of imposing megaliths form the
most important prehistoric monument in the whole of Britain.
There, a semicircle of huge upright stones that have been
connected at their tops by lintel stones encompasses within
it a semicircle of smaller stone uprights, and is surrounded
in turn by two circles of other megaliths. The multitudes that
vigit the site find that only some of the megaliths still remain
standing, while others have collapsed to the ground or are
somehow gone from the site. But scholars and researchers
have been able to figure out the configuration of the circles-
within-circles (Fig. 1, which highlights the still-standing
megaliths), and observe the holes indicating where two other
circlesof stones or perhaps wooden pegshad once e x-
isted, in earlier phases of Stonehenge.

The horseshoe semicircles, and a falen large megalith
nicknamed the Slaughter Stone, indicate beyond doubt that
the structure was oriented on a northeast-southwest axis.
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2 THE COSMIC CODE

Figurel

They point to a line of sight that passes between two stone
uprights through a long earthworks Avenue, straight to the
so-called Heel Stone (Fig. 2). All the studies conclude that
the alignments served astronomical purposes, they were first
oriented circa 2900 B.C. (give or take a century or so) to
sunrise on the summer solstice day; and then realigned circa
2000 B.C. and again circa 1550 B.C. toward sunrise on sum-
mer solstice day in those times (Fig. 3).

One of the shortest yet most fierce and ferocious recent
wars in the Middle East was the Six Day War of 1967, when
the hemmed-in and besieged Israeli army defeated the armies
of Egypt, Jordan, and Syria and captured the Sinai peninsula,
the West Bank of the Jordan River, and the Golan Heights.
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Figure 2

In the years that followed Isragli archaeologists conducted
extensive archaeologica surveys and excavations in all those
areas, bringing to light settlements from early Neolithic times
through biblical times to Greek, Roman, and Byzantine per-
iods. Yet nowhere was the surprise greater than on the
gparsely inhabited and mostly empty plateau called the Golan
Heights. Not only was it discovered that it had been an ac-
tively inhabited and cultivated area in the earliest times of
human habitation; not only were remains of settlements
found from the several millennia preceding die Common Era.
Virtually in the middle of nowhere, on a windswept plain
(that had been used by the Isragli army for artillery practice),
piles of stones arranged in circles turned out when  viewed
from me air to be a Near Eastern "Stonehenge" (Fig.  4).
The unique structure consists of several concentric stone
circles, three of them fully circular and two forming only
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Figure 3

semicircles or "horseshoes." The outer circle is amost a
third of a mile in circumference, and the other circles get
smaller as they get nearer the structure's center. The walls
of the three main stone circles rise to eight feet or more, and
their width exceeds ten feet. They are constructed of field
stones, ranging in size from small to megalithic ones that
weigh five tons and even more. In severa places the circular
concentric walls are connected to each other by radial walls,
narrower than but about the same height as the circular walls.
In the precise center of the complex structure there rises a
huge yet well-defined pile of stones, measuring some sixty-
five feet across.

Apart from its unique shape, this is by far one of the
largest single stone structures in western Asia, so largein
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Figure4

fact that it can be seen from space by Earth-orbiting
spacecraft.

Engineers who have studied the site estimated that, even
in its present condition, it contains more man 125,000 cubic
feet of stones weighing an aggregate of close to 45,000 tons.
They estimated that it would have taken one hundred work-
men at least six years to create this monument coll ect the
basalt stones, transport them to the site, place them according
to a preconceived architectural plan, and raise the walls (un-
doubtedly taller than the now-visible remains) to form the
cohesive complex structure.

All of which raises the questions, by whom was this struc-
ture built, when, and for what?
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Figure5

The easiest question to answer is the last one, for the struc-
ture itself seems to indicate its purpose at least its origina
purpose. The outermost circle clearly showed that it con-
tained two breaks or openings, one located in the northeast
and the other in the southeast locations that indic ate an
orientation toward the summer and winter solstices.

Working to clear away fallen rocks and ascertain the orig-
inal layout, Israeli archaeologists exposed in the northeastern
opening a massive square structure with two extended
"wings' that protected and hid narrower breaks in the two
next concentric walls behind it (Fig. 5); the building thus
served as a monumental gate providing (and guarding) an
entrance into the heart of the stone complex. It was in the
walls of this entryway that the largest basalt boulders, weigh-
ing as much as five and a half tons each, were found. The
southeastern break in the outer ring also provided access to
the inner parts of the structure, but there the entranceway did
not possess the monumental building; but piles of fallen
stones starting in this entranceway and leading outward from
it suggest the outlines of a stone-flanked avenue extending
in the southeastern direction an avenue that might have
outlined an astronomical line of sight.

These indications that the place was indeed, as Stonehenge
in Britain, built to serve as an astronomical observatory (and
primarily to determine the solstices) is reinforced by the ex-
istence of such observatories elsewhere structures that are
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Figures 6aand 6b

even more similar to the one on the Golan, for they feature
not only the concentric circles, but also the radial walls con-
necting the circles. What is amazing is that those similar
structures are at ancient sites al the way on the other side
of the world, in the Americas.

One is the Mayan site Chichen Itza in the Y ucatan peninsula
of Mexico (Fig. 6a), nicknamed the Caracol ("Snail") on
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account of the winding stairs inside the observatory’s tower.
Another is the circular observatory atop the promontory of
Sacsahuaman in Peru (Fig. 6b) that overlooks the Inca capital
Cuzco; there, as at Chichen Itza, there was probably a lookout
tower; its foundations reveal the layout and astronomical
aignments of the structure and clearly show the concentric
circles and connecting radials.

Such similarities were reason enough for the Israeli sci-
entists to call in Dr. Anthony Aveni of the USA, an inter-
nationally acclaimed authority on ancient astronomies,
especialy those of the pre-Columbian civilizations of the
Americas. His task was not only to confirm the astronomical
orientations underlying the design of the Golan site, but also
to help determine its ageand thus, in addition to the For
What question, also answer the question When.

That the orientation of a structureif aligned tot he sol-
sticescan reveal the time of its construction, has been an
accepted tool in archaeoastronomy since the publication of
The Dawn of Astronomy by Sir Norman Lockyer in 1894.
The apparent movement of the Sun from north to south and
back as the seasons come and wane is caused by the fact
that the Earth’s axis (around which the Earth rotates to create
the day/night cycle) is inclined to the plane ("ecliptic") in
which the Earth orbits the Sun. In this celestial dance
though it is the Earth that moves and not the Suni t appears
to observers on Earth that the Sun, moving back and forth,
reaches some distant point, hesitates, stops, and then as if it
changed its mind, starts back; crosses the equator, goes all
the way to the other extreme, hesitates, and stops there, and
goes back. The two crossings a year over the equator (in
March and September) are called equinoxes; the two stops,
one in the north in June and one in the south in December,
are caled solstices ("Sun Standgtills') the summer  and
winter solstices for observers in the Earth’s northern hemi-
sphere, as people at Stonehenge and on the Golan had been.

Studying ancient temples, Lockyer divided them into two
classes. Some, as the Temple of Solomon in Jerusalem and
the temple to Zeus at a place called Baalbek in Lebanon,
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were built along an east-west axis that oriented them to
sunrise on the days of the equinoxes. Others, as phar-
aonic temples in Egypt, were aligned on an axis inclined
southwest-northeast, which meant that they were oriented to
the solstices. He was surprised, however, to discover that
while in the former the orientation never changed (so he called
them Eterna Temples), the latter such asthe great Egyptian
temples in Karnak showed that as successive Pharaoh s
needed to see the rays of the Sun strike the holy of holies on
the day of me solstice, they kept changing the direction of the
avenues and corridors toward a slightly different point in the
skies. Such realignments were also made at Stonehenge.

What had caused those directional changes? Lockyer's an-
swer was: changes in the Earth’s inclination, resutting from
its wobble.

Nowadays the inclination of the Earth’s axis ("obliquity")
to its orbital path ("ecliptic") is 23.5 degrees, and it is this
inclination that determines how far northward or southward
the Sun would appear to move seasonadly. If this angle of
inclination were to remain unchanged forever, the solstice
points would also remain the same. But astronomers have
concluded that the Earth’s tilt (caused by its woblde) changes
over the centuries and millennia, rising and falling over and
over again.

Right now, as in the preceding several millennia, the tilt
has been in a narrowing phase. It was over 24 degrees circa
4000 B.C., declined to 23.8 degrees circa 1000 B.C., and con-
tinued to fall to its present smidgen under 23.5 degrees. The
great innovation of Sir Norman Lockyer was to apply this
change in Earth’s obliquity to the ancient templesand estab-
lish the dates of construction of the various phases of the
Great Temple in Karnak (Fig. 7) as well as for the phases of
Stonehenge (as indicated by changes in the location of the
Heel Stone, Fig. 3).

The same principles have since been used to determine the
age of astronomically oriented structures in South America
earlier this century, by Arthur Posnansky in respect to the
ruins of Tiwanaku on the shores of Lake Titicaca, and by
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Figure 7

Rolf Muller for the semicircular Torreon in Machu Picchu
and the famed Temple of the Sun in Cuzco. Their meticulous
researches showed that in order to determine exactly the an-
gle of the Earth’'s tilt which indicates, when eleva tion and
geographic position are taken into account, the structure’s
ageit is essential to determine precisely where no rth is. It
is thus undoubtedly significant that in the case of the Golan
site, the researchers there found that the dominant and on
clear days visible peak of Mount Hermon lies precisely
north of the structure’s center. Dr. Aveni and hislsragli col-
leagues, Yonathan Mizrachi and Mattanyah Zohar, were
thus able to determine that the site was so oriented as to en-
able an observer standing in its center and following a
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sight line through the center of the northeastern gateway, to
see the Sun rise there on solstice day on a June dawn at
about 3000 B.C.!

By 2000 B.C., the scientists concluded, the Sun would have
appeared to a similar observer noticeably off-center, but
probably still within the gateway. Five hundred years later,
the structure had lost its value as a precise astronomical ob-
servatory. It was, then, sometime between 1500 and 1200
B.C. as confirmed by carbon dating of smal artifac ts
recovered there that the central stone heap was enl arged to
form a cairn a stone mound under which a cavity has been
dug out, probably to serve as a burial chamber.

Uncannily, these phased dates are virtualy identical to the
dates assigned to the three phases of Stonehenge.

Because it was protected by the mound of stones above it,
the cavity under the cairn the presumed burial cham ber re-
mained the most intact part of the ancient site. It was located
with the aid of sophisticated seismic instruments and ground-
penetrating radar. Once a large cavity had been indicated, the
excavators (led by Dr. Yonathan Mizrachi) dug a trench that
led them into a circular chamber of over six feet in diameter
and about five feet high. It led to a larger chamber, oval in
shape, about eleven feet long and about four feet wide. The
latter’s walls were constructed of six courses of besalt stones
rising in a corbelled fashion (i.e. danting inward as the walls
rose); the chamber’s ceiling was made of two massive basalt
dlabs, each weighing some five tons.

There was no coffin and no body, nor any other human or
animal remains in either the chamber or antechamber. But
the archaeologists did find, as a result of meticulous sifting
of the soil, a few gold earrings, several beads made of car-
nelian semiprecious stone, flint blades, bronze arrowheads,
and ceramic shards. They therefore concluded that indeed it
was a burial chamber, but one that had been looted, probably
in antiquity. The fact that some of the stones used to pave
the chamber’s floor were pried out reinforced the cnclusion
that the place had been broken into by grave robbers.
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The finds have been dated to the period known as Late
Bronze Age, which extended from about 1500 to 1200 B.C.
That was the time frame of the Exodus of the Children of
Israel from Egypt under the leadership of Moses, and the
conquest of the Promised Land under the leadership of
Joshua. Of the twelve tribes, the tribes of Reuben and Gad
and half the tribe of Manasseh were alotted parts of Trans-
jordan, from the River Anion in the south to the foothills of
Mount Hermon in the north. Those domains included the
mountain range of Gilad east of the Jordan River and the
plateau that is now the Golan. It was therefore perhaps un-
avoidable that Israeli researchers turned to the Bible for an
answer to the question: Who?

According to the books of Numbers and Joshua, the north-
ern part of the Gilead mountains was ruled by a king called
Og from his capital of Bashan. The capture of Og’'sdomain
is described in Deuteronomy (chapter 3). "Og and all his
men took the field against the Children of Israel,” the nar-
rative states. Winning the battle, the Israelites captured sixty
towns that were "fortified with high walls and gates and
barriers, apart from a great number of unwalled towns." The
construction of high stone walls and gates features of the
enigmatic Golan site was thus within the capabiliti es of
the kingdoms in the time of King Og.

Og, according to the Bible, was a big and stout man: "His
iron bedstead is nine cubits long and four cubits wide"
(equivalent to over thirteen feet and six feet, respectively).
This giant size, the Bible hints, was due to his being a de-
scendant of the Repha’im, a giantlike race of demigods who
had once dwelt in that land. (Other giantlike descendants of
the Repha’im, including Goliath, are mentioned in the Bible
as siding with the Philistines at the time of David). Combin-
ing the references to the Repha im with the biblicd account
of the circular stone structure erected by Joshua after the
crossing of the Jordan River, and the naming of the place
Gilgal "The Circular Stone Heap" some in lsrael hav e
nicknamed the Golan site Gilgal Rephaim"The Circu lar
Stone Heap of the Repha’im."
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While the biblical verses alone do not support such a nam-
ing, nor do they redly link King Og to the burial chambers,
the biblical assertions that the area had once been the domain
of the Repha im and that Og was descended of them ae quite
intriguing, because we find the Repha’im and their offspring
mentioned in Canaanite myths and epic tales. The texts,
which clearly place the divine and semidivine actions and
events in the area we are dealing with here, were written on
clay tablets discovered in the 1930s at a coastal site in northern
Syria whose ancient name was Ugarit. The texts describe a
group of deities whose father was El ("God, the Lofty One™)
and whose affairs centered on El's son Ba'a (' 'thLord") and
his sister Anat ("She who answers"). The focus of Ba'al’s at-
tention was the mountainous stronghold and sacred place Za
phon (meaning both "the northern place” and "the place of
secrets') and the arena of Ba'a and his sister waswhat now-
adays is northern Israel and the Golan. Roaming the area’s
skies with them was their sister Shepesh (the name’s uncertain
meaning suggests an association with the Sun); and of her the
texts clearly state that "she governs the Repha’im, the divine
ones' and rules over demigods and mortals.

Several of the discovered texts deal with such involvement
on the part of the trio. One. titled by scholars The Tae of
Aghat, pertains to Danel ("Whom God Judges,” Daniel in
Hebrew), who although a Rapha-Man (i.e. descended o f
the Repha’im) could not have a son. Growing old and de-
spondent about not having a male heir, Danel appeadls to
Ba'a and Anat, who in turn intercede with El. Grarting the
Rapha-Man’s wish, El ingtills in him a "quickening life-
breath” and enables him to mate with his wife and have a
son whom me gods name Aghat.

Another tale, The Legend of King Keret (Keret. "The Cap-
ital, the Metropolis," is used as the name of both the city
and its king), concerns the claim to immortality by Keret
because of his divine descent. Instead, he falls ill; and his
sons wonder aoud: "How could an offspring of El, the Mer-
ciful One, die? Shall adivine one die?' Foreseeing the seem-
ingly incredible death of a demigod, the sons envision not
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only the Peak of Zaphon. but also the Circuit of Broad Span
lamenting for Keret:

For thee, father,

shall weep Zaphon, the Mount of Ba'al.
The sacred circuit, the mighty circuit,
the circuit of broad span,

[for thee] shall lament.

There is here, then, a reference to two highly venerated
places that shall mourn the death of the demigod: Mount
Zaphon. the Mount of Ba'al and a renowned sacred ci r-
cular structure "the sacred circuit, the mighty cir cuit, the
circuit of broad span." If Mount Zaphon. the "Mount of the
North,” was Mount Hermon, which lies precisely north of
the Golan site, was then the Sacred Circuit the enigmatic
Golan site?

Granting appeals for mercy, El at the last moment sent the
goddess Shatagat, "a female who removes the illness." to
save Keret. "She flies over a hundred towns, she flies over
a multitude of villages' on her rescue mission; arriving at
Keret’shomein the nick of time, she managesto revive him.

But being only a demigod, Keret in the end did die. Was he
then the one buried in the tomb within "the sacred circuit, the
mighty circuit, the circuit of broad span"? Though the Ca-
naanite texts give no chronological hint, it is evident that they
relate events from the Bronze Age a time frame that could
well fit the date of the artifacts discovered in the Golan site's
tomb.

Whether or not any of those legendary rulers ended up be-
ing buried at the Golan site, we may never know for sure; es-
pecialy since the archaeologists studying the site raised the
possibility of intrusive burias namely, the entomb ment of a
later-deceased in a burial place from earlier times, involving
as often as not the removal of the earlier remains. They are,
however, certain (based on structural features and various dat-
ing techniques) that the construction of the "henge" con-
centric walls of what we might dub Star Stones because of the
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astronomical function preceded, by 1,000 to 1,500y ears, the
addition of the cairn and its burial chambers.

As a Stonehenge and other megalithic sites, so too re-
garding the Golan site, the enigma of who built them is only
intensified by establishing their age and determining that an
advanced knowledge of astronomy underlay their orienta-
tions. Unless they were indeed the divine beings themselves,
who was there capable of the feat circa 3000 B.C. i n the
case of the Golan site?

In 3000 B.C. there was in western Asia only one civiliza-
tion high enough, sophisticated enough, and with an extraor-
dinary astronomical knowledge, capable of planning,
orienting astronomically, and carrying out the kind of mgjor
structures here considered: the Sumerian civilization. It blos-
somed out in what is nowadays southern Irag, "suddenly,
unexpectedly, out of nowhere" in the words of al scholars.
And within a few centuriesan ingtant as human evol ution
goes accounted for virtualy all the firsts of what we deem
essential to a high civilization, from the wheel to the kiln
and bricks and high-rise buildings, writing and poetry and
music, codes of law and courts, judges and contracts, temples
and priests, kings and administrators, schools and teachers,
doctors and nurses; and amazing knowledge of mathematics,
exact sciences, and astronomy. Their calendar, still in use as
the Jewish calendar, was inaugurated in a city called Nippur
in 3760 B.C. embracing dl the sophisticated knowle dge re-
quired for the structures we are discussing.

It was a civilization mat preceded mat of Egypt by some
eight hundred years and by a thousand years that of the Indus
Valey. The Babylonians, Assyrians, Hittites, Elamites, Ca
naanites, and Phoenicians followed later, some much later.
They al bore the imprint and borrowed the underlying firsts
of the Sumerians; so did the civilizations mat in time rose in
Greece and the Mediterranean islands.

Did the Sumerians venture as far as me Golan Heights?
Undoubtedly, for their kings and their merchants went west-
ward toward the Mediterranean Sea (which they called the
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Upper Sea), and sailed the waters of the Lower Sea (the
Persian Gulf) to other distant lands. When Ur was their cap-
ital, its merchants were familiar in al parts of the ancient
Near East. And one of Sumer's most famed kings, Gilga-
mesh a famed king of Uruk (the biblical Erech)in a |l
probability passed through the site. The time was circa 2900
B.C., soon after the Golan site was first constructed.

The father of Gilgamesh was the city’s High Priest; his
mother was the goddess Ninsun. Aiming to be a mighty king
and aggrandize his city, Gilgamesh started his reign by chal-
lenging the authority of the then-principal city of Sumer, Kish.
A clay tablet describing the episode names the king of Kish
Agga, and twice describes him as being "stout." Kish was
then the capital of a wide domain that might have extended be-
yond the Euphrates River; and one must wonder whether the
stout king Agga might have been a forerunner of the giantlike
Og of hiblical fame: for the naming of kings after earlier pred-
ecessors was a common Near Eastern practice.

Proud, ambitious, and swashbuckling in his youth, Gil-
gamesh took hard his creeping aging. To sustain his prowess
he took to dropping in on newlyweds in his city, claiming
the royal right to be the first to have sex with the bride. When
the townspeople could not stand it anymore, they appealed
to the gods for help; and the gods responded by creating a
double for Gilgamesh. who stopped the king’s shenarigans.
Subdued. Gilgamesh grew gloomy and reflective. He wit-
nessed people his age or even younger dying; and then it
occurred to him that there is another way: he was. after al,
partly divine not just a demigod, but two-thirds di vine, for
it was not his father but his mother who was a goddess!

Should he. Gilgamesh, then die as a mortal, or be entitled
to the everlasting life of the gods? He presented his case to
his mother. Yes, she told him, you are right. But in order to
attain the divine life span, you must ascend the heavens and
reach the gods abode. And the places from which swch as-
cents are possible, she told him, are under the command of
his godfather Utu (later known as Shamash).

Utu/Shamash tried to dissuade Gilgamesh: "Who, Gilga-
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mesh, can scale heaven? Only the gods live forever under
the Sun. As for Mankind, numbered are their days." Go, be
with your family and your townsfolk, enjoy the rest of your
days, the god said to him.

The story of Gilgamesh and his quest for immortality is
told in the Epic of Gilgamesh, a long text written on clay
tablets and discovered by archaeologists in both the original
Sumerian and various ancient translations. As the tale un-
folds, we read that Gilgamesh was not dissuaded, and an
object that fell from the skies was deemed by him a sign
from heaven that he should not give up. Agreeing to help,
Ninsun revealed to him that there is a place in the Cedar
Mountainsthe Landing Placefrom which Gilgamesh
could ascend to the divine abode. It would be a journey
fraught with dangers, she warned Gilgamesh. But what is the
aternative? he asked her. If | fail in my quest, he said, at
least future generations will know that 1 tried.

Giving her blessing to the journey, Ninsun insisted that
the artificial man, Enkidu, go in front of Gilgamesh and pro-
tect him along the way. The choice was opportune, for the
area of their destination was the very area from which Enkidu
had come, the hills where he had roamed with the wild
beasts. He explained to Gilgamesh how dangerous the un-
dertaking would be; but Gilgamesh insisted on going.

In order to reach the Cedar Mountains in what is now
Lebanon from Sumer (which was in what is now southern
Irag). Gilgamesh had to cross the plateau that we now call
the Golan. And indeed we find it stated, in the preamble to
the epic in which the king's adventures and achievaments are
enumerated, that it was "he who opened the mountain
passes.” It was a first that merited recalling, for there are no
mountains in the land called Sumer.

On their way Gilgamesh stopped severa times to seek
divine oracles from the Sun God. When they reached the hill
land and the woodlands (the likes of which there were none
in Sumer), Gilgamesh had a series of omen-dreams. At a
crucia stop, from where they could already see the Cedar
Mountains, Gilgamesh sought to induce a dream-omen by
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Figure 8

sitting within a circle that was formed for him by Enkidu.
Was it Enkidu, possessing superhuman strength, who ar-
ranged the field stones for Gilgamesh to form Star Stones?

We can only guess. But physical evidence attesting to the
familiarity of those who had lived on the Golan Heights for
generations with Gilgamesh and his tale has recently been
found on the Heights.

One of the most recounted episodes in the king's adventures
has been the incident in which he encountered two ferocious
lions, fought them off, and killed mem with his bare hands.
The heroic deed was a favorite subject of Near Eastern artists
in antiquity. Yet it was a totally unexpected discovery to find,
at a site near the concentric circles, a stone dab with such a de-
piction (Fig. 8)! (The artifact is on exhibit at the new and
most-interesting Golan Archaeological Museum in Qatzrin).

While the textual references and the depiction on the stone
dab do not constitute conclusive evidence that Gilgamesh
reached the site on his journey to the Cedar Mountains of
Lebanon, there is one more intriguing clue to be considered.
After the site was identified from the air. the Isragli archae-
ologists discovered that it was marked on (captured) Syrian
army maps by the name Rugum el-Hiri a most puzzling
name, for it meant in Arabic " Stone heap of the bobcat."

The explanation for the puzzling name, we suggest, may
well lie in the Epic of Gilgamesh, reflecting a memory of the
King Who Fought the Lions.

And, as we shall see, that is just the beginning of intricate
and interwound associations.
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Scholars have long recognized that in the lore of diverse
nations the same theme, the same basic tale, appears and
reappears though under different guises, names, and locali-
ties. It is thus perhaps no wonder that the carved basalt stone
on which Gilgamesh is depicted fighting with the lions was
discovered near a village bearing the name Ein Samsum
"Samson'"s Spring." For, it will be recaled, Samson also
fought and killed a lion with his bare hands. That was some
two thousand years after Gilgamesh, and certainly not on the
Golan Heights. Is the village's name, then, just a coinci-
dence, or the lingering memory of a visitor called Gilgamesh
becoming Samson?

Of greater significance is the association with King Keret.
Though the venue of the Canaanite tale is not stated, it is
presumed by many (e.g. Cyrus H. Gordon, Notes on the Leg-
end of Keret) that the combined name for the king and his
capital in fact identified the idand of Crete. There, according
to Cretan and Greek legends, civilization began when the god
Zeus saw Europa, the beautiful daughter of a king of Phoe-
nicia (present-day Lebanon) and. taking the form of a bull,
abducted her and swam with her on his back across the Med-
iterranean Sea to the island of Crete. There he had three sons
by her, among them Minos, who in time became the one
with whom the beginning of Cretan civilization is associated.

Thwarted in his aspirations to the throne. Minos appeal ed
to Poseidon, god of the seas, to bestow upon him a sign of
divine favor. In response, Poseidon made a Divine Bull, pure
white, appear from the sea. Minos vowed to offer the beau-

19
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Figure 9

tiful bull as a sacrifice to the god, but was so enthralled by
it that instead he kept it to himself. In punishment, the god
made the king's wife fall in love and mate with thebull; the
offspring was the legendary Minotaur, a half-man, half-bull
creature. Minos then commissioned the divine craftsman
Daedalus to build in the Cretan capital Knossos an under-
ground maze from which the bull-man would be unable to
escape. The maze was called the Labyrinth.

A huge stone sculpture of a bull’s horns does greet the
visitor to the excavated remains of Knossos, but not the re-
mains of the Labyrinth. Yet its memory and its circular
shape, as a maze of concentric circular walls with passages
blocked by radials (as in this suggested layout. Fig. 9) have
not been forgotten.

It certainly resembles the layout of the Golan site; and it
calls for going back to the Epic of Gilgamesh for the heroes
encounter with the Bull of Heaven.

Asthe epic tells it, during the fina night before attempting
to enter me Cedar Forest. Gilgamesh envisioned a rocketship
thunderously rising, in a fiery ascent, from the Landing
Place. The next morning they found the hidden entry way into
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Figure 10

the forbidden enclosure; but no sooner did they start on their
way in than a robotic guardian blocked their way. It was
"mighty, its teeth as the teeth of a dragon, its face of a
ferocious lion, its advance like the onrushing headwaters."
A "radiating beam" emanated from its forehead, "devouring
trees and bushes'; "from its killing force, none could es-
cape."

Seeing the predicament of Gilgamesh and Enkidu, Utu/
Shamash "down from the skies spoke to the heroes." He
advised them not to run, but instead to draw near the monster
as soon as the god would blow a swirling wind whose dust
would blind the guardian. As soon as that happened. Enkidu
struck and killed it. Ancient artists depicted on cylinder seds
(Fig. 10) Gilgamesh, Enkidu, and Utuw/Shamash together with
the menacing robot; its depiction brings to mind the biblical
description of the "angels with the whirling sword" that God
placed at the entrance to the Garden of Eden to make sure
that the expelled Adam and Eve would not reenter it.

The fight was also watched by Inanna (later known as
Ishtar), the twin sister of Utu/Shamash. She had quite a rec-
ord of enticing human males to spend a night with her a
night which they rarely survived. Captivated by the beauty
of Gilgamesh as he bathed naked in a nearby river or wa-
terfall, she invited him: "Come, Gilgamesh, be my lover!"
But knowing the record, he turned her down.

Enraged by thisinsulting refusal, Ishtar summoned the
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Bull of Heaven to smite Gilgamesh. Running for their lives,
the duo rushed back to Uruk; but the Bull of Heaven caught
up with them on the banks of the Euphrates River. At the
moment of mortal danger it was again Enkidu who managed
to strike and kill the Bull of Heaven.

Inanna/lshtar, enraged, "sent up a wail to Heaven," de-
manding mat the two comrades be put to death. Though tem-
porarily spared, Enkidu died first; then so did Gilgamesh
(after a second journey that took him to a spaceport in the
Sinal peninsula).

What was the Bull of Heaven GUD.ANNA in Sume-
rian? Many students of the Epic, such as Giorgio de Santil-
lana and Hertha von Dechend in Hamlet's Mill, have come
to the conclusion mat the Epic's events, taking plae on
Earth, are but a mirror image of events taking place in
Heaven. Utu/Shamash is the Sun, Inanna/lshtar is what she
was later called in Greek and Roman timesVenus. Th e
menacing guardian of the Cedar Mountains with me face of
alion is the constellation of Leo (the Lion), and the Bull of
Heaven the celestia group of stars that has been caled
since Sumerian times! the constellation of the Bull (Tau-
rus).

There are, indeed, Mesopotamian depictions with the Lion/
Bull theme (Fig. 11a and 11b); and as was first remarked
upon by Willy Hartner (The Earliest History of the Constel-
lations in the Near East), in the fourth millennium B.C. the
Sumerians would have observed the two constellations in key
zodiacal positions. the constellation of the Bull (Taurus) as
the constellation of the spring equinox and the constellation
of the Lion (Leo) asthat of the summer solstice.

The attributing of zodiacal connotations to epic events on
Earth, as told by the Sumerians, implies mat they had such
celestial knowledgein the fourth millennium B.C., some
three millennia before the usually presumed time of the
grouping of stars into constellations and the introduction of
the twelve zodiacal ones by the Greeks. In fact, the Greek
savants (of Asia Minor) themselves explained that the knowl-
edge came to them from the "Chaldeans"’ of Mesopotamia;
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Figures11laand 11b

and, as Sumerian astronomical texts and pictorial depictions
attest, the credit should go to them. Their names and symbols
for the zodiacal constellations remained unchanged to our
time.

The Sumerian zodiacal lists began with Taurus, which was
indeed the constellation from which the Sun was observed
rising a dawn on the day of the spring equinox in the fourth
millennium B.C. It was caled in Sumerian GUD.ANNA
("Bull of Heaven" or "Heavenly Bull")the very same
term used in the Epic of Gilgamesh for the divine creature
that Inanna/lshtar had summoned from the heavens and that
the two comrades slew.

Did the slaying represent or symbolize an actual celestial
event, circa 2900 B.C.? While the possibility cannot be ruled
out, the historical record indicates that major events and
changes did occur on Earth at that time; and the "saying"
of the Bull of Heaven represented an omen, a heavenly
omen, predicting or even triggering events on Earth.

For the better part of the fourth millennium B.C. the Su-
merian civilization was not only the greatest on Earth, but
also the only one. But circa 3100 B.C. the Civilization of the
Nile (Egypt and Nubia) joined the one on the Euphrates-
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Figure 12

Tigris Rivers. Did this split-up on Earthaluded t o by the
biblical tale of the Tower of Babel and the end of the era
when Mankind spoke one tongue find expression in th e de-
scription (in the Gilgamesh epic) of the coup de grace dealt
the Bull of Heaven by the tearing off of its foreleg by Enk-
idu? Egyptian celestial-zodiacal depictions indeed associated
the beginning of their civilization with the cutting off of the
forepart of the constellation of the Bull (Fig. 12).

As we have detailed in The Wars of Gods and Men, In-
annallshtar had expected at that time to become mistress of
the new civilization, but it waslliterally and symb olically
torn away from her. She was partly appeased when a third
civilization, that of the Indus Valley, was put under her aegis,
circa2900 B.C.

As significant as celestial omens had been for the gods,
they were even more consequential to mortals on Earth; wit-
ness the fate that befell the two comrades. Enkidu, an arti-
ficially created being, thed as a mortal. And Gilgamesh,
two-thirds divine, could not escape mortality. Though he
went on a second journey, enduring hardships and dangers,
and though he did find the Plant of Everlasting Youth, he
returned to Uruk empty-handed. According to the Sumerian
King List, "the divine Gilgamesh. whose father was a hu-
man, the High Priest of the temple precinct, ruled 126 years;
Urlugal, son of Gilgamesh, ruled after him."

We can almost hear the son of Gilgamesh crying out, as
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did the sons of King Keret: "How could an offspring of El,
The Merciful One, die? Shal a divine one die?' But Gil-
gamesh, though more than a demigod, tangled with his Fate.
His was the Age of the Bull, and he dew it; and his Fate, a
Fate made in Heaven, changed from a chance for immortality
to that of amortal’s death.

A thousand years after the probable stay of Gilgamesh at
me Golan site, it was visited by another ancient VIP who
also saw Fate written in the zodiacal constellations. He was
Jacob, the grandson of Abraham; and the time, by our cal-
culations, was about 1900 B.C.

A question that is often ignored regarding the megalithic
structures around the globe is, Why have they been con-
structed where they are? The location obviously had to do
with their particular purpose. The great pyramids of Giza, we
have suggested in our writings, served as anchors for a Land-
ing Corridor leading to a spaceport in the Sinai peninsula,
and were emplaced precisely because of that link on the thir-
tieth parallel north. Stonehenge, it was suggested by leading
astronomers, was erected where it is because it is precisely
there that its astronomical functions could combine both solar
and lunar observations. Until more might come to light con-
cerning the Golan Circles, the most likely reason for its being
where it is was that it lay astride one of the few linkways
that connected two magjor international routes (in antiquity
and still now): the King's Highway, which ran alongthe hills
east of the Jordan River, and the Way of the Sea, which ran
on the west along the coast of the Mediterranean Sea (Map).
The two routes connected Mesopotamia and Egypt, Asia and
Africabe it for peaceful trade or military invasio ns. The
links between the two routes were dictated by geography and
topography. At the Golan site, the crossing could be made
on either side of the Sea of Galilee (Lake Kinnereth); the
preferred onethen and now is the one on me north,
where the bridge has retained its ancient name: The Bridge
of the Daughters of Jacob.
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The Golan site was thus located where travelers from dif-
ferent nations and diverse homelands could stop and scan the
heavens for omens, to seek out clues regarding their Fates,
perhaps to mingle at a neutral site because it was sacred, and
there negotiate issues of war or peace.

Based on biblical and Mesopotamian data, we believe
that this was what Jacob had used the site for.
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The story began two centuries earlier, in Sumer; and it
began not with Jacob’s grandfather Abraham but with Ja-
cob’'s great-grandfather, Terah. His name suggests that he
was an oracle priest (Tirhu); the family’s care to be known
as lbri (Hebrew) people suggests to us that they considered
themselves to be Nippurians people from the city Ni  ppur
that in Sumerian was rendered NI.IBRU "The Beautifu |/
Pleasant Abode of Crossing." The religious and scientific
center of Sumer, Nippur was the site of the DUR.AN.KI, the
"Bond Heaven-Earth," located in the city’'s sacred precinct.
It was the focal point for the preservation, study, and inter-
pretation of accumulated astronomical, calendrical, and ce-
lestial knowledge; and Abraham's father, Terah, wasone of
its priests.

Circa 2100 B.C. Terah was transferred to Ur. The time was
a period known to Sumerologists as Ur IlI, for it was then
that Ur, for the third time, became the capital not only of
Sumer, and not only of an enlarged political entity called
Sumer and Akkad, but also of a virtua empire that flourished
and was held together not by force of arms but by a superior
culture, a unified pantheon (what is known as Religion), a
capable administration, and not least of al a thri  ving
trade. Ur was also the cult-center of the Moon god Nannar
(later known by the Semitic people as Sin). Rapidly devel-
oping events in Sumer and beyond triggered first the transfer
of Terah to Ur and then to a distant city caled Harran. Sit-
uated on the Upper Euphrates and its tributaries, the city
served as a mgjor crossroads and trading post (which its
name, meaning the Caravanry, indicated). Founded by Su-
merian merchants, Harran also boasted a large temple to the
Moon god, so much so that the city was looked upon as an
"Ur away from Ur."

On these transfers Terah took with him his family. The
move to Harran included Abram (as he was then called),
Terah's firstborn; a son called Nahor; the two sons wives,
Sarai (later renamed Sarah) and Milcah; and Terah's grand-
son Lot, me son of Abram’s brother Haran who had died in
Ur. They dwelt there, in Harran, "many years" according to
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the Bible, and it was there that Terah died when he was 205
yearsold.

It was after that that God said unto Abram: "Get thee out
of thy country, and out of thy birthplace, and from thy fa-
ther’s dwelling place, unto the land that | will stow thee...
There | will make thee unto a great nation, and | will bless
thee and make great thy name." And Abram took Sarai his
wife and Lot his nephew and al the people in their household
and all of their belongings, and went to the Land of Canaan;
"and Abram was seventy-five years old when he departed
from Harran." His brother Nahor stayed behind, with his
family, in Harran.

Acting on divine instructions, Abram moved quickly in
Canaan to establish a base in the Negev, the arid area of
Canaan bordering the Sinai peninsula. On a visit to Egypt he
was received in the Pharaoh’s court; back in Canaan he dealt
with the local rulers. He then played arole in an international
conflict, known in the Bible (Genesis 14) as the War of the
Kings. It was after that that God promised Abram that his
"seed" should inherit and rule the lands between the Brook
of Egypt and the Euphrates River. Doubting the promise,
Abram pointed out that he and his wife Sarai had no children.
So God told Abram not to worry. "Look now toward the
heavens.” he told him, "and count the stars if you can...
so numerous shall be thy seed." But Sarai remained barren
even after that.

So, at her suggestion Abram dlept with her handmaiden
Hagar, who did bear him a son, Ishmael. And then, mirac-
uloudly after the upheaval of Sodom and Gomorrah, w hen
the couple's names were changed to Abraham and Saréh
Abraham, then aged one hundred, had a son by his wife
Sarah, aged ninety. Though not the firstborn, Sarah’s son,
Isaac, was the Legitimate Heir under the Sumerian succes-
sion rules that the Patriarch followed; for he was a son of
his father’'s half sister: "the daughter of my fathe but not of
my mother," Abraham said of Sarah (Genesis 20:12).

It was after the death of Sarah, his lifelong companion,
that Abraham, "old and advanced in years' (137 years, by
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our calculations) became concerned about his unmarried son
Isaac. Fearing that Isaac would end up marrying a Canaanite.
he sent the overseer of his household to Harran, to find there
a bride for Isaac from among the relatives mat had remained
there. Arriving at the dwelling village of Nahor, he met at
the watering well Rebecca, who turned out to be Nahor's
granddaughter and ended up going to Canaan to become
Isaac’ s wife.

Twenty years after they got married Rebecca gave birth to
twins, Esau and Jacob. Esau was first to get married, taking
two wives right off, both of them Hittite lasses; "they were
a source of grief to Isaac and Rebecca" The troubles are
not detailed in the Bible, but the situation between mother
and daughters-in-law was so bad that Rebecca told Isaac: "1
am disgusted with life on account of the Hittite women;
should Jacob too marry such a Hittite woman, of the local
females, what good would life be to me?' So Isaac called
Jacob and instructed him to go to Harran, to his mother's
family, to find there a bride. Heeding his father’s words,
"Jacob left Beersheba and set out for Harran."

Of Jacob’s journey from the south of Canaan to distant
Harran, the Bible reports only one episodethough a very
significant one. It was the nighttime vision by Jacob, "as he
came upon a certain place" of a stairway to heaven on
which Angels of the Lord were ascending and descending.
Awakened, Jacob realized that he had come upon "a place
of the Elohim and a gateway to heaven." He marked the
place by setting up there a commemorative stone, and named
the site Beth-El "The House of El," the Lord. And t hen,
by aroute that is not stated, he continued to Harran.

On the city’s outskirts he saw shepherds gathering with
their flocks at a well in the field. Addressing them, Jacob
inquired whether they knew Laban, his mother’s brother. In-
deed we know him, the shepherds said, and here comes his
daughter Rachel, shepherding his flocks. Burgting into tears,
Jacob introduced himself as the son of Rebecca, her aunt.
No sooner did Laban hear the news than he, too, came run-
ning, hugging and kissing his nephew, inviting him to stay
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with him and meet his other daughter, the older Leah. Mar-
riage was clearly in the father’s mind; but Jacob fell in love
with Rachel, and offered to work for Laban seven years in
lieu of a dowry. But on the night of the wedding, after the
banquet, Laban substituted Leah for Rachel in the brida
bed...

When Jacob discovered the bride’s identity in the norning,
Laban was nonplussed. Here, he said, we do not marry off
the younger daughter before her elder sister; why don’t you
work for me another seven years, and then marry Rachel,
too? Still in love with Rachel, Jacob agreed. After seven
years, he married Rachel; but the wily Laban held on to the
hard worker and capable shepherd that Jacob was, and would
not let him go. To keep Jacob from leaving, he let him start
raising his own flocks: but the more Jacob succeeded, the
more were Laban’s sons grumbling with envy.

And so it was, when Laban and his sons were away to
shear their flocks of sheep, that Jacob gathered his wives and
children and flocks and fled Harran. "And he crossed the
river" the Euphrates"and set his course toward the
mount of Gile'ad."

"On the third day it was told to Laban mat Jacob had
escaped; so he took his kinfolk with him and pursued after
Jacob; and after seven days he caught up with him at the
mount of Gilead."

Gilad "The Everlasting Stone Heap" in Hebrew
the site of the circular observatory in the Golan!

The encounter started with bitter exchanges and reciprocal
accusations. It ended with a peace treaty. In the manner of
boundary treaties of the time, Jacob selected a stone and
erected it to be a Witnessing Pillar, to mark the boundary be-
yond which Laban would not cross into Jacob’s domains nor
would Jacob cross to Laban’'s domains. Such boundary stones,
called Kudurru in Akkadian because of their rounded tops,
have been discovered at various Near Eastern sites. As arule,
they were inscribed with details of the treaty and included the
invoking of each side’s gods as witnesses and guarantors. Ad-
hering to the custom, Laban called for "he God of Abraham
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and the gods of Nahor" to guarantee the treaty. Apprehensive,
Jacob "swore by the fear of his father Isaac." Then he added
his own touch to the occasion and the place:

And Jacob said to his sons:
Gather stones,

And they gathered stones

and arranged them in a heap...
And Jacob called the stone heap
Gated.

By a mere change of pronunciation, from Gilad to Gal-
Ed, Jacob changed the meaning of the name from its long-
standing "The Everlasting Stone Heap" to "The Stone Heap
of Witnessing."

How certain can we be that the place was that of the Golan
circles site? Here, we believe, is the convincing final clue:
In his oath of treaty, Jacob also described the site as Ha
Mitzpeh the Observatory!

The Book of Jubilees, an extrabiblical book that recounted
the biblical tales from varied early sources, added a postscript
to the recorded event: "And Jacob made there a heap for a
witness, wherefore the name of the place is called ' The Heap
of Witness'; but before they used to call the land of Gilead
the Land of the Repha’im."

And thus we are back to the enigmatic Golan site and its
nickname Gilgal Repha’im.

The Kudurru boundary stones that have been found in the
Near East bore, as a rule, not just the terms of the agreement
and the names of the gods invoked as its guarantors, but also
the gods celestial symbolssometimes of the Sun an d
Moon and planets, sometimes of the zodiacal constellations
(asin Fig. 13) dl twelve of them. For that, since the earliest
Sumerian times, was the count twelve of the zodiaca |
constellations, as evidenced by their names:
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Figure 13

GUD.ANNA Heavenly Bull (Taurus)

MASH.TAB.BA Twins (Gemini)

DUB Pincers, Tongs (Cancer)

UR.GULA Lion (Leo)

AB.SIN Whose Father Was Sin ("the Maiden” =
Virgo)

ZI.EAjAN.NA Heavenly Fate ("the Scales’ = Li-

ra

GIR.TAB Which Claws and Cuts (Scorpio)

PA .BIL the Defender ("the Archer" = Sagittarius)

SUHUR.MASH Goat-Fish (Capricorn)

GU Lord of the Waters (Aquarius)

SIM.MAH Fishes (Pisces)

KU.MAL Field Dweller (the Ram = Aries)
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Figure 14

While not al the symbols depicting the twelve zodiacal
constellations have survived from Sumerian times, or even
Babylonian times, they have been found on Egyptian mon-
uments, in identical depictions and names (Fig. 14).

Should anyone doubt that Abraham, a son of the
astronomer-priest Terah, was aware of the twelve zodiacal
houses when God told him to observe the skies and see
therein the future? As the stars you observe in the heavens,
so shall thy offspring be, God told Abraham; and when his
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first son was born by the handmaiden Hagar, God blessed
the boy, Ishmael ("By God Heard", by this prophecy:

Asfor Ishmed!:

Indeed | have heard him.

By thisdo | blesshim:

I will make him fruitful

and | will multiply him exceedingly:
Of him twelve chieftainswill be born,
his shall be agrest nation.

Geness17:20

With that prophetic blessing, linked to the starry heavens
as observed by Abraham, does the Bible for the first time
record the number twelve and its significance. It then relates
(Genesis 25) that Ishmael’s sonseach a chief of a tribal
stateindeed numbered twelve. Listing them by their  names,
the Bible emphasizes: "Those were the sons of Ishmael ac-
cording to their courts and strongholdstwelve chie ftains,
each to his own nation." Their domains encompassed Arabia
and the desertland to its north.

The next time the Bible employs the number twelve is in
listing Jacob’s twelve sons at the time when he wasback at
his famer’s estate in Hebron. "And the number of me sons
of Jacob was twelve," the Bible states in Genesis 35, listing
them by the names that later became familiar as names of
the Twelve Tribes of Isradl:

Six by Leah:

Reuben, Simeon, Levi, Judah, Issachar, Zebulun.
Two by Rachel:

Joseph, Benjamin.

Two by Bilhah, Rachel’s handmaiden:

Dan, Naphtali.

And two by Zilpah, Leah’s handmaiden:

Gad and Asher.
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There is, however, deight of hand in this list: This was
not the origina count of the twelve children who came back
with Jacob to Canaan: Benjamin, the youngest, was born by
Rachel when the family was aready back in Canaan, in Beth-
Ilehem, where she died while giving birth. Y et the number of
Jacob’s children was twelve before that: The last dild born
by Leah was a daughter, Dinah. The list perhaps by more
than a coincidence was thus made up of eleven males and
one female, matching the list of zodiacal constellations that
is made up of one female (Virgo, the Virgin) and eleven
"male" ones.

The zodiacal implications of the twelve children of Jacob
(renamed Israel after he had wrestled with a divine being
when crossing the Jordan River) can be discerned twice in
the continuing biblical narrative. Once, when Joseph a
master of having and solving dream-omens boasted to  his
brothers that he had dreamed that the Sun and the Moon (the
elder Jacob and Leah) and eleven Kokhavim were bowing to
him. The word is usually trandated "stars," but the term
(stemming from the Akkadian) served equally to denote con-
stellations. With Joseph’s, the total added up to twelve. The
implication, that his was a superior constellation, annoyed
greatly his brothers.

The next time was when Jacob, old and dying, caled his
twelve sons to bless them and foretell their future. Known
as the Prophecy of Jacab, the last words of the Patriarch
begin by associating the eldest son, Reuben, with Az the
zodiaca constellation of Aries (which, by then, was the con-
stellation of the spring equinox instead of Taurus). Simeon
and Levi were lumped together as the Twins, Gemini; be-
cause they had killed many men when they revenged the rape
of their sister, Jacob prophesied, they would be dispersed
among the other tribes and forfeit their own domains. Judah
was compared to a Lion (Leo) and foreseen as the holder of
the royal scepter a prediction of Judea’s kingship. Zebulun
was envisioned as a Dweller of the Seas (Aquarius), which
he indeed became. The predictions of the twelve tribal sons
future continued, linked by name and symbol to the zodiacal
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congtellations. Last were Rachel’s sons: Joseph was depi cted
as the Bowman (Sagittarius); and the last one, Benjamin
having substituted for his sister Dinah (Virgo) was de-
scribed as a predator that feeds off others.

The strict adherence to the number twelve, emulating the
twelve houses of the zodiac, involved another deight of hand
that usually escapes notice. After the Exodus and the division
of the Promised Land among the Twelve Tribes, they again
included some rearrangement. Suddenly the account of the
Twelve Tribes who shared territories lists the two sons of
Joseph (who were born to him in Egypt) Manasseh and
Ephraim. The list, nevertheless, stayed at twelve: for, as
prophesied by Jacob, the tribes of Simeon and Levi did not
share in the territorial distributions and, as foretold, were
dispersed among the other tribes. The reguirementt he
sanctity of the Celestial Twelve was again preserve d.

Archaeologists excavating the remains of Jewish syna-
gogues in the Holy Land are sometimes puzzled to find the
floors of such synagogues decorated with the zodiacal circle
of twelve constellations, depicted by their traditional symbols
(Fig. 15). They tend to view the finds as aberrations resulting
from Greek and Roman influences in the centuries before
Christianity. Such an attitude, stemming from the belief that
the practice was prohibited by the Old Testament, ignores
the historical record the Hebrews' familiarity with the zo-
diaca constellations and their association with predictions of
the future with Fate.

For generations and to this day, one can hear cries of
Mazal-tov! Mazal-lov! at Jewish weddings or when a boy is
circumcised. Ask anyone what it means, and the answer will
be: It means "Good Luck," let the couple or boy have good
luck with them.

Few realize, however, that though that is what is intended,
that is not what the phrase means. Mazal-tov literally means
"a good/favorable zodiacal constellation." The term comes
from the Akkadian (the first or Mother Semitic language), in
which Manzalu meant "station" the zodiacal station in
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Figure 15

which the Sun was seen to "station” itself on the day of
wedding or birth.

Such an association of one’s zodiacal house with ore's
Fate is in vogue through horoscopic astrology, which starts
by establishing (through the date of birth) what sign oneis
a Pisces, a Cancer, or any other of the twelve zodiacal con-
stellations. Going back, we could say that according to the
Prophecy of Jacob, Judah was a Leo, Gad a Scorpio, and
Naphtali a Capricorn.

The observation of the heavens for fateful indications, a
task performed by a corps of astronomer-priests, assumed a
key role in royal decisions during Babylonian times. The fate
of the king, the fate of the land and of nations were divined
from the position of the planetsin a particular zodiacal con-
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stellation. Royal decisions awaited the word of astronomer-
priests. Was the Moon, expected in Sagittarius, obscured by
clouds? Had the comet seen in Taurus moved on to another
constellation? What was the meaning for the king or the land
of the observation that, on the same evening, Jupiter rose in
Sagittarius, Mercury in Gemini, and Saturn in Scorpio? Rec-
ords literally requiring hundreds of tablets reveal that those
heavenly phenomena were interpreted to foretell invasions,
famines, floodings, civil unrest or, on tie other h and, long
life for the king, a stable dynasty, victory in war, prosperity.
Most of the records of such observations were written down
as straight prose on clay tablets;, sometimes, the astrological
almanacs, as horoscopical handbooks, were illustrated with
the symbols of the relevant zodiacal constellations. In all
instances, Fate was deemed to be indicated by the heavens.

Today’'s horoscopic astrology’s roots go back well keyond
the Babylonians, the "Chaldeans" of Greek reports. Coupled
with the twelve-month calendar, the notion that Fate and the
Zodiac are two aspects of the same course of events un-
doubtedly began at least when the calendar beganin Nip-
pur, in 3760 B.C. (which is when the count of the Jewish
calendar began). That such an association is realy that old
can be gleaned, in our opinion, from one of the Sumerian
congstellation names, that of ZI.BA.AN.NA. The term, un-
derstood to mean "Heavenly Fate," literally means "Life-
Decision in the heavens' as well as "The Heavenly Scales
of Life." This was a concept that was recorded in Egypt in
the Book of the Dead; it was a belief that one’s hqoe for an
eternal afterlife depends on the weighing of his heart on the
Day of Judgment. The scene was magnificently depicted on
the Papyrus of Ani, where the god Anubis is shown weighing
the heart in a balance and the god Thoth, the Divine Scribe,
recording the result on a pallet (Fig. 16).

An unsolved puzzle in Jewish traditions is why the biblical
Lord had chosen the seventh month, Tishrei, as the month in
which the Hebrew New Y ear was to begin, rather than start-
ing it in the month counted in Mesopotamia as the first
month. Nissan. If it was. as has been suggested by way of
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an explanation, a desire to enforce a clear break from the
Mesopotamian veneration of stars and planets, why still call
it the seventh month and not renumber it the first month?

It seems to us that the opposite is true, and that the answer
lies in the very name of the constellation ZI.BA.AN.NA and
its connotation of the Scales of Fate. We believe that the
crucia clue is the calendrical link with the zodiac. At the
time of the Exodus (mid-second millennium B.C.) the first
constellation, that of the spring equinox, was Aries, not Tau-
rus anymore. And starling with Aries, the constellation of the
Heavenly Scales of Life was indeed the seventh. The month
in which the Jewish New Year was to begin, the month in
which it would be decided in heaven who is to live and who
is to die, who is to be healthy or to be sick, to be richer or
poorer, happy or unhappy was me month mat paralele d
the zodiacal month of me Celestial Scales.

And in the heavens, Fate had twelve stations.
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The twelve-part zodiac and its antiquity stir up two puzzles:
Who originated it and why was the celestial circle divided
into twelve parts?

The answers require the crossing of a thresholdto are-
alization that underlying the seemingly astrological signifi-
cance of dividing the heavens into twelve parts is a highly
sophigticated astronomy an astronomy, in fact, so a dvanced
that Man, by himself, could not have possessed it when this
division of the celestia circle began.

In its annual orbit around the Sun, the Sun appears to be
rising each month a twelfth part of the yearinad  ifferent
station. But the one that counts most, the one mat was
deemed crucia in antiquity and which determines the tran-
sition from Age to Age (from Taurus to Aries to Pisces and
soon to Aquarius), is the one in which the Sun is seen rising
on the day of the spring equinox (Fig. 17). As it happens,
the Earth in its annual orbit around the Sun does not return
to the exact same spot. Owing to a phenomenon called Pre-
cession, mere is a dight retardation; it accumulates to one
degree every 72 years. The retardation (assuming each of the
twelve segments to be equal, 30 degrees each) thus requires
2,160 years (72 x 30) to execute a shift from sunrise on
equinox day against the starry background of one zodiacal
constellation (e.g. Taurus) to the one before it (i.e. Aries)
while the Earth orbits the Sun in a counterclockwise direc-
tion, me retardation causes the Day of the Equinox to shift
backwards.

Now, even with me longer longevity in Sumerian/biblical

40
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times (Terah 205, Abraham 175) it would have taken a life-
time to notice a retardation of one (72 years) or two (144
years) degreesa highly unlikely achievement withou t the
advanced astronomical equipment mat would be needed.
So much more the ability to realize and verify a complete
Zodiacal Age shift of 2,160 years. Even the pre-Diluvial Pa-
triarchs with what scholars consider "fantastic" longevities
969 years for the record holder Methuselah and 930 for
Adam did not live long enough to observe a full zod iaca
period. Noah, the hero of the Deluge, lived a mere 950 years,
yet Sumerian recollections of the event named the zodiacal
constellation Leo in which it had happened.

This was only part of the impossible knowledge possessed
by the Sumerians. How could they have known all that they
did? They themselves provided the answer: All that we know
was taught to us by the Anunnaki "Those Who From
Heaven to Earth Came." And they, coming from another
planet with avast orbital period and alongevity in which
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one year encompassed 3,600 of Earthlings', had no dfficulty
discerning Precession and devising the twelve-part Zodiac.

In a series of texts which formed the basis of ancient sci-
ence and religion, and which were rendered later on in other
tongues, including the biblical Hebrew, the Sumerians' tales
of the Anunnaki of the ancient gods have been the s tuff
of which "mythology" was made. In the Western cultures
the mythology that jumps first to mind is that of the Greeks;
but it, as all the ancient mythologies and divine pantheons
of al the nationsall over the world stemmed from the
original Sumerian beliefs and texts.

There was a time, the Sumerians told, when civilized Man
was not yet on Earth, when animas were only wild and
undomesticated and crops were not yet cultivated. At that
long-ago time there arrived on Earth a group of fifty Anun-
naki. Led by a leader whose name was E.A. (meaning
"whose home is water"), they journeyed from their home
planet NIBIRU ("planet of crossing") and, reaching Earth,
splashed down in the waters of the Persian Gulf. A text
known to scholars as the "myth" of Ea and the Earth de-
scribes how that first group waded ashore, finding themselves
in a marshland. Their first task was to drain the marshes,
clear river channels, check out food sources (found to be fish
and fowl). They then began to make bricks from the clay of
the soil and established the first-ever settlement on Earth by
extraterrestrials. They named the habitat ERIDU, which
meant "Home in the Faraway" or "Home away from
home." That name is the origin of the name "Earth" in
some of the oldest languages. The time: 445,000 years ago.

The astronauts' mission was to obtain gold by extracting
it from the waters of the gulf gold needed for surv iva on
Nibiru; for there the planet was losing its atmosphere and
thus also its internal heat, slowly endangering continued life
on Nibiru. But the plan proved unworkable, and the leaders
back home decided that gold could be obtained only the hard
way by mining it where it was in abundance, in sout heast-
ern Africa.

The new plan called for a substantial increase in the num-
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ber of Anunnaki on Earth, and in rime they numbered six
hundred. There was also a need for an elaborate operation
of shipping out from Earth the refined gold and bringing in
varied supplies. For that three hundred additional Nibiruans
were employed as IGI.GI ("Those Who Observe and See"),
operating orbiting platforms and shuttlecraft. Nibiru's ruler,
AN ("The Heavenly One" Anu in Akkadian) came to
Earth to supervise the expanded presence and operations. He
brought along with him two of his children: his son EN.LIL
("Lord of the Command"), a strict disciplinarian, to serve
as Chief of Operations; and a daughter. NIN.MAH ("Mighty
Lady"), Chief Medical Officer.

The division of duties between the pioneer Ea and the
newly arrived Enlil proved tricky, and at a certain moment
of impasse Anu was willing to stay on earth and let one of
his sons act as viceroy on Nibiru. In the end the three drew
lots. Anu returned to reign on Nibiru; Enid’s lot wes to stay
in the area of the original landing and expand it to an E.DIN
("Home of the Righteous Ones"). His task was to establish
additional setdements, each with a specific function (a space-
port, a Mission Control Center, a metallurgical center, a med-
ical center, or as landing beacons). And Ea's lot was to
organize the mining operations in southeastern Africaa
task for which he, as an outstanding scientist, was not un-
suited.

That the task was within his competence did not mean that
Ea liked the assignment away from the Edin. So to compen-
sate him for the transfer he was given the title-name EN.KI
"Lord of Earth."

Enlil might have thought mat it was just a gesture; Ea/
Enki, however, took the title more seriously. Though both
were sons of An, they were only half brothers. Ea/Enki was
the Firstborn Son, and normally would have followed his
father on the throne. But Enlil was a son born to Anu by a
half sister of his, and according to the succession rules on
Nibiru, that made Enlil the Legal Heir, even if not firstborn.
Now the two half brothers found themselves on another
planet, facing a potential conflict: If the mission to Earth



44 THE COSMIC CODE

would become an extended affair perhaps even a perm a
nent colonization of another planet who would be in  su-
preme authority, the Lord of Earth or the Lord of the
Command?

The matter became an acute problem for Enki in view of
the presence on Earth of his son Marduk as well as Enlil’s
son Ninurta; for while the former was born to Enki by his
official consort, the latter was born to Enlil (on Nibiru) by
the half sister Ninmah (when both were unmarried; Enlil
married Ninlil on Earth. Ninmah never married). And mat
gave Ninurta precedence over Marduk in the line of succes
sion.

Unabashed philanderer mat he was, Enki decided to rem-
edy the situation by having sex with his half sister, too, hop-
ing also to have a son by her. The lovemaking produced a
daughter instead. Unrelenting, Enki lost no time in sleeping
with the daughter as soon as she matured; but she, too, bore
a daughter. Ninmah had to temporarily immobilize Enki to
put an end to his conjugal attempts.

Though he could not attain a son by a half sister, Enki
was not lacking other male offspring. In addition to
MAR.DUK (""Son of the Pure Mound"), who had also cane
from Nibiru, there were the brothers NER.GAL ("Great
Watcher"), GIBIL ("He of the Fire"), NIN.A.GAL
("Prince of the Great Waters'), and DUMU.ZI ("Son Who
Is Life"). It is not certain mat all of mem were in fact moth-
ered by Enki’s official spouse, NIN.KI ("Lady Earth'); it is
virtually certain that the sixth son, NIN.GISH.ZID.DA
("Lord of the Artifact/Tree of Life") was me result of a
liaison between Enki and Enlil’s granddaughter Eredkigal
when she was a passenger on his ship, on the way from the
Edin to Africa. A Sumerian cylinder seal depicted Enki and
his sons (Fig. 18).

Once Enlil had married his official consort, a young nurse
who was given the epithet-name NIN.LIL ("Lady of the
Command"), he never wavered in his fidelity to her. They
had together two sonsthe Moon god NANNAR ("The
Bright One"), who was later known as Sin by the Semitic-
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speaking peoples; and a younger son, ISH.KUR ("He of the
Mountains'), who was better known by the name Adad
"The Beloved" son. This paucity of offspring, compared to
Enki’s clan, might explain why the three children d Nannar/
Sin and his spouse, NIN.GAL ("Great Lady"), were quickly
included in the leadership of the Anunnaki, in spite of their
being three generations removed from Anu. They were the
above-mentioned ERESH.KI.GAL ("Mistress of the Great
Land") and the twins UTU ("The Shiny One') and
IN.ANNA - ("An's Beloved") the Shamash ("Sun god")
and Ishtar (Astarte/Venus) of later pantheons.

At the peak of their presence on Earth the Anunnaki num-
bered six hundred, and the texts named quite a number of
them as often as not indicating their roles or func tions. The
very first text dealing with Enki’s initial splashdown names
some of his lieutenants and the tasks assigned to them. The
governors of each of the settlements established by the An-
unnaki were named, as were all ten ante-Diluvial rulers in
the Edin. The female offspring born as a result of Enki’'s
shenanigans were identified, as were their assigned husbands.
Recalled by name were chamberlains, and emissaries of the
principal gods, as were male and female deities in charge of
specific activities (e.g. Ninkashi, in charge of beer making).

Contrary to the total absence of a genealogy for Y ahweh,
the biblical God, the Anunnaki "gods" were fully cognizant
of genealogies and the changing generations. There existed
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as part of the secret knowledge kept in temples God Lists,
in which the Anunnaki "gods' were listed in genealogical/
generational succession. Some such discovered lists named
no fewer man twenty-three Divine Couples who were the
precursors of Anu (and thus of Enlil and Enki) on Nibiru.
Some lists just named the Anunnaki gods in chronological
succession; others carefully noted the name of the divine
mother alongside the divine father's name, for who the
mother was determined the offspring’s status under me Rules
of Succession.

Towering above them all was aways a circle of twelve
Great Gods, me forerunner of the Twelve Olympians of the
Greek pantheon. Beginning with me Olden Gods, men
changing with the times and the generations, the composition
of the Circle of Twelve varied but aways remained twelve;
as someone dropped off, another was added instead; as some-
one had to be elevated in rank, someone else had to be
demoted.

The Sumerians depicted their gods wearing distinctive
homed caps (Fig. 19), and we have suggested mat the num-
ber of pairs of such horns reflected me numerical rank of the
deities. The ranking in the originad Sumerian pantheon began
with 60 (the base number in Sumerian mathematics) for Anu,
and continued with 50 for the legal successor Enlil, 40 for
Enki, 30 for Nannar/Sin, 20 for Utu/Shamash, and 10 for
Ishkur/Adad. The female component was given the ranks 55,
45, 35, and 25 for me spouses Antu, Ninlil, Ninki. and Nin-
ga, then 15 for the unmarried Ninmah and 5 for me single
Inanna/lshtar; reflecting the generational changes, the latter
in time attained the rank " 15" and Ninmah dropped to 5.

It is noteworthy that the two contenders for me Succession
on Earth, Ninurta and Marduk, were kept off the initia
"Olympian" list. But when the contest heated up, the Coun-
cil of the Gods recognized Ninurta as the legal successor and
assigned to him me rank of 50 me same as that of hi s father
Enlil. Marduk, on the other hand, was given the low rank
10.

These rankings were considered divine secrets, revealed
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only to selected priestly "initiates." The tablets on which
the "secret numbers of the gods' were inscribed (such as
tablet K.170 from the temple of Nineveh) contained a strict
prohibition against showing it to the la mudu’uthe "unini-
tiated." Freguently, information about the gods was recorded
without naming them by their names; instead, their secret
numbers were used, e.g. "the god 30" for Nannar/Sin.

The table in Fig. 20 identifies the Great Gods by parentage
and rank, highlighting the twelve Great Gods.

But why twelvel

The answer, we believe, lies in another major problem that
the Anunnaki faced once they changed their mission from a
one-time mineral-extracting expedition to a long-term settle-
ment with almost a thousand of them involved. From their
viewpoint, they had come from a planet with a "normal"
orbit to one that crazily runs around the Sun, orbiting the
Sun 3,600 times in one (Nibiru) year (one orbital period).
Besides the physical adjustments, there was a need somehow
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to relate Earthtime to Nibirutime. Establishing their sophis-
ticated equipment at Mission Control Center in Nippur (a
facility caled DUR.AN.KI "Bond Heaven-Earth’"), th ey
certainly became aware of the gradua retardation that we
call precession, and redlized that the Earth, besides the orbital
fast year, a'so had another longer cyclethe 25,920 years it
took the Earth to return to the same heavenly spot, a cycle
that came to be known as the Great Y ear.
As depictions on cylinder seals (Fig. 21) show, the An-
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unnaki considered the "family of the Sun" to consist of
twelve members. the Sun (in the center), the Moon (for rea
sons which were given), the nine planets we know of at pres-
ent, and one moretheir own planet, Nibiru. To them this
number, twelve, was a basic number to be applied in al
celestia matters affecting the Bond Heaven-Earth, including
the division of the starry circle around the Sun. Using their
detailed sky charts, they grouped the stars in each sky seg-
ment into constellations. What shall they name them? Why
not after their very own leaders?

Here was Ea, "Whose Home Is Water." who had splashed
down to Earth in the waters of the Persian Gulf, who loved
to sail the marshes in a boat, who filled the lakes with fish.
They honored him by naming accordingly two constellations,
those of the Waterman (Aquarius) and the Fishes (Pisces);
in Sumerian times, he was so depicted on cylinder seals (Fig.
223) and the priests that oversaw his worship were dressed
as Fishmen (Fig. 22b). Enlil forceful, strong-heade d, and
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Figures 22a, 22h. and 22c

frequently compared to a bull, was honored with naming his
constellation as that of the Bull (Taurus). Ninmah, desired
but never married, had me constellation Virgo named for her.
Ninurta, often called Enid’s Foremost Warrior, was honored
with the Bow Sagittarius;, Ea's firstborn, stubborn and
hardheaded, was likened to a roaming Ram (Aries). And
when the twins Utu/Shamash and Inanna/l shtar were born, it
was only befitting mat a constellation, Gemini (the Twins),
be named in their honor. (In recognition of Enid’sand Utu's
roles in the Anunnaki’s space activities, me Enlilite priests
dressed as Eaglemen. Fig. 22c). As the hierarchia ranks
changed and as second- and third-generation Anunnaki
joined the scene on Earth, all the twelve zodiacal constella-
tions were assigned to Anunnaki  counterparts.
Not men, but the gods, devised the zodiac.
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And the number, no matter what the changes, always had
to add up to twelve.

After forty "Repetitions’ (orbits) of Nibiru since the first
arrival, the Anunnaki assigned to the gold mines mutinied.
A text caled Atra Hasis describes the events that preceded
the mutiny, the mutiny itself, and its consequences. The most
important consequence was the creation of The Adam: the
text tells how Mankind was brought about. Encouraged by
Enki, the mutiny was directed primarily against Enlil and his
son NIN.UR.TA ("Lord Who Completes the Foundation™).
Enlil demanded that the mutineers be given the maximum
punishment: Enki described the impossibility of continuing
the harsh toil; Anu sided with Enki. But the gold was till
needed for survival; so how would it be obtained?

At the moment of impasse, Enki sprang on the Anunnaki
leadership his astounding suggestion: Let us. he said, create
a Primitive Worker who shall be capable of doing the work!
When the amazed Council of the Gods asked how a new
being could be created, Enki explained that the being he had
in mind "already exists' a hominid that had evolved on
Earth, but had not yet reached the evolutionary stage of the
Anunnaki. All we have to do, he said, is to "put the mark
of the gods' on them to alter them genetically to r esemble
the Anunnaki.

The discussion and the suggested solution are echoed in
the Bible:

And Elohim sad:
"Let usmake Manin our image
and after our likeness'

a being that would resemble the Anunnaki both phys icaly
and mentally. This being, Enki promised, "will be charged
with the service of the gods, that they might have their ease."
Enticed by the prospect of relief from the hard toil, the gods
agreed.

Severa Sumerian texts describe how, with the help of Nin-
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mah and after much trial and error, a Lullua "Mixe d
One' was created. Satisfied that a "perfect model" had
been attained, Ninmah raised him and shouted: "My hands
have madeit!"

She considered the moment to mark a momentous
event. So should wefor, in the depiction of the mo ment
by a Sumerian artist on a cylinder sed (Fig. 23), we are
shown the most momentous event in the annals of Man-
kind: the moment when we, Homo sapiens, emerged on
Earth.

Using the successful genetic combination, the slow process
of making duplicatesa process we now cal cloning  was
started. The reproduction, involving the need for Anunnaki
females to serve as Birth Goddesses, cloned the Primitive
Worker in sets of seven males, seven females. The Bible
(Genesis chapters 1 and 5) tellsit thus:

On the day that Elohim created the Adam,
in the likeness of Elohim he made him;
Male and femadle created he them.

Cloning was a slow process, requiring the service of the
Birth Goddesses because the new being, as a hybrid, could
not procreate on its own. So to speed it up Enki performed
a second feat of genetic engineering but thistime on his
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own initiative. Tinkering with what are now called chro-
mosomes X and Y, he gave the human race the ability to
procreate on its own. The Bible recorded the event in the
tale of Adam and Eve in the Garden of Eden (the Sumerian
E.DIN), in which Enki plays the role of the Nachash a term
trandated "serpent” but which also means "He who knows/
possesses secrets."”

Though he had voted for the genetic experiment. Enlil did
so reluctantly. Unlike the great scientist Enki. he was not
carried away by the scientific challenge. Whimsically we
might even imagine him saying, "We did not come to an-
other planet to play God" ... He was infuriated when Enki
performed the second (unauthorized) genetic manipulation.
"You have made the Adam to be like one of us," able to
procreate, he shouted; one more step, and he would aso par-
take of the fruit of the Tree of Life!

So Mankind was banished from the Garden of Eden, to
fend for itself; but instead of withering, it proliferated and
filled the Earth. Enid’'s displeasure grew when yourg An-
unnaki began to fraternize with the Daughters of Man, even
had children with them. In the Bible (Genesis chapter 6) the
story of me Nefilim ("Those Who Came Down"), the "sons
of the Elohim" who intermarried with human females, serves
as a preamble to the story of the Deluge, the explanation for
the decision to wipe Mankind off the face of the Earth.

Enlil put his plan before the Council of the Gods. A great
calamity, he said, is about to happen. On its next passage
Nibiru will cause a huge tidal wave that will engulf the Earth.
Let us not warn Mankind let al flesh perish! The g ods
agreed and swore to secrecy. So did Enki; but he found a
way to warn his faithful worshiper Ziusudra ("Noah" in the
Bible) and instructed him to build the Ark to save his fanuly
and friends, as well as to preserve the "seed" of living an-
imals.

The story of the Great Flood is one of the longest in the
Bible; yet as long as it is, it is but a short version of much
longer and more detailed Sumerian and Akkadian texts that
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deal with this watershed event. In its aftermath even Enlil
relented. Realizing that after everything that the Anunnaki
had built on Earth had been destroyed, they needed Mankind
as a partner to make Earth habitable again. With Enlil’s con-
sent, the Anunnaki began to advance Mankind culturally and
technologically, in intervals that lasted 3,600 years (matching
the orbital period of Nibiru). The culmination of the process
was the great Sumerian civilization.

On the eve of the Deluge, the Anunnaki took to their craft
to escape the calamity, watching the havoc and total destruc-
tion from Earth’s skies. Not only Mankind perished: All that
the Anunnaki had built in the past 432,000 years was wiped
off the face of the Earth or buried under miles-thick layers
of mud; and that included the spaceport they had in the
E.DIN.

As soon as the tidal wave began to recede, they could
bring their Earth-orbiting craft down on the Near East’s high-
est peaks, the peaks of Ararat. As more of the dry land ap-
peared, they could use the Landing Placea vast sto ne
platform that had been erected before the Rood in the Cedar
Mountains of what is now Lebanon. But to resume the space
operations they needed a spaceport: and the decision was
made to erect it in the Sinai peninsula. The Landing Corridor,
as before me Rood, was anchored on me conspicuous twin
peaks of Mount Ararat; the Landing Place was incorporated;
a new Mission Control Center (to replace the one that had
been in pre-Diluvial Nippur) was selected; and two artificia
twin peaks, to anchor the Landing Corridor’s termirus, were
erected the two still-standing great pyramids at Gi za in
Egypt.

Concerned by the simmering rivalries between what has
come to look like two distinct clans on Earth, the location
of the spaceport and its auxiliary facilities assumed major
importance. To minimize frictions, the de facto division of
domains between Enlil in the Edin and Enki in the Abzu was
formalized, the former and his descendants granted dominion
over Asiaand nearby parts of Europe, the latter the whole
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African continent. That meant that the pre-Diluvial Landing
Place and the new Mission Control Center were in Enlilite
territory, and the great pyramids with their intricate guidance
systems in Enki’ite hands. It was therefore resolved to place
the area of the spaceport, the Sinai peninsula, in the neutral
hands of Ninmah. To mark the event, she was given the title-
epithet NIN.HAR.SAG "Lady of the Mountai npeaks."

Our suggestion that the gods of Egypt were none other
than Enki and his clan may seem far-fetched at first glance.
Weren't their names, to start with, entirely different? The
great Olden God of the Egyptians, for example, was called
PTAH, "The Developer"; but that was also the meaning of
Enki’s Sumerian epithet NUDIMMUD, "The Maker of Art
ful Things." He was the Knower of Secrets, the Divine Ser-
pent, in both pantheons; and (recalling his epithet "whose
home is water") was depicted in both as the Divine Water-
man (Figs. 14, 22), our Aquarius. In the Egyptian pantheon
the Mistress of the Sinai was HATHOR, nicknamed "The
Cow" in her old age; so too was Ninharsag nicknamed in
Sumer as she grew old.

Enki’s principal son and successor in Egypt was RA, "The
Pure One," paraleling Marduk, "Son of the Pure Mound,"
in Mesopotamia. The many other similarities between the
two have been expounded in The Wars of Gods and Men.
So were the reasons for identifying me Egyptian god
THOTH, a son of Ptah and keeper of divine secret knowl-
edge, as the god Ningishzidda of the Sumerian texts.

In time Ptah/Enki handed over the reign over Egypt to his
son Marduk/Ra; but the latter was not appeased. Reign over
the whole Earth was his birthright, he kept asserting; and that
led to conflicts with the Enlilites that we described as the
Pyramid Wars. At one timecirca 8700 B.C. by our ca lcu-
lations he was forced to leave Egypt; according to  Manetho
(an Egyptian priest who wrote down me history and prehis-
tory of Egypt in Greek times) the reign was then assigned to
Marduk’s brother Thoth. Where did Marduk/Ra go? The pos-
sibility that he was sent back to Nibiru (the Egyptians called
it Planet of Millions of Y ears) cannot be ruled out. An an-
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cient Egyptian text recorded in pharaonic tombs, called The
Assignment of Functions to Thoth, has Ra transferring pow-
ers to Thoth and designating Thoth as "Thoth, the Place
Taker." "Thou shal be in my place” Ra announces, "a
Place Taker." Explaining where he is, Ra tells Thoth: "I
am here in the sky, in my proper place." The fact that one
segment of the absence, that of demigods, lasted 3,650
yearsalmost exactly the average 3,600 years of Nib iru's
orbit strongly suggests that that is where Ra/lMardu  k spent
his absence from Earth. Texts, both Egyptian and Mesopo-
tamian, that describe a tough space journey that became es-
pecially perilous near Saturn, may well have deat with Ra/
Marduk’s return voyage to Earth.

The returning Ra/Marduk found an Earth that he could
hardly recognize. In the intervening period, the Sumerian
civilization had burst into full bloom. There, in addition to
the expansion of the headquarters of Enlil and Enki into sa-
cred precincts surrounded by teeming cities (Nippur and Er-
idu, respectively), Cities Of Man had been established. The
newly created ingtitution of Kingship was inaugurated in a
new city, Kish, under the aegis of Ninurta. Nannar/Sin was
given mastery over a new urban center called Ur. A sacred
precinct built for a visit of Anu and Antu was expanded to
become the city of Uruk (the biblical Erech) and was given
as a gift to Inanna/lshtar. The functions of the Priesthood
were formalized; a calendar the famed Caendar of N ip-
pur was introduced, based on sophisticated astronom ical
knowledge and official festivals. Started in 3760 B.C,, it is
still in use as the Hebrew calendar.

The returning Marduk must have cried out to his father
and the Council of the Gods: And what about me?

He set his sights on a place not far from where the pre-
Diluvial spaceport had been, and determined to make it into
a Bab-lli "Gateway of the Gods' (hence its lasting name
Babylon). It was to be a symbolic and actual expression of
his supremacy.

What ensued is recalled in the Bible as the incident of the
Tower of Babel; it took place in Shine'ar (the biblical name
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for Sumer). There the followers of the god of Babylon began
to build "a tower whose head can reach the heavens' a
launch tower, we would say nowadays. "Let us make us a
Shem." they said not a "name" as is commonly trand ated,
but the original meaning of the Sumerian source of the word
MU a rocketlike object. The time, by our calculatio ns, was
3450 B.C.

Descending from the skies, the leader of the Elohim or-
dered the tower destroyed. Both the biblical version and the
Mesopotamian texts report that it was in the aftermath of this
incident that the Elohim decided to "confuse Mankind's lan-
guage," to prevent Mankind from acting in unison. Until
then "there was one language and one kind of words upon
the whole Earth" (Genesis 11:1). Until then there was indeed
one civilization, that of Sumer, with a single language and
form of writing (Fig. 244). In the aftermath of the incident
a Babylon, a second civilization, the Nile Civilization
(Egypt and Nubia), was established, with its own language
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and script (Fig. 24b); and severa centuries later, the third
civilization, that of the Indus Valley, was begun with its own
language and script (Fig. 24c), a script that is still undeci-
phered. Thus was Mankind aliened three Regions; the Fourth
Region was retained by the gods: the Sinai peninsula, where
the spaceport was.

Defied in Mesopotamia, Ra/Marduk returned to Egypt to
reassert his supremacy there, as the Great God of the new
civilization. The time was 3100 B.C. There was, of course,
the small problem of what to do with Thoth, who had been
the reigning deity in Egypt and Nubia while Ra/Marduk was
gone. Unceremoniously, he was sent away ... In The Lost
Realms we have suggested that, taking along a group of his
African followers, he went all the way to the New World, to
become Quetzalcoatl, the Winged Serpent god. The first cal-
endar ingtituted by him in Mesoamerica (the Long Count
calendar) began in the year 3113 B.C.; it was, we believe, the
precise date of the arrival in the New World of Thotii/Quet-
zalcoatl.

Still seedling from his failure in Mesopotamia, the bitter
Marduk turned to settling other scores. During his absence a
divine ""Romeo and Juliet" his brother Dumuzi and | n-
anna/lshtar, the granddaughter of Enlil fell in lov e and
were to be betrothed. The union was anathema to Ra/Mar-
duk; he was especially alarmed by Inanna's hopes to become
Mistress of Egypt through the marriage. When Marduk’s em-
issaries tried to seize Dumuzi, he accidentally died as he tried
to escape. His death was blamed on Marduk.

Texts that have been discovered in severa copies and ver-
sions provide details of the trial of Marduk and his punish-
ment; to be buried alive in the Great Pyramid, which was
sedled tight to create a divine prison. With only air to breathe
but no food or water, Marduk was sentenced to die in that
colossal tomb. But his spouse and mother successfully ap-
pealed to Anu to commute the death sentence into one of
exile. Using the original construction plans, an escape shaft
was dug and blasted into the passages above the massive
plugs. The return of Marduk from certain death, his emer-
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gence from his tomb, were aspects of the view that the
textstitted by early trandators "The Death and
Resurrection of the Lord" were precursors of the Ne w Tes-
tament tale of the death, entombment, and resurrection of
Jesus.

Sentenced to exile, Ra/Marduk became Amen-Ra, the un-
seen god. This time, however, he roamed the Earth. In an
autobiographical text in which his return was prophesied,
Marduk described his wanderings thus:

| am the divine Marduk, a great god.

| was cast off for my sins.

To the mountains | have gone,

in many lands | have been a wanderer.
From where the sun rises

to where it sets| went.

And wherever he roamed, he kept asking the Gods of Fate:
"Until when?"

The answer regarding his Fate, he realized, came from the
heavens. The Age of the Bull, the age zodiacally belonging
to Enlil and his clan, was ending. The dawn was nearing
when the Sun would rise on the first day of spring, the day
of the New Year in Mesopotamia, in the zodiacal constel-
lation of the Ram (Aries) his constellation. The ce lestia
cycle of Fates augurs his, Marduk’s, supremacy!

Not everyone agreed. Was it just so because of time cal-
culations, or an observable celestial phenomenon? Marduk
could not care less; he launched a march on Mesopotamia
while his son, Nabu, organized followers to invade the Sinai
and seize the spaceport. The escalating conflict is described
in a text known as the Erra Epos; it tells how, seeing no
other choice, the gods opposing Marduk used nuclear weap-
ons to obliterate the spaceport (and, as a sideshow, the un-
faithful cities of Sodom and Gomorrah).

But Fate intervened on the side of Marduk. The prevailing
western winds carried the deathly nuclear cloud eastward,
toward Sumer. Babylon, farther north, was spared. But in
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southern Mesopotamia the Evil Wind caused sudden death
and lasting desolation. Sumer’s great capital, Ur, was a place
where wild dogs roamed.

And so, in spite of the extraordinary efforts of Marduk’s

opponents, the Age of the Ram indeed ushered in the rise of
Babylon.



BETWEEN FATE
AND DESTINY

Was it Fate, or was it Destiny, that led Marduk by an unseen
hand through al his troubles and tribulations over many mil-
lenniato his final goal: supremacy on Earth?

Not many languages have such a choice of words for that
"something" that predetermines the outcome of events be-
fore they happen, and even in the English language many
would be hard put to explain the difference. The best dic-
tionaries (such as Webster's) explain the one term by the
other, regarding as synonyms for bom "doom," "lot." and
"fortune." But in the Sumerian language, and thus in Su-
merian philosophy and religion, mere was a clear distinction
between the two. Destiny, NAM, was the predetermined
course of events that was unaterable. Fate was NAM.TAR
a predetermined course of events that could be altered: lit-
eraly, TAR, to cut, break, disturb, change.

The distinction was hot a matter of mere semantics; it went
to the core of tilings, affecting and dominating the affairs of
gods and men, lands and cities. Was something that was
about to happen, even something that had happeneda Des
tiny, the outcome (and, if you will, the destination to which
it leads) unalterable; or was it a combination of chance
events, or willed decisions, or temporary ups or downs that
might or might not be fatal, that another chance event or a
prayer or a change in a lifestyle might, lead to a different end
result? And if the latter, what might have been different?

The fine line distinguishing between the two may be
blurred today, but it was a difference well-defined in Su-
merian and biblical times. For the Sumerians, Destiny began
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in the heavens, starting with the preordained orbital paths of
the planets. Once the Solar System begot its shape and com-
position after the Celestial Battle, the planetary orbits became
everlasting Destinies; the term and concept could then be
applied to the future course of events on Earth, starting with
the gods who had celestial counterparts.

In the biblical realm, it was Yahweh who controlled bom
Destinies and Fates, but while me former was predetermined
and unalterable, the latter (Fate) could be affected by human
decisions. Because of the former powers, the course of future
events could be foretold years, centuries, and even millennia
earlier, as when Yahweh revealed to Abraham the future of
his descendants, including the sojourn of four hundred years
in Egypt (Genesis 15:13-16). How that sojourn would come
about (it began with a search for food during a great famine)
was a matter of Fate; that the sojourn would begin with an
unexpected welcome (because Joseph, through a series of
consecutive occurrences, became Overseer over al of Egypt)
was a matter of Fate; but that the sojourn (after a period of
endavement) would end with a liberating Exodus at a pre-
determined time was a Destiny, preordained by Y ahweh.

Because they were called to prophecy by God, the biblical
prophets could foretell the future of kingdoms and countries,
of cities and kngs and individuals. But they made it clear
that their prophecies were merely expressions of divine de-
cisions. 'Thus sayeth Yahweh, Lord of Hosts" was a fre-
quent way in which the Prophet Jeremiah began as the future
of kingdoms and rulers was foretold. "So sayeth the Lord
Y ahweh." the Prophet Amos announced.

But when it came to Fates, the free will and free choice
of people and nations could come and did come into play.
Unlike Destinies, Fates could be changed and punishments
could be averted if righteousness replaced sin, if piety re-
placed profanity, if justice prevailed over injustice. "It is not
the death of the evildoer that | seek, but that the wicked shall
turn from his ways and live," the Lord God told the Prophet
Ezekidl (33:11).

The distinction made by the Sumerians between Fate and
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Destiny, and how they can both play a role even in the life
of a single individual, becomes apparent in the life story of
Gilgamesh. He was, as we have mentioned, the son of Uruk’s
high priest and the goddess Ninsun. As he grew older and
began to contemplate issues of life and death, he posed the
question to his godfather, the god Utu/Shamash:

In my city man dies; oppressed is my heart.
Man perishes, heavy ismy heart.. .

Man, the tallest, cannot stretch to heaven;
Man, the widest, cannot cover the Earth.
Will | too ' peer over the wall’?

Will | too be fated thus?

The answer of Utu/Shamash was not encouraging. "When
the gods created Mankind," he said, "death to Mankind they
alotted; Life they retained in their own keeping." This is
your Destiny; so, while you are alive and what you do in the
meantime is a Fate that you can change or affect, enjoy it
and make the most of it

Let full he thy belly, Gilgamesh;

Make thou merry by day and night!

Of each day. make afeast of rgjoicing;

Day and night, dance thou and play!

Let thy garments be sparkling fresh.

Bathe in water, |et thy head be washed.

Pay heed to the little one who holds thy hand.
Let thy spouse delight in your bosom.
Thisisthe fate of Mankind.

Receiving this answer, Gilgamesh realized that what he
must do is take some drastic action to change his Destiny,
not merely his Fate; otherwise, he would meet the same end
as any mortal. With his mother’s reluctant blessing he em-
barked on the journey to the Landing Place in the Cedar
Mountains, mere to join the gods. But Fate intervened, again
and again. First it wasin the shape of Huwawa, the robotic
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guardian of the Cedar Forest, then through the lusting of
Inanna/lshtar for the king and the rebuff that led to the day-
ing of the Bull of Heaven. The role of Fate Namtar  was
recognized and considered by Gilgamesh and his companion
Enkidu right then, even right after the daying of Huwawa.
The epic text relates how the two comrades sit and contem-
plate the expected punishment. As the actua slayer. Enkidu
ponders what his fate will be. Gilgamesh comforts him:
Worry not, he says; the "Adjurer” Namtar indeed can de-
vour but he also "lets the caught bird go back to i ts place,
lets the caught man return to the bosom of his mother."
Falling into the hands of Namtar is not an unalterable oc-
currence; as often as not, Fate reversesitself.

Refusing to give up, Gilgamesh embarked on a second
journey, this time to the spaceport in the Sinai peninsula. His
troubles and tribulations on the way were coundess, yet he
persevered. At last he managed to obtain the fruit that would
have given him eternal youth; but in the end a serpent
snatched it from him as the weary Gilgamesh fell asleep, and
he returned to Uruk empty-handed, there to die.

A series of What if? questions naturally come to mind.
What if things had gone differently in the Cedar Mountains
would Gilgamesh have succeeded to ascend heavenward and
join the gods on their planet? What if he had not fallen asleep
and kept the Plant of Everlasting Y outh?

A Sumerian text titled by scholars The Death of Gilgamesh
provides an answer. The end, it explains, was preordained,;
there was no way that Gilgamesh, taking his Fate into his
own hands over and over again, could have changed his Des-
tiny. The text provides this conclusion by reporting an omen-
dream of Gilgamesh that contained a prediction of his end.
Hereiswhat Gilgamesh istold:

O Gilgamesh.

thisis the meaning of the dream:

The great god Enlil, father of the gods,
had decreed thy destiny.
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Thy fate for kingship he determined;
For eternal life he has not destined thee.

The Fate of Gilgamesh, he is told, has been overridden by
Destiny. He was fated to be a king; he was not destined to
avoid death. And so destined, Gilgamesh is described dying.
"He who was firm of muscle, lies unable to rise ... He who
had ascended mountains, lies, rises not." "On the bed of
Namtar he lies, rises not."

The text ligts al the good happenings that Gilgamesh had
experienced kingship, victories in battle, a blesse d family,
faithful servants, beautiful garments; but recognizing me in-
terplay of Fate and Destiny, concludes by explaining to Gil-
gamesh: Both "the light and the darkness of Mankind were
granted to thee." But in the end, because Destiny has over-
ridden Fate, "Gilgamesh, the son of Ninsun, lies dead."

The What if? question can be expanded from one individ-
ual to Mankind asawhole.

What would have been the course of events on Earth (and
elsewhere in the Solar System) were Ea's origina dan to
obtain gold from the waters of the Persian Gulf to succeed?
At a crucial turn of events, Anu, Enlil, and Ea drew lots to
see who would rule Nibiru, who would go to the mines in
southeast Africa, who would be in charge of the expanded
Edin. Ea/Enki went to Africa and, encountering there the
evolving hominids, could tell the gathered gods. The Being
that we need, it existsall that we have to do is p ut on it
our genetic mark!

The Atra Hasis text, brought together from severa ren-
ditions and many fragments by W. G. Lambert and A. R.
Millard, described the fateful moment thus:

The gods had clasped hands together,
had cast lots and hud divided.

Would the feat of genetic engineering have taken place
had either Anu or Enlil been the one to go to southeastern
Africa?
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Would we have shown up on our planet anyway, through
evolution alone? Probably for that is how the Anunn aki
(from the same seed of lifel) had evolved on Nibiru, but far
ahead of us. But on Earth we came about through genetic
engineering, when Enki and Nimah jumped the gun on ev-
olution and made Adam the first "test tube baby."

The lesson of the Epic of Gilgamesh is that Fate cannot
change Destiny. The emergence of Homo sapiens on Earth,
we believe, was a matter of Destiny, a final outcome that
might have been delayed or reached otherwise, but undoubt-
edly reached. Indeed, we believe mat even though me An-
unnaki deemed their coming to Earth their own decision for
their own needs, that too, we believe, was preordained, des-
tined by a cosmic plan. And equally so, we believe, will be
Mankind's Destiny: to repeat what the Anunnaki had done
to us by going to another planet to start the process all over

again.

One who understood the connection between Fate and the
twelve zodiacal constellations was Marduk himself. They
congtituted what we have termed Celestial Time, the link
between Divine Time (the orbital period of Nibiru) and
Earthly Time (the Year, months, seasons, days, and nights
resulting from the Earth’s orbit, tilt, and revoluion about its
own axis). The heavenly signs that Marduk had invoked
the arrival of the Zodiacal Age of the Ramwere sig ns in
the realm of Fate. What he needed to solidify his supremacy,
to eliminate from it the notion that, as Fate, it could be
changed or revised or reversed, was a Celestial Destiny. And
to that aim he ordered what can be considered the most au-
dacious falsification ever.

We are talking about the most sacred and basic text of the
ancient peoples: the Epic of Creation, the core and bedrock
of their faith, religion, science. Sometimes called by its open-
ing lines Enuma elish (When in the Heights of Heaven), it
was a tale of events in the heavens that involved celestial
gods and a Celestial Battle, the favorable outcome of which
made possible all the good things on Earth, including the



Between Fate and Destiny 67

Figure 25

coming into being of Mankind. Without exception me text
was viewed by the scholars who began to piece it together
from many fragments as a celestial myth, an alegory of the
eternal fight between good and evil. The fact that wall sculp-
tures discovered in Mesopotamia depicted a winged (i.e. ce-
lestial) god fighting a winged (i.e. celestial) monster (Fig.
25) solidified the notion that here was an ancient forerunner
of the tale of St. George and the Dragon. Indeed, some of
the early trandations of the partial text titled it Bel and the
Dragon. In those texts, the Dragon was caled Tiamat and
Bel ("the Lord") was none other than Marduk.

It was only in 1876 that George Smith, working in the
British Museum on piecing together fragments of inscribed
clay tablets from Mesopotamia, published the master work
The Chaldean Genesis that suggested the existence of a Bab-
ylonian story that paralleled the creation parts of Genesis in
the Bible; and then the Museum’s Keeper of Babylonian An-
tiquities, L. W. King, followed with the authoritative work
The Seven Tablets of Creation to establish conclusively the
correlation between the biblical seven days of creation and
the earlier Mesopotamian sources.

But if that was the case, how could the Babylonian text
still be called an allegory? For doing so would also catego-
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rize the tale in Genesis as an allegory and not an unalterable
Divine Act that has been a bedrock of monotheism and
Judeo-Christian beliefs.

In our 1976 book The Twelfth Planet we have suggested
that neither the Mesopotamian text nor its condensed biblical
version was myth or alegory. They were based, we sug-
gested, on a most sophisticated cosmogony that, based on
advanced science, described the creation of our Solar System
stage by stage; and then the appearance of a stray planet from
outer space that was gradually drawn into our Solar System,
resulting in a collision between it and an olden member of
the Sun’s family. The ensuing Celestial Battle between the
invader "Marduk" and the olden planet Tiamat led
to the destruction of Tiamat. Half of it broke up into bits and
pieces that became a Hammered Bracelet; the other half,
shunted to a new orbit, became the planet Earth, carrying
with it Tiamat's largest satellite that we call the Moon. And
the invader, attracted into the center of our Solar System and
dowed down by the collision, became permanently the
twelfth member of our Solar System.

In the subsequent companion book Genesis Revisited
(1990), we showed that al the advances in our celestia
knowledge corroborated the Sumerian tale a tale whi  ch ex-
plained satisfactorily the history of our Solar System, the
enigma of Earth’s continents starting only on one sde with
an immense gap (me Pacific basin) on the other side, the
origin of the Asteroid Belt and the Moon, the reason for
Uranus lying on its side and Pluto having an odd orbit, and
on and on. The extra knowledge we have gained through the
study of comets, the use of the Hubble telescope, and the
probes of the Moon (manned) and other planets in our Solar
System (by unmanned spacecraft) continue to corroborate the
Sumerian data as we have understood it.

By caling the cosmogony underlying the Epic of Creation
Sumerian, rather than Babylonian, we provide a clue to the
true source and nature of the text. The discovery of fragments
of an earlier Sumerian version of Enuma elish convinced
scholars that the Epic of Creation was originally a Sumerian
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text, in which the invading planet was called N1B1RU, not
"Marduk." They are now convinced that the extant Baby-
lonian version was a deliberate forgery, intended to equate
the Marduk who was on Earth with the celestial/planetary
"god" who changed the makeup of our heavens, gave our
Solar System its present shape, and in a manner of  speak-
ing created the Earth and all mat was on it. That i ncluded
Mankind, for according to the Sumerian original version it
was Nibiru, coming from some other part of the universe,
that brought with it and imparled to Earth during the colli-
sion the "Seed of Life."

(For that matter, it should be realized that the illustration
30 long deemed to represent Marduk battling the Dragon is
also all wrong. It is a depiction from Assyria, where the
supreme god was Ashur, and not Babylon; the deity is de-
picted as an Eagleman, which indicates an Enlilite being; the
divine cap he wears has three pairs of horns, indicating the
rank of 30, which was not Marduk’s rank; and his weapon
is the forked lightning, which was the divine weapon of Ish-
kur/Adad, Enid’s not Enki’s son.)

No sooner did Marduk seize the sovereignty in Babylon,
than the pivotal New Y ear rites were changed, to require the
public reading (on the festival’s fourth evening) d Enuma
elish in its new, Babylonian, version; in it the supremacy of
Marduk on Earth only paraleed his supremacy in the heav-
ens, as the planet with the greatest orbital path, the one mat
embraces all the othersin itsloop.

The key to this distinction was the term "Destiny." That
was the term used to describe the orbital paths. The ever-
lasting, unchanging orbit was a planet’s Destiny; aad mat is
what Marduk was granted according to Enuma elish.

Once one realizes that this is the meaning and significance
of the ancient term for "orbits" one can follow me steps
by which the Destiny was attained by Marduk. The term is
used, for the first time in the text, in connection with the
principal satellite of Tiamat (which the text calls Kingu). At
first it is only one of Tiamat's eleven satellites (moons); but
asit "growsin stature," it becomes the "leader of her host."
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Once the only large planet and a consort of Apsu (the Sun),
Tiamat "grew haughty" and was not too pleased to see other
celestial gods appear in pairs. Lahmu and Lahamu (Mars and
Venus) between her and the Sun (where there had been be-
fore only the Sun’s messenger Mummu/Mercury), and the
pairs Kishar and Anshar (Jupiter and Saturn, the latter with
his messenger Gaga/Pluto); then Anu and Nudimmud (Ura-
nus and Neptune). Tiamat and her group of moons on the
one hand and the new planets on the other hand, in a till
unstable Solar System, begin to encroach on each other’'s
domains. The others get especially concerned when Tiamat
"unlawfully" extends to Kingu, her largest satellite, the priv-
ileged status of having an orbit of his own of beco ming a
full-fledged planet:

She has set up an Assembly...
She has borne monster-gods;
Withal eleven of this kind she has brought forth.

From among the gods who formed her Assembly
she has elevated Kingu, her firstborn,

made him chief among the gods;

She exalted Kingu, in their midst made him gret...

She gave him a Tablet of Destinies,

she fastened it upon his chest, [saying:]
Now the command shall never be altered,

the decree shall be unchangeable!

Unable to withstand the "raging host" of Tiamat by them-
selves, the celestial gods see salvation coming from outside
the Solar System. As was the case when The Adam was
created when an impasse was faced, so was it in the pri-
mordial heavens: It was Ea ("Nudimmud,” the "Artful Cre-
ator" in Sumerian) who brought off me saving creature. As
the outermost planet, facing the "Deep" outer space he
attracts a stranger, a new planet. Passing in the vicinity of
our Solar System as aresult of a catastrophe, a cosmic ac-
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cident far out, the new planet is the result of Fate, and does
not yet orbit our Sun he has no Destiny as yet:

In the Chamber of Fates,

the Hall of Designs,

Bel. most wise, wisest of the gods,

was engendered;

In the heart of the Deep was the god created.

It is noteworthy that the newly arrived planet, a celestial
god, is caled even in the Babylonian rendition Bel, "The
Lord,” and in the Assyrian version the word "Bd" is re-
placed by the word "Ashur.” The Babylonian version the
most commonly used nowadays repeats however the las t
line, and in this second time renders it: "In the heart of the
pure Deep was Marduk created,” the addition of the word
pure intended no doubt to explain the origin of the name
MAR.DUK, "Son of the Pure Place." (This double rendition
isone of the clues exposing the falsification).

Beyond Ea (Neptune), Anu (Uranus) welcomed the in-
vader. The increasing gravitational pull made the invader
sprout four moons, as well as pull him more to the Solar
System’s midst. By the time it reached Anshar (Satun), and
sprouted three more moons, the invader was already inexo-
rably caught in the Sun's gravitational pull. His @urse
curved inward (Fig. 26), starting to form an orbital path
around the Sun. The invader, in other words, was envisioning
aDegtiny for himself!

Once he was "kissed" by Anshar/Saturn,

The gods, his forebears,

the destiny of Bel then determined:
They set him on the path,

the way to success and attainment.

The path thus ordained for him. Bel found out. was set on
acollision course with Tiamat. He was willing to accept the
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Figure 26

challenge but on a condition. Becoming now Marduk (both
celestial and on Earth), he said to Anshar:

Lord of the gods,

determiner of the great gods’ destinies:
If | am indeed to be your Avenger,

to vanquish Tiamat and save your lives,
convene the divine Assembly.

proclaim supreme my Destiny!

The celestial gods accepted Marduk’s conditions. "For
Marduk, their Avenger, they decreed a destiny;"’ ard that
Degtiny, that orbit, "shall be unequaled.” Now then, they
said go and slay Tiamat!

The ensuing Celestial Battle is described in the fourth tab-
let of Enuma elish. Unavoidably set on a collision course,
Marduk and Tiamat cast lightnings, blazing flames, and grav-
itational nets against each other, "shaking with fury." As
they neared each other Tiamat moving like all plane tsin a
counterclockwise direction, Marduk onrushing in a clockwise
path it was one of Marduk’s satellite moons that st ruck
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Figure 27

Tiamut first; then another and another of his moons struck
Tiamat "tearing into her insides, splitting her up. " A "di-
vine lightning,” an immense electrical bolt, then shot out
from Marduk into the fissure, and "the life-breath of Tiamat
extinguished."

The intact Marduk swept by, made an orbital round, and
returned to the site of the battle. This time he himself struck
Tiamat with far-reaching consequences. One haf of her he
smashed into bits and pieces to become the Great Band (the
Asteroid Belt); the other half, struck by Marduk’s moon
named North Wind, was shunted to a' new place in the heav-
ens, to become Earth in a new orbita path. Its Sumerian
name, Kl (from which the Akkadian/Hebrew "Gei" and the
Greek "Gaea' come) meant "the cleaved one" (Fig. 27).

As Tiamat's own moons were dispersed many changing
direction to clockwise (retrograde) orbits a specia | fate was
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determined by Marduk for the largest of Tiamat’s maoons,
Kingu:

He took from him the Tablet of Destinies,
not rightfully Kingu’s.

seded it with a seal

and fastened it to his own breast.

Now, finally, Marduk had obtained a permanent, unalter-
able Destiny an orbital path that, ever since, has  kept bring-
ing the erstwhile invader again and again to the site of the
Celestial Battle where Kingu had once been. Together with
Marduk, and counting Kingu (our Moon) for it had possessed
a Destiny, the Sun and its family reached the count of twelve.

It was this count, we suggest, that determined twelve
to be the celestial number, and thus the twelve stations
("houses') of the zodiac, twelve months of the year,
twelve double-hours in a day-night cycle, twelve tribes of
Israel, twelve apostles of Jesus.

The Sumerians considered the abode (called "cult center"
by most scholars) of Enlil as the Navel of the Earth, the place
from which other key locations were equidistant, the epicen-
ter of concentric divinely ordained sites. Best known by its
later Akkadian/Semitic name Nippur, its Sumerian nhame was
NIBRU.KI "The Place of the Crossing," representing on
Earth the Celestial Place of Crossing, the site of the Celestial
Battle to which Nibiru keeps returning every 3,600 years.

Functioning as a Mission Control Center, Nippur was the
site of the DUR.AN.KI, the "Bond Heaven-Earth" from
which the space operations of the Anunnaki were controlled,
and at which the sky-maps, and all the formulas concerning
the celestial motions of the members of our Solar System
and the tracking of Divine Time, Celestial Time, and Earthly
Time and their interrelationships, were maintained and cal-
culated.

This tracking of what was deemed to be unalterable orbital
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paths was conducted with the aid of the Tablets of Destinies.
We can glimpse their functions and the sacred chamber
where they whirred and hummed by reading what happened
when their operation had come to a sudden halt. The Su-
merian text describing that, named by trandators The Myth
of Zu, deals with the scheming of the god Zu (his full name,
later discoveries revealed, was AN.ZU "' The Knower of
Heavens') to usurp the Bond Heaven-Earth by seizing and
carrying off the Tablets of Destinies. Everything came to a
standstill; "the lighted brightness petered out; silence pre-
vailed"; and in the heavens those who manned the shuttle-
craft and spacecraft, "the Igigi, in space, were confounded.”
(The epic tale ends with the overpowering of Zu by Enlil’s
son Ninurta, the reinstallation of the Tablets of Destinies in
the Duranki, and the execution of Zu).

The distinction between an unalterable Degtiny and a Fate
that could be altered or averted was expressed in a two-part
Hymn to Enlil, that described both his powers as a decreer
of Fates and as a pronouncer of Destinies:

Enlil:

In the heavens heis the Prince,

On Earth he isthe Chief.

His command is far-reaching.

His utterance islofty and holy;

The shepherd Enlil decrees the Fates.

Enlil:

His command in the heights made the heavens tremble,
down below he made the Earth quake.

He pronounces destinies unto the distant future.

His decrees are unchangeable.

He isthe Lord who knows the destiny of the Land.

Destinies, the Sumerians believed, were of a celestial na-
ture. As high-ranking as Enlil was, his pronouncements of
unalterable Destinies were not the result of his own decisions
or plans. The information was made known to him; he was
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a "lord who knows the Destiny of the land," he was a
"trustworthy called-one" not a human prophet but a divine
prophet.

That was quite different from the instances whenin con-
sultation with other gods he decreed Fates. Sometim es he
consulted just his trusted vizier, Nusku:

When in his awesomeness he decrees the fates
his command, the word that is in his own heart
to his exalted vizier, the chamberlain Nusku,
does he make known, him he consults.

Not only Nusku, Enlil’s chamberlain, but also his gouse
Ninlil is depicted in this hymn as participating in deciding
Fates:

Mother Ninlil, the holy wife,

whose words are gracious...

The eloquent one whose speech is elegant,
has seated herself by your side...

She speaks eloquently with you,

whispers words at your side,

decreesthe fates.

Fates, the Sumerians believed, were made, decreed and
atered on Earth; and in spite of the hymnal words of ado-
ration or minimal consultation, it appears that me determi-
nation of Fatesincluding that of Enlil himself was
achieved by a process that was more democratic, more akin
to that of a congtitutional monarchy. The powers of Enlil
seemed to stem not only from above, from Anu and Nibiru,
but also from below, from an Assembly of the Gods (a kind
of parliament or congress). The most crucial decisions fate-
ful decisionswere made at a Council of the Great G ods, a
kind of Cabinet of Ministers where discussions sometimes
became debates and as often as not turned into heated ex-
changes ...

The references to the Council and the Assembly of the
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Anunnaki gods are numerous. The creation of The Adam was
a subject so discussed; so was the decision to wipe Mankind
off the face of the Earth at the time of the Deluge. The latter
clearly states that "Enlil opened his mourn to speak and ad-
dressed the Assembly of the gods." The suggestion to an-
nihilate Mankind was opposed by Enki, who, having failed
to sway the assembly, "got fed up with the sitting in the
Assembly of the Gods." We read that later on, as the gods
were orbiting the Earth in their spacecraft, observing the
havoc down below, Ishtar bewailed what she saw and won-
dered how she could have voted for the annihilation of Man-
kind: "How could 1, in the Assembly of the Gods, | myself
give evil counsel?"

And after the Deluge, when the remnants of Mankind be-
gan to fill the Earth again and the Anunnaki started to give
Mankind civilization and institute Kingship as a way to deal
with the growing human masses,

The great Anunnaki who decree Fates
sat exchanging their counsels regarding the land.

This manner of determining Fates was not limited to the
affairs of Man; it aso applied to the affairs of me gods them-
selves. Thus, when Enlil, in the early times of arrival on
Earth, took a liking to a young Anunnaki female and had
sex with her over her objections, Enlil was sentenced into
banishment first by "the fifty Senior Gods sitting in assem-
bly,” and then by the "Fate-decreeing gods, the seven of
them."

Such was the manner, according to the Babylonian version
of Enuma elish, that the Destiny of Marduk, to be supreme
on Earth (and in the celestial counterpart), was confirmed. In
that text the Assembly of the Gods is described as a gathering
of Senior Gods, coming from various places (and perhaps
not only from Earth, for in addition to Anunnaki the dele-
gates also included Igigi). The number of those gathered was
fifty a number matching the numerical rank of Enlil . In the
Akkadian texts they were designated as Hani rabuti sha mu-
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shimu shimati " Senior/Great Gods who determine Fate s."

Describing how such Senior Gods gathered to proclaim
Marduk’s supremacy, Enuma elish paints a scene of @ma
raderie, of friends who had not seen each other for quite
some time. They arrived at a specia Place of Assembly;
"they kissed one another... There was conversation; they
sat down to banquet; they ate festive bread, they drank choice
wine And then the camaraderie turned solemn as the
"Seven Gods of Destiny”" entered the Assembly Hall and
sat down to start the business at hand.

For unexplained reasons, Marduk was tested for his mag-
ical powers. Show us, the gathered Anunnaki said, how you
"can command to destroy as well as command to create! "

They formed a circle and "placed in it the images of the
constellations." The term, Lamashu, undoubtedly means the
images/symbols of the zodiac. "Open dry mouth," they said,
"let me images vanish! Speak again, and let the constella-
tions reappear!”

Obliging, Marduk performed the miracle:

He spoke, and the constellations vani shed;
He spoke again, and the images were restored.

When the gods, his elders,

saw the power of his utterance,
they rejoiced, they proclaimed:
" "Marduk is supreme!

"They bestowed on him the scepter, the throne and the
roya robe" a most resplendent robe, as Babylonian  depic-
tions showed (Fig. 28). "From this day,” they announced,
"dry decree shall be unrivaled, dry command as that of Anu
... No one among the gods shall transgress thy boundaries."

While the Babylonian text suggests that the supremacy of
Marduk was tested, confirmed, and pronounced in one ses-
sion, other texts that concern the decision-making process
suggest that the Assembly stage at which fifty Senior Gods
participated was followed by a separate stage of a meeting
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Figure 28

of the Seven Great Gods Who Judge; and then the actual
pronouncement of the decision, of the Fate or the Destiny,
was made by Enlil in consultation with or after approva by
Anu. Indeed, the need for this stage-by-stage procedure and
the final pronouncement by Enlil in behaf of Anu was rec-
ognized even by the followers of Marduk. The renowned
Babylonian king Hammurabi, in the preamble to his famous
law code, exalted the supremacy of his god Marduk with
these words:

Lofty Anu,

Lord of the gods who from heaven to Earth came,
and Enlil, Lord of heaven and Earth

who determines the destinies of the land,
Determined for Marduk. the firstborn of Enki,
the Enlil-functions over all mankind.

Such a transfer of Enid’s authority to Marduk, the Baby-
lonian texts asserted, was executed and symbolized by the
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bestowal on Marduk of the fifty names. The last and most
important of the power-names bestowed on him was that of
Nibiru the very name of the planet whom the Babylon ians
renamed Marduk.

Assemblies of the gods were sometimes called not to pro-
claim new Fates, but to ascertain what had been determined
at an earlier time, on the Tablets of Destinies.

Biblical statements reflect not only the roya custom of
writing things down on a scroll or tablet and men sealing the
document as preserved evidence; the custom was attributed
to (and undoubtedly learned from) me gods. The culmination
of those references is found in me Song of Moses, his tes-
tament and prophecy before he died. Extolling me amighty
Y ahweh, and his capacity to proclaim and foresee Destinies.
M oses quotes the Lord as saying of me future:

Lo and behold:
It is asecret with me hidden.
stored and sedled within my treasures.

Hittite texts discovered in the royal library of their capital
Hattushas contained tales of conflict between me gods that
had certainly served as a proximate source of Greek myths.
In those texts the names of the Olden Gods are given as had
been known from Sumerian times (such as Anu, Enlil, and
Enki); or in Hittite for gods known from me Sumerian pan-
theon (such as Teshub, "The Wind Blower." for Ishkur/
Adad); or sometimes for deities whose identity remains
obscure. Two epic songs pertain to gods called Kumarbis and
Illuyankas. In the first instance, Teshub demanded that me
Tablets of Fate"me old tablets with the words of F ate"
be recovered from Enki’'s abode in southeastern Africa, and
brought to the Assembly of the Gods. In the other, after
conflict and competition, the gods met in the Assembly to
have their order and ranks established an order and ranks
mat were pictorially depicted on me rock walls of the sacred
sanctuary now known as Y azilikaya (Fig. 29).
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Figure 29

But without doubt one of the most crucial, longest, bitter-
est, and literally fateful was the Assembly of the Gods where
it was determined to approve me use of nuclear weapons to
vaporize the spaceport in the Sinai peninsula. Using primar-
ily the long and detailed record known as me Erra Epos, we
have reconstructed the unfolding events, identified the pro-
tagonists and antagonists, and rendered almost verbatim (in
The Wars of Gods and Men) the proceedings of me Assem-
bly. The unintended result, as has already been mentioned,
was the demise of Sumer and the end of lifein itscities.

The occurrence is aso one of the clearest if tragic exam-
ples of how Fate and Destiny could be interwoven.

Hardest hit in Sumer was its glorious capital, Ur, seat and
center of its people’'s beloved god Nannar/Sin (the Moon
god) and his spouse, Ningal. The lamentation texts (Lam-
entation Over the Destruction of Sumer and Ur, Lamentation
Over the Destruction of Ur) describe how, when it was re-
alized that me Evil Wind bearing the cloud of death was
wafting toward Sumer, Nannar/Sin rushed to his father Enlil
with a plea for help, some divine miracle to avert the calam-
ity from Ur. Was it not, he asked his father, unthinkable to
see this pride of Ur, a city throughout renowned, perish? He
appealed to Anu: "Utter, 'It is enough!” " He appeded to
Enlil: "Pronounce a favorable Fate!" But Enlil saw no way
to change the onrushing end.

In desperation Nannar/Sin insisted that the gods meet in
Assembly. As the senior Anunnaki seated themselves. Nan-
nar/Sin cried his eyes out to Anu, to Enlil made supplica-
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tions. "Let not my city be destroyed, verily | said to them,"
Nannar/Sin later recorded. "L et not the people perish!™

But the response, coming from Enlil, was harsh and de-
cisive:

Ur was granted Kingship;
Eternal reign it was not granted.



OF DEATH AND
RESURRECTION

The lesson of the destruction of Sumer and Ur was that
chance and alterable Fate cannot supersede unalterable Des-
tiny. But what about the other way can a Fate, no m atter
by whom decreed, be superseded by Destiny?

The issue had certainly been pondered in antiquity, for
otherwise what was the reason for prayers and supplications
that had begun then, of the admonitions by the Prophets for
righteousness and repentance? The biblical Book of Job
raises the question whether Fateto be afflicted to  the point
of hopelessnessshall prevail even if Job’'s righteo usness
and piety had destined him to long life.

It was a theme whose origins can be found in the Sumerian
poem that scholars titted Man and His God, whose subject
is the righteous sufferer, a victim of cruel fate and unde-
served misfortune. "Fate grasped me in its hand, carries
away my breath of life," the unnamed sufferer lamented: but
he sees the Gates of Mercy opening up for him "now that
you, my god, have shown me my sins." Confession and
repentance make his god "turn aside the Demon of Fate."
and the supplicant lives along and happy life.

Just as the tale of Gilgamesh demonstrated that Fate could
not override his ultimate Degtiny (to die as a mortal), so did
other tales convey the moral that neither can Fate bring about
death if it was not yet so destined. A paramount example
was none other than Marduk himself, who of all the gods of
antiquity set a record in suffering and setbacks, of disap-
pearances and reappearances, of exiles and returns, of ap-
parent death and unexpected resurrection; so much so, in

83
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fact, that when the full scope of the events concerning Mar-
duk became known after the discovery of ancient inscrip-
tions, scholars seriousy debated at the turn of this century
whether his story was a prototype of the story of Christ. (The
notion was abetted by the close affinity between Marduk with
his father Enki on the one hand and with his son Nabu on
the other hand, creating the impression of an early Trinity).
The impact of Marduk’s ordeals and its moral for human-
ity was evidenced by a Mystery Play in which his apparent
death and return from the dead were played out by actors.
The Mystery Play was acted out in Babylon as part of the
New Year ceremonies, and various ancient records suggest
that it served a darker purpose as well to point an  accusing
finger at his enemies and judges who were responsible for
his death sentence and entombment. As variant renditions
indicate, the identity of those responsible changed from time
to time to suit the changing political -religious scene.

One of the original accusees was Inanna/lshtar: and it is

ironic that while she truly had died and resurrected, her mi-
raculous experience was heither reenacted (as was Marduk’s)
nor recalled in the calendar (as was the death of her beloved
Dumuzi after whom the month Tammuz was named). This
is doubly ironic because it was as a result of the death of
Dumuzi that Inanna/l shtar ended up dead.
Not even a Shakespeare could conceive the tragic irony of
the events that followed the entombment and resurrection of
Marduk as a result of Inanna’s outcry. For as things turned
out, while he had not truly died or realy come back from
the dead, his accuser Inanna did meet actual death and at-
tained true resurrection. And while the death of Dumuzi was
the underlying cause of both occurrences, the cause of In-
anna's death and resurrection was her own fateful decision.
We use the term "fateful" judicioudly, for it was her Fate,
not her Destiny, to meet her death; and it was because of
that distinction that she could be resurrected. And the account
of those events illuminates the issues of Life, Death, and
Resurrection not. as the Epic of Gilgamesh, among mortals
or demigods, but among the gods themselves. In her tale of
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Fate versus Destiny, there are clues to the resolution of enig-
mas that have been calling out for solutions.

The suspenseful story of Inanna/lshtar’s death and resur-
rection reveds, from the very beginning, that she met her
death real death, not just entombment as aresult o f her
own decisions. She created her own Fate; but since her death
(at least at that time) was not her Destiny in the end she
was revived and resurrected.

The tale is recorded in texts written first in the original
Sumerian language, with later renderings in Akkadian.
Scholars refer to the various renditions as the tale of Inanna’s
Descent to the Lower World, although some prefer the term
Netherworld instead of Lower World, implying a hellish do-
main of the dead. But in fact Inanna set her course to the
Lower World, which was the geographic term denoting the
southernmost part of Africa. It was the domain of her sister
Ereshkigal and Nergal, her spouse; and it appears that as a
brother of Dumuzi it was his task to arrange the funeral. And
although Inanna was warned not to go there, she decided to
make the trip anyway.

Attending the funeral rites of her beloved Dumuzi was the
reason Inanna gave for her journey; but it is evident that no
one believed her ... It has been our guess that according to
a custom (that later guided biblical laws), Inanna intended to
demand that Nergal, as an older brother of Dumuzi, sleep
with her so that a son be born as a pseudo-son of Dumuzi
(who had died sonless). And that intention infuriated Eresh-
kigal.

Other texts described the seven objects that Inanna put on
for her use during her travels in her Boat of Heaven a hel-
met, ear "pendants,” a "measuring rod" among thema Il
held firmly in place by straps. Sculptures (Fig. 30) depicted
her similarly attired. As she reached the gates of her sister’s
abode seven of them the gatekeeper stripped her of all
those protective devices, one by one. When she finaly en-
tered the throne room, Ereshkigal broke into a rage. There
was a shouting match. According to the Sumerian text, Er-
eshkigal ordered that Inanna be subjected to the "Eyes of
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Figure 30

Death” some kind of death raysthat turned the body of
Inanna into a corpse; and the corpse was hung on a stake.
According to me later Akkadian version, Ereshkigal ordered
her chamberlain Namtar to "release against Ishtar the sixty
miseries’ afflictions of the eyes, the heart, the h ead, the
feet, "of all parts of her, against her whole body" putting

I shtar to death.

Anticipating trouble, Inanna/lshtar had instructed her own
chamberlain, Ninshubur, to raise an outcry in the event she
did not return in three days. When she failed to return. Nin-
shubur came before Enlil to beg that Inanna be saved from
death, but Enlil could not help. Ninshubur appealed to Nan-
nar, Inanna’s father, but he, too, was helpless. Tren Ninshu-
bur appealed to Enki, and he was able to help. He fashioned
two artificial beings who could not be harmed by the Eyes
of Death, and sent them on the rescue mission. To one an-
droid he gave the Food of Life, to the other the Water of
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Figure 31

Life; and so provided, they descended to the abode of Er-
eshkigal to reclaim Inanna’ s lifeless body. Then,

Upon the corpse, hung from the stake,
they directed the Pulser and the Emitter.
Upon the flesh that had been smitten,
sixty times the Food of Life,

sixty timesthe Water of Life,

they sprinkled upon it;

And Inanna arose.

The use of radiation a Pulser, and Emitter to reviv. e the
dead was depicted on a cylinder seal (Fig. 31) in which we
see a patient whose face is covered with a mask being treated
with radiation. The patient who was being revived (whether
man or god is unclear), lying on a slab, was surrounded by
Fishmen representatives of Enki. It is a clue to be borne in
mind together with the detail in the tale mat while neither
Enlil nor Nannar could help Inanna. Enki could. The an-
droids whom Enki had fashioned to return Inanna from the
dead, however, were not the Fishmen-doctor/priests shown
in the above depiction. Requiring neither food nor water,
sexless and bloodless, they may have looked more like the
figurines of divine android messengers (Fig. 32). It was as
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Figure 32

androids that they were not affected by Ereshkigal’s death
rays.

Having resurrected Inanna/lshtar. they accompanied her on
her safe return to the Upper World. Awaiting her was her
faithful chamberlain Ninshubur. She had many words of grat-
itude for him. Then she went to Eridu, the abode of Enki,
"he who had brought her back to life."

Were Inanna’s Descent to the Lower World made into a
Passion Play, as the tale of Marduk was, it would certainly
have kept the audience at the edge of their seats; for whereas
Marduk’'s "death" was really only an entombment unde a
death sentence, and his "resurrection” in redlity a rescue
before the point of death, Inanna/lshtar was truly dead and
her resurrection a true return from the dead. But were some-
one in the audience familiar with the nuances of Sumerian
terminology, he would have known from the midpoint of the
tale that it would turn out al right... For the one whom
Ereshkigal had ordered to put Inanna to death was her cham-
berlain Namtar not NAM, "Destiny" that was unaltera ble.
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but NAM.TAR, "Fate" that could be altered.

It was Namtar who put Ishtar to death by "releasing
against her the sixty miseries," and the one who, after she
was revived and resurrected, took her through the seven gates
and returned to her, at each gate, her specia attire and adorn-
ments and her attributes of power.

The notion of the realm of Namtar as a Netherworld, an
abode of the dead but at the same time a place from which
one could escape and be back among the living, formed the
basis for an Assyrian text dealing with the near-death expe-
rience of a prince named Kumma.

Asin an episode of the TV series The Twilight Zone, the
prince sees himself arriving in the Netherworld. Right off he
sees a man standing before Namtar: "In his left hand he held
the hair of his head, in his right he held a sword." Namtaru,
Namtar’'s concubine, stood nearby. Monstrous beasts sur-
rounded them: a serpent-dragon with human hands and feet,
a beast with the head of alion and four human hands. There
was Mukil ("Smiter"), birdlike with human hands and feet,
and Nedu ("Who casts down"), who had the head of a lion,
the hands of a man, and the feet of a bird. Other monsters
had mixed limbs of humans, birds, oxen, lions.

Moving on, the prince comes upon a judgment scene. The
man being judged has a pitch-black body and wears a red
cloak. In one hand he carries a bow, in the other a sword;
with his left foot he treads on a snake. But his judge is not
Namtar, who is only the "vizier of the Netherworld"; the
judge is Nergal, lord of the Lower World. The prince sees
him "seated on a mgjestic throne, wearing a divine crown."
From his arms lightnings flashed, and "the Netherworld was
filled with terror."

Trembling, the prince bowed down. When he stood up,
Nergal shrieked at him: "Why did you offend my beloved
wife, Queen of the Netherworld?" The prince was dumb-
founded and speechless. Was this his end?

But no, no longer in the court of Namtar, mat was not the
bitter end. It was al, in turns out, a case of mistaken identity.
The Queen of the Netherworld herself ordered his release
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and return to the realm of Shamash, the Upper World of
sunlight. But Nergal intervened; the life of the prince might
be spared, but he cannot return from the dead unharmed. He
must suffer from this near-death experience, and become af-
flicted with aches, pains, and insomnia... He has to suffer
from nightmares.

The return of the dead Dumuzi from the Lower World was
quite different.

Revived and freed to go back to the Upper World. Inanna
did not forget her dead beloved. On her orders, the two di-
vine messengers also took back with them the lifeless body
of Dumuzi. They took the body to Bad-Tibira in the Edin;
there the body was embalmed at Inanna’ s request:

Asfor Dumuzi, the lover of my youth:
Wash him with pure water,

anoint him with sweet oil,

clothe himin ared garment,

lay him on a slab of lapis-stone.

Inanna ordered that the preserved body be put upon a stone
dab of lapis lazuli to be kept in a special shrine. It should
be preserved, she said, so that one day, on the Fina Day,
Dumuzi could return from the dead and "come up to me."
For that, she asserted, would be the day when

The dead one will arise
and smell the sweet incense.

This, one should note, is the first mention of a belief in a
Final Day when the dead shall arise. It was such a belief that
caused the annual wailing for Tammuz (the Semitic render-
ing of Dumuzi) that continued for millennia even unto the
time of the Prophet Ezekiel.

The death and mummification of Dumuzi, though so
briefly told here, provide important insights. When he and
Inanna/Ishtar fell in love he an Enkiite, shean En lilite
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in the midst of conflicts between the two divine clans, the
betrothal received the blessing of Inanna's parents Nannar/
Sin and his spouse Ningal/Nikkal. One of the texts in the
series of Dumuzi and Inanna love songs has Ningal, "speak-
ing with authority,” saying to Dumuzi:

Dumuzi, the desire and love of Inanna:
I will give you life unto distant days,

I will preserveit for you,

| will watch over your House of Life.

But in fact Ningal had no such authority, for al matters
of Destiny and Fate were in the hands of Anu and Enlil.
And, as al later knew, a tragic and untimely death did befall
Dumuzi.

The failure of a divine promise in a matter of life and
deaih is not the only disturbing aspect of the tragic fate of
Dumuzi. It raises the issue of the gods' immortality; we have
explained in our writings that it was only a relative longevity,
a life span resulting from the fact that one year on Nibiru
equaled 3,600 Earth years. But to those who in antiquity
considered the Anunnaki to be gods, the tale of Dumuzi’s
death had to come as a shock. Was it because she had indeed
expected Dumuzi to come back to life on the Final Day that
Inanna ordered his embalmment and his placement on a stone
dab rather than buria or in order to preserve the illusion
of divine immortality for the masses? Yes, she might have
been saying, the god had died, but that is only a temporary,
transitional phase, for in due time he shall be resurrected, he
will arise and enjoy the sweet incense smells.

The Canaanite tales concerning Ba'al, "the Lord," sem
to take the position that one had to distinguish between the
good guys and the bad guys. Seeking to assert his supremacy
and to establish it on the peak of Zaphon (the Secret Place
of the North), Baa fought to the death his brothe-
adversaries. But in a fierce batde with the "godly Mot"
("Death"), Bad iskilled.

Anat, the sister-lover of Ba' al, and their sister Shepesh,
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bring the terrible news to Baal’s father, El: "Puisant Ba'al
is dead, the Prince, Lord of Earth, is perished!" they tell the
shocked father, in the fields of Dabrland "we came upon
Ba'al, falen on the ground." Hearing the news, El steps off
his throne and sits down on a stool, as mourner’s aistom is
(among the Jews) to this day. "He pours dust of mourning
on his head, puts on sackcloth." With a stone knife he gashes
himself; "he lifts up his voice and cries. Ba'al isdead!"

The grieving Anat returns to the field where Ba'a had
falen and, like El, puts on sackcloth, gashes herself, then
"weeps her fill of weeping." Then she calls her sister She-
pesh to come and help her carry the lifeless body to the
Fastness of Zaphon, there to bury the dead god:

Hearkening, Shepesh, the gods' maiden,
picks up Puissant Baal,

sets him on Anat’s shoulder.

Up to Zaphon's fastness she brings him,
bewails him and buries him;

Shelays himin a hollow,

to be with the earth-ghosts.

Completing the requisites of mourning, Anat returns to
El's abode. Bitterly she tells those gathered: Now you can
go and rejoice, for Ba al is dead, and his throne is free! The
goddess Elath and her kinsmen, ignoring Anat’s irory, mer-
rily go about discussing succession. As one of the other of
El's sons is recommended, El says no, he is a weakling.
Another candidate is permitted to go to Zaphon, to try out
Baal’s throne; "but his feet reach not down to thefoot-
stool,” and he, too, is eliminated. No one, it appears, can
replace Ba'a.

This gives Anat hope: resurrection. Enlisting again the
help of Shepesh, she penetrates Mot's abode. Using subter-
fuge, she "draws near to him, like a ewe for her lamb...
She seizes the godly Mot and with a sword she cleaves him."
Then she burns the dead Mot’s body, grinds the remans,
spreads the ashes over the fields.
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And the killing of Mot. who had killed Ba'al, triggers a
miracle: the dead Ba' al comes back to life!

Indeed did Puissant Baal die;

Indeed did the Lord of Earth perish.

But lo and behold:

Aliveis Puissant Baal!

Behold, existent isthe princely Lord of Earth!

Getting the news, EI wonders whether it is al a dream,
"avision." But it is true! Casting off the sackcloth and ways
of mourning, El rgjoices:

Now will | sit up and find rest,

and my heart shall be at ease;

For aliveis Puissant Baal,

Existent is the prince, Lord of Earth.

In spite of El's evident uncertainty whether the resurrec-
tion is an illusory vision, a mere dream, the Canaanite story-
teller chose to assure the people that in the end even El
accepts the miracle. The assurance is echoed in the tale of
Keret, who is only a demigod; yet his sons, seeing him in
the throes of death, cannot believe thal "a son of El shall
die”

It is perhaps in light of the unacceptability of a god's death
that the notion of resurrection has been brought into play.
And whether or not Inanna herself believed mat her beloved
would return from the dead, the elaborate preservation of
Dumuzi’s body and her accompanying words also presaved,
among me human masses, the illusion of the immortality of
the gods.

The procedure that she personally outlined for the pres-
ervation, so that on the Final Day Dumuzi could arise and
rejoin her, is undoubtedly the procedure known as mummi-
fication. This might come as a shock to Egyptologists, who
have held that mummilication began in Egypt at the time of
the Third Dynasty, circa 2800 B.C. There the procedure en-
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Figure 33

tailed washing the body of the departed Pharaoh, rubbing it
with oils, and wrapping it in a woven cloth preserv ing the
body so that the Pharaoh could undertake a Journey to the
Afterlife.

Y et here we have a Sumerian text recording mummifica-
tion centuries earlier!

The procedure's step-by-step details in this text ae iden-
tical to what was later practiced in Egypt, down to the color
of the enshrouding cloth.

Inanna ordered that the preserved body be put to rest upon
a stone dab of lapis lazuli, to be kept in a special shrine.
She named the shrine EEMASH "House/Temple of the Se r-
pent." It was perhaps more than a symbolic gesture of plac-
ing the dead son of Enki in his father’s hands. For Enki was
not only me Nachash Serpent, as well as Knower of S e
cretsof the Bible. In Egypt, too, his symbol wast he serpent
and the hieroglyph of his name PTAH represented the double
helix of DNA (Fig. 33), for that was the key to al matters
of life and death.

Though venerated in Sumer and Akkad as Inanna’'s be-
trothed and mourned in Mesopotamia and beyond as Ishtar’s
departed Tammuz, Dumuzi was an African god. It was thus
perhaps inevitable that his death and embalmment would be
compared by scholars to the tragic tale of the great Egyptian
god Osiris.

The story of Osirisis akin to the biblical tale of Cain and
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Figure 34

Abel in which arivalry ended in a brother killing a brother.
It begins with two divine couples, two half brothers (Osiris
and Seth) marrying two sisters (his and Nepthys). To avoid
recriminations, the Kingdom of the Nile was divided between
the two brothers. Lower Egypt (the northern part) was alot-
ted to Osiris and the southern part (Upper Egypt) to Seth.
But the complex divine rules of succession, giving preference
to the Legitimate Heir over the Firstborn Son, inflamed the
rivalry to the point where Seth, using a ruse, trapped Osiris
inside a chest which was then cast into the Mediterranean
Sea, and Osiris was drowned.

Isis, the spouse of Osiris, found the chest when it was
washed ashore in what is now Lebanon. She took the body
of her husband Osiris back to Egypt, seeking the help of the
god Thoth to resurrect Osiris. But Seth found out what was
going on, seized the corpse, cut it up into fourteen pieces,
and dispersed the pieces all over Egypt.

Unyielding, Isis searched for the pieces and found them
al, except (so the tale says) the phallus of Osiris. She put
the pieces back together, binding them with a woven purple
cloth to reconstitute Osiris's body "thus starting  mummifi-
cation in Egypt. All the depictions of Osiris from pharaonic
times show him tightly wrapped in the shroud (Fig. 34).

Like Inanna before her, so did Isis enshroud and mummify
her deceased spouse, thereby giving rise in Egypt (as In-
anna’ s deed had done in Sumer and Akkad) to the notion of
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Figure 35

the resurrected god. While in Inanna’s case the deal by the
goddess might have been intended to satisfy a persona denia
of the loss as well as to affirm the gods immortality, in
Egypt the act became a pillar of the pharaonic belief that the
human king could aso undergo the transfiguration and, by
emulating Osiris, attain immortality in an afterlife with the
gods. In the words of E. A. Wallis Budge in the preface to
his masterwork Osiris & The Egyptian Resurrection, "The
central figure of the ancient Egyptian Religion was Osiris,
and the chief fundamentals of his cult were the belief in his
divinity, death, resurrection and absolute control of the des-
tinies of the bodies and souls of men." The principal shrines
to Osiris in Abydos and Denderah depicted the steps in the
god's resurrection (Fig. 35). Wallis Budge and othe scholars
believed that these depictions were drawn from a Passion or
Mystery Play that had been acted out annualy at those
placesa religious ritual that, in Mesopotamia, was ac-
corded to Marduk.
The Pyramid Texts and other funerary quotes from the
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Figure 36

Egyptian Book of the Dead related how the dead Pharaoh,
embalmed and mummified, was prepared to exit his tomb
(deemed only a temporary restplace) through a false door on
the east and begin a Journey to the Afterlife. It was presumed
to be a journey simulating the journey of the resurrected
Osiris to his heavely throne in the Eternal Abode; and though
it was a journey that made the Pharaoh soar heavenward as
a divine falcon, it began by passing through a series of un-
derground chambers and subterranean corridors filled with
miraculous beings and sights. In The Stairway to Heaven we
have analyzed the geography and topography of the ancient
texts and concluded that it was a simulation of a journey to
an underground launch silo in the Sinai peninsulan ot un-
like the actual depiction of an actual site in the peninsula in
the tomb of Hui, a pharaonic governor of the Sinai peninsula
(Fig. 36).
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Figure 37

The resurrection of Osiris was coupled with another mi-
raculous feat, that of bringing about the birth of his son,
Horus, well after Osiris himself was dead and dismembered.
In both events, which the Egyptians rightly considered to be
magical, a god called Thoth (always shown in Egyptian art
as |bis-headed, Fig. 37) played the decisive role. It was he
who aided Isis in putting the dismembered Osiris together,
and then instructed her how to extract the "essence" of Osi-
ris from his dismembered and dead body, and then impreg-
nate herself artificially. Doing that, she managed to become
pregnant and give birth to a son, Horus.

Even those who take the tale to be a recollection of some
actual events and not just a "myth" assume that what Isis
did was to extract from the dead Osiris his semen, and thus
his "essence." But this was impossible, since the one part
that Isis could not find and recombine was his male organ.
The magical feat of Thoth had to go beyond artificial insem-
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ination, now quite common. What he had to do was to obtain
for her the genetic "essence" of Osiris. The texts as well as
depictions coming to us from ancient Egypt confirm mat
Thoth indeed possessed the "secret knowledge" needed for
such feats.

The biomedical "magical" in human eyes capabilities
of Thoth were called upon once more for the sake of Horus.
In order to protect the boy from the ruthless Seth, Isis kept
the birth of Horus a secret, hiding him in a swampy area.
Unaware of the existence of a son of Osiris, Sethj ust as
Enki had tried to obtain a son by his half sister Ninmah
tried to force Isis, his half-sister, to have intercourse with
him so that he might have a son by a half sister, and thus an
uncontested heir. Luring Isis to his abode, he held her captive
for a while; but Isis managed to escape and returned to me
swamps where Horus was hidden. To her grief she found
Horus dead from a sting of a poisonous scorpion. She lost
no timein calling for help from Thoth:

Then Isis sent forth acry to heaven

and addressed her appeal to the

Boat of Millions of Years...

And Thoth came down;

He was provided with magical powers,

and possessed the great power which made
the word turn into deed. ..

And hesaidto Isis:

| have come this day in the Boat of the Celestial
Disc from the place where it was yesterday.
When the night cometh,

this Light [beam] shall drive away [the poison]
for the healing of Horus...

I have come from the skies to save the child
for his mother.
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Thus revived and resurrected from death (and perhaps for-
ever immunized) by the magical powers of Thoth, Horus
grew up to become Netch-Atef, the "Avenger" of his father.

The biomedical powers of Thoth in matters of life and
death were aso recorded in a series of ancient Egyptian texts
known as Tales of the Magicians. In one of them (Cairo
Papyrus 30646) a long tale deals with a couple of royal de-
scent who unlawfully took possession of the Book of the
Secrets of Thoth. In punishment Thoth buried them in a sub-
terranean chamber in a state of suspended animation mum-
mified as the dead but able to see, hear, and speak. In another
tale, written on the Westcar Papyrus, a son of the Pharaoh
Khufu (Cheops) told his father of an old man who "was
acquainted with the mysteries of Thoth." Among them was
the ability to restore life to the dead. Wishing to see this with
his own eyes, the king ordered that a prisoner’s head be cut
off, then challenged the sage to reconnect the severed head
and return the man to life. The sage refused to perform this
"magic of Thoth" on a human being; so the head of a goose
was severed. The sage "spoke certain words of power" from
the Book of Thoth; and lo and behold, the severed head
joined itself back to the body of the goose, the goose stood
up, waddled, then began to honk alive as before.

That Thoth had indeed possessed the ability to resurrect a
dead person who had been beheaded, reattach the head, and
return the victim to life, was known in ancient Egypt because
of an incident that had occurred when Horus finaly took up
arms against his uncle Seth. After battles that raged on land,
water, and in the air, Horus succeeded in capturing Seth and
his lieutenants. Bringing them before Ra for judgment, Ra
put the captives fate in the hands of Horus and Iss.
Thereupon Horus started to slay the captives by cutting off
their heads; but when it came to Seth, Isis could not see this
done to her brother and stopped Horus from executing Seth.
Enraged, Horus turned on his own mother and beheaded her!
She survived only because Thoth rushed to the scene, re-
attached her head, and resurrected her.

To appreciate Thoth’s ahility to achieve al that, let us
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Figures 38a, 38hb, and 38c

recall that we have identified this son of Ptah as Ningishzidda
(son of Enki in Sumerian lore), whose Sumerian name meant
"Lord of the Tree/Artifact of Life." He was the Keeper of
[the] Divine Secrets of the exact sciences, not me least of
which were the secrets of genetics and biomedicine that had
served well his father Enki at the time of the Creation of
Man. Sumerian texts, in fact, attest that at one time Marduk
complained to his father Enki that he was not taught all the
knowledge that Enki possessed.

"My son," responded Enki, "what is it that you do not
know? What more could | give to you?' The withheld
knowledge, Marduk pointed out, was the secret of resurrect-
ing the dead; that secret knowledge was imparted by Enki to
Marduk’s brother, Ningishzidda/Thoth, but not to Maduk/
Ra.

That secret knowledge, those powers granted to Thoth/
Ningishzidda, found expression in Mesopotamian art and
worship by depicting him by or with the symbol of me En-
twined Serpents (Fig. 38a) a symbol that we have id entified
as a representation of the double helix DNA (Fig. 38b) a
symbol that has survived to our time as the emblem of med-
icine and healing (Fig. 38c).

There was undoubtedly a connection between all that and
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Figure 39

the fashioning by Moses of a copper serpent in order to stop
a pestilence that felled countless Israglites during the Exodus.
Raised in the Pharaoh’'s court and trained by Egypts magi-
cians, Moses, on the Lord's instructions, "made a @pper
serpent, and placed it atop a Miracle Pole," and when those
who were afflicted by the plague looked up to the copper
serpent, they remained alive (Numbers 21:8-10).

It is perhaps more than a coincidence that one of the lead-
ing international authorities on ancient copper mining and
metallurgy, Professor Benno Rothenberg (Midianite Timna
and other publications), discovered in the Sinai peninsula a
shrine dating back to the time of the Midianite period the
time when Moses, having escaped to the Sinai wilderness for
his life dwelt with the Midianites and even married the
daughter of the Midianite high priest. Located in the area
where some of me earliest copper mining had taken place,
Professor Rothenberg found in the shrine's remains a small
copper serpent; it was the sole votive object there. (The
shrine has been reconstructed as an exhibit in the Nechushtan
Pavilion of the Eretz Israel Museum in Tel Aviv, Fig. 39,
where the copper serpent can also be seen.)

The biblical record and the finds in the Sinai peninsula
have a direct bearing on the depiction of Enki as a Nachash.
The term has not just the two meanings mat we have aready
mentioned ("Serpent,” "Knower of Secrets') but also a
third one "He of Copper,” for the Hebrew word for ¢ op-
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per, Nechoshet, stems from the same root. One of Enki’'s
epithets in Sumerian, BUZUR, also has the double meaning
"He who knows/solves secrets' and "He of the copper
mines."

These various interconnections may offer an explanation
of the otherwise puzzling choice by Inanna of a resting place
for Dumuzi: Bad-Tibira. Nowhere in the relevant texts is
there any indication of a connection between Dumuzi (and,
for mat matter, Inanna) and that City of the Gods. The only
possible connection is the fact that Bad-Tibira was estab-
lished as the metallurgical center of the Anunnaki. Did In-
anna, then, place the embalmed Dumuzi near where not only
gold but also copper was refined?

Another possibly relevant tidbit concerns the construction
of the Tabernacle and Tent of Appointment in the desert of
the Exodus, in accordance with very detailed and explicit
instructions by Y ahweh to Moses: where gold or silver were
to be used and how. what kinds of woods or timbers and in
what sizes, what manner of cloth or skins, how sewn, how
decorated. Great care is also taken in these instructions re-
garding the rites to be performed by the priests (only Aaron
and his sons at that time): their clothing, the sacred objects
they would wear, the very explicit combination of ingredients
that would make the unique incense that would result in the
proper cloud to shield them from the deathly radiation by
the Ark of the Covenant. And men one more requirement:
the fashioning of a washbasin in which they had to wash
their hands and feet, "so that they the not when they enter
the Ark of the Covenant." And the washbasin, Exodus 30:
17 specified, must be made of copper.

All these dispersed but seemingly connected facts and tid-
bits suggest that copper somehow played a role in human
biogenetics a role which modern Science is only beg inning
to uncover (a recent example is a study, published in the
journal Science of 8 March 1996, about the disruption of
copper metabolism in the brain associated with Alzheimer's
disease).

Such arole, if not part of the first genetic endeavor by
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Enki and Ninmah to produce The Adam, seems to have cer-
tainly entered the human genome when Enki, as the Nachash,
engaged in the second manipulation when Mankind was en-
dowed with the ability to procreate.

Copper, in other words, was apparently a component
of our Destiny, and a studious and expert analysis of the
Sumerian creation texts might well lead to medical break-
throughs that could affect our own daily lives.

As for the gods, Inanna, for one, believed that copper
might assist her beloved’ s resurrection.






